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SUMMARY

The Perfection of Wisdom in Eighteen Thousand Lines is one version of the Long
Perfection of Wisdom stitras that developed in South and South-Central Asia
in tandem with the Eight Thousand version, probably during the first five
hundred years of the Common Era. It contains many of the passages in the
oldest extant Long Perfection of Wisdom text (the Gilgit manuscript in
Sanskrit), and is similar in structure to the other versions of the Long
Perfection of Wisdom stutras (the One Hundred Thousand and Twenty-Five
Thousand) in Tibetan in the Kangyur. While setting forth the sacred
fundamental doctrines of Buddhist practice with veneration, it
simultaneously exhorts the reader to reject them as an object of attachment,
its recurring message being that all dharmas without exception lack any
intrinsic nature.

The sttra can be divided loosely into three parts: an introductory section
that sets the scene, a long central section, and three concluding chapters that
consist of two important summaries of the long central section. The first of
these (chapter 84) is in verse and also circulates as a separate work called The
Verse Summary of the Jewel Qualities (Toh 13). The second summary is in the
form of the story of Sadaprarudita and his guru Dharmodgata (chapters 85
and 86), after which the text concludes with the Buddha entrusting the work

to his close companion Ananda.
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INTRODUCTION

In the introduction to his translation of The Transcendent Perfection of Wisdom in
Ten Thousand Lines,! Gyurme Dorje has given a clear account of the Tibetan
tradition’s explanation (1) of the origin of the Perfection of Wisdom in the
words of the Buddha on Grdhrakiita Hill in Rajagrha some 2,500 years ago,
(2) of the way the Perfection of Wisdom became extant in our world through
the efforts of Nagarjuna, and (3) of the Perfection of Wisdom’s place in the
vast corpus of the Buddha’s words as “the middle turning of the wheel of
the Dharma.” He has also given a brief account of the conclusions arrived at
by the Western research tradition, which suggest that the Perfection of
Wisdom may have originated in the south of the Indian subcontinent,
perhaps the Andhra region, but more likely first began circulating in the far
northwest of the Indian subcontinent. A prophecy in the text translated into
English here provides some support for this conclusion. In chapter 39 the
Buddha says to Sariputra, “with the passing away of the Tathagata this
perfection of wisdom will circulate in the southern region,” and “from the
country Vartani [the east] this deep perfection of wisdom will circulate into
the northern region.” A comparison of early fragments of a Perfection of
Wisdom in the Gandhari language, written in Kharosthi script and dated ca.
75 cg, with an early translation of a Perfection of Wisdom text into Chinese
by Lokaksema in the middle of the second century ck has led the Western
research tradition to the tentative conclusion that the Perfection of Wisdom
first circulated in written form in the northwest of the Indian subcontinent

some 2,000 years ago.

- About the Perfection of Wisdom Manuscripts -

The text translated here into English is the one found in the Degé Kangyur
with reference to the other Kangyur editions contained in the Comparative

Edition (Tib dpe bsdur ma). Both the original handwritten Indic manuscript (or
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manuscripts) on which the Tibetan translation of The Perfection of Wisdom in
Eighteen Thousand Lines was based and the original handwritten manuscript
of the earliest Tibetan translation are lost. There is, however, a large, nearly
complete birch bark manuscript of a Perfection of Wisdom text written in
Sanskrit in a Gilgit-Bamiyan type alphabet that shows surprising similarities
to the alphabet later used for the translation of Indian Buddhist texts into
Tibetan. Stefano Zacchetti? calls the birch bark manuscript, unearthed in
northwest India in Gilgit in 1931, the “[Larger] Pmjiiaparamita from Gilgit,”
and he dates it to “between [the] 6th and the beginning of the 7th century.”
It is not misleading to say it is similar in the main to the Tibetan translation
that is the basis of the English translation presented here. It is not, however,
exactly the same, and it certainly was not the Indic manuscript on which the
Tibetan translation of the Eighteen Thousand was based.

Besides the Gilgit manuscript there are the Satasahasrika (Hundred Thousand)
and Paficavimsatisahasrika (Twenty-Five Thousand)® groups of Indic manuscripts,
mainly originating from collections in Nepal that are similar in many respects
to the Tibetan text that is the basis of the English translation presented here.
There are a considerable number of these relatively recent manuscripts,
dating at the earliest to the seventeenth century. Pratapacandra Ghosa
published a heroic Sanskrit edition (1902-13) of the first section (khanda) of
the Hundred Thousand that runs to 1,676 pages! Takayasu Kimura (2009-14)
has published the Sanskrit of the Hundred Thousand equivalent up to about
chapter 32 of the 87 chapters translated here (up to halfway through the
sixth of the twelve volumes of the Tibetan translation of the Hundred
Thousand in the Kangyur). The Hundred Thousand is obviously much longer
than the Eighteen Thousand but is similar in many respects.

Kimura has also published a complete Sanskrit edition of Haribhadra’s
version of the Twenty-Five Thousand (1986-2009). This version is one of the
two bases (together with the Gilgit manuscript) for Edward Conze’s (1984)
magisterial translation called The Large Sutra on Perfect Wisdom. Kimura’s
Sanskrit edition of the Twenty-Five Thousand is also similar in many respects to
the Tibetan translation of the Eighteen Thousand that is the basis of the

English translation presented here.

- The Title: Eighteen Thousand -

According to Stefano Zacchetti, Bodhiruci (fl. beginning of the sixth century),
a translator of Buddhist texts into Chinese, is the first to explicitly mention an
Eighteen Thousand* Bodhiruci lists it, among other texts, as one of the three

sizes of what he calls the Larger Perfection of Wisdom. We have not
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determined with certainty if Bodhiruci meant Eighteen Thousand as an actual
title of a Perfection of Wisdom text or simply as a description of the length of
a text.

In A Catalogue of the Chinese Translation of the Buddhist Tripitaka,” the first entry
is Xuanzang’s huge Dabanruoboluomi jing (Long Perfection of Wisdom, finished
ca. 659). A text in fifty-nine fascicles and thirty-one chapters is included as
part of it. Based on the K'yuen-lu (Nafijio’s transliteration) written in 1287,
which compares Perfection of Wisdom works in the Tibetan canon and the
Chinese canon, says it “agrees with the Tibetan Pragfaparamita in 18,000
§lokas.”®

We have not been able to read Xuanzang’s translation, so we cannot say
with certainty whether or not the name Eighteen Thousand is found there, but
speaking generally, in Chinese Buddhism bibliographical material is
organized based on the person (the translator and so on) rather than genre
or title, certainly after Fei Changfang’s Lidai sanbao ji (Record of the Three
Treasures throughout Successive Dynasties, published in 597). It therefore
remains to be conclusively determined whether the name Eighteen Thousand
is actually used by Xuanzang to identify this part of his long translation or
whether it is, again, just a description of the length of part of a longer book.

In the Denkarma, the catalog of Buddhist works translated into Tibetan
compiled in the early years of the ninth century by the translators Paltsek
(dpal brtsegs) and Lui Wangpo (klu’i dbang po), the Eighteen Thousand comes
third in the first subdivision of Mahayana stitras. Later the two translators
include in their list of commentaries on Mahayana sttras The Long
Explanation of the One Hundred, Twenty-Five, and Eighteen Thousand (Toh 3808).7
So, we can say with certainty that a Perfection of Wisdom text in Tibetan
identified by the name Eighteen Thousand existed by about the year 820.

Edward Conze gives the name Astadasaprajiiagparamita (The Perfection of
Wisdom in Eighteen Thousand Lines) to the later part of the Gilgit manuscript
(starting from folio 188)% Other scholars have followed him, describing
fragments of Perfection of Wisdom texts that correspond to parts of the
Gilgit manuscript as fragments of the Eighteen Thousand. But Zacchetti
persuasively argues that Conze has made a mistake. He says Conze takes
the early part of the Gilgit manuscript to reflect the text of the Twenty-Five
Thousand and the later part the Eighteen Thousand because of an
inconsequential mistake on the part of the Gilgit scribe. Zacchetti says the
scribe accidentally wrote chapter 48 instead of 38 at the end of the chapter
following chapter 37. Not all the chapters in the Gilgit manuscript have both
titles and numbers. Conze noticed that the next chapter in the Gilgit
manuscript after the chapter mistakenly numbered 48 that has both a title

and number is chapter 50, with the title Avinivartaniyalinganirdesa (Teaching
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the signs of irreversibility). Conze also noticed that it corresponded to
chapter 50 in the Tibetan translation of the Eighteen Thousand, which has the
same title (Teaching the signs of irreversibility). This is the reason, Zacchetti
argues, that Conze mistakenly said that the scribe “calmly chang[ed] from
the version in 25.000 Lines to the version in 18.000 Lines (at f. 187/188)
without telling anybody about it.”? Zacchetti concludes that the Gilgit
manuscript in fact reflects “a single version of the Larger PP” and says that
trying to decide if it is a version of the Twenty-Five Thousand or Eighteen
Thousand is “a futile question.”1?

The research of Zacchetti and other modern scholars!! presupposes that
the Eighteen Thousand begins with an original compiler and undergoes
changes over time. The shorter Eight Thousand represents an earlier (more
original) version, and the different longer texts, including the Eighteen
Thousand, reflect later changes. Heuristically, given that an origin is being
investigated, this is a helpful presupposition. The research, however, has not
identified an original, and one suspects never will. If it finally proves to be
the case that no original can be identified it will corroborate the view set
forth in the Eighteen Thousand itself, that a sacred book or tradition, when

sought for in reality, is nowhere to be found.

- The Structure of the Eighteen Thousand -

Gyurme Dorje has already set forth the structure of a Perfection of Wisdom
text based on the Tibetan tradition that privileges The Ornament for the Clear
Realizations (Abhisamayalamkara). According to that tradition the Eighteen
Thousand, like the Ten Thousand, is one of the six major texts, which is to say
the Eighteen Thousand makes a presentation of all eight clear realizations
(abhisamaya) set forth in the Ornament for the Clear Realizations. The Eighteen
Thousand also includes as its eighty-fourth chapter another of the six major
texts, the verse summary of the entire Perfection of Wisdom that circulates as
a separate text called The Verse Summary of the Jewel Qualities (Ratnaguna-
samcayagatha). It also includes as its eighty-third chapter the Categorization of
a Bodhisattva’s Training, one of the important eleven minor Perfection of
Wisdom texts that circulates separately under the name The Maitreya Chapter
or The Questions of Maitreya.

By contrast, what follows is the structure based on Vasubandhu’s or
Damstrasena’s Long Explanation of the One Hundred, Twenty-Five, and Eighteen
Thousand }2 Butén Rinchen Drup (1290-1364), the famous scholar and editor
of the Kangyur, characterizes this as one of the four accepted ways to
approach the Perfection of Wisdom corpus, and for the fourteenth century

writer Dolpopa Sherap Gyaltsen it is the only way.
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According to that structure, there are five major divisions [I-V] and eleven
sections [(1)—(11)].

-+ I. Introduction --

After the statement of the place and time (“Thus did I hear at one time. The
Lord dwelt at Rajagrha on Grdhrakata Hill...”) and the list of $ravakas and
bodhisattvas in the retinue and their excellent qualities, the Lord Buddha,
the Blessed One, sets up his seat and sits in meditation. He displays
miraculous powers—emitting light that goes to the ends of the cosmos,
shaking the cosmos, and creating a magical canopy of flowers above his
head. The light illuminates buddhas and their retinues in different worlds in
the ten directions, prompting bodhisattva students to come to attend the

discourse, thereby completing the huge retinue.

-+ II. Brief Exegesis - -

Following the introduction there is the single statement by the Lord at the
beginning of chapter 2: “Here, Sariputra, bodhisattva great beings who want
to fully awaken to all dharmas in all forms should make an effort at the
perfection of wisdom.” This says it all in brief. The reader should understand

that the Lord remains silent after saying this.

-+ III. Intermediate Exegesis - -

Then, beginning the intermediate exegesis there is Sariputra’s question (2.2),
“How then, Lord, should bodhisattva great beings who want to fully
awaken to all dharmas in all forms make an effort at the perfection of
wisdom?” followed by the Lord’s response. Sariputra’s inquiry raises the
following questions: What is a bodhisattva and a great being? What is it to
want fully to awaken to all dharmas in all forms? What is “making an effort”?
And, what is the perfection of wisdom? Sariputra’s inquiry thus introduces
the reader to (i) bodhisattva great beings, (ii) all dharmas, (iii) the perfection
of wisdom, (iv) full awakening, and (v) making an effort—that is, actually
putting the perfection of wisdom into practice. These five provide the outline
of the intermediate exegesis.

Informing both the Lord’s statement and Sariputra’s question is the
important word want—a word that signals a bodhisattva’s compassionate
aspiration because it references a bodhisattva’s motivation. Hence, what
truly informs the statement is bodhicitta (“the thought of awakening”), a
technical term for a special altruism. This section has two parts: (1) the

explanation for and by Sariputra that goes from chapter 2 through chapter 5
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and (2) the explanation for and by Subhiti, from chapter 6 through chapter
21. This two-part section corresponds to the first chapter of the Eight
Thousand.

-+ IV. Detailed Exegesis --

The detailed exegesis of the opening statement goes from chapters 22 to 82.
It comprises an explanation of the conceptual and nonconceptual perfection
of wisdom in a detailed exposition based on relative and ultimate truth for
the sake of those who understand from a longer explanation. The
explanation is subdivided into (3) an explanation for the head god Satakratu
(chapter 22) and (4) an explanation by Subhti (chapters 23-32). (5) Then
there is an explanation that includes an exchange with Maitreya (chapter 33)
and (6-9) three more sections associated with Subhtiti and one with
Satakratu. (10) A second explanation for Maitreya is chapter 83, titled “The
Categorization of a Bodhisattva’s Training.” Conze and Iida (1968) call it
Maitreya’s Questions. It is included in the Twenty-Five Thousand'® and the Lhasa
edition of the Hundred Thousand but not the Degé edition of the Hundred
Thousand.

-+ V.Summaries --

Chapter 84 is the summary in verse for Subhiiti that circulates separately as
The Verse Summary of the Jewel Qualities. In the Eighteen Thousand it is not
divided into chapters. (11) Chapters 85 and 86 are a summary of the earlier
chapters in the form of a story about Sadaprarudita’s quest to find his
teacher Dharmodgata and learn the perfection of wisdom, and the final
chapter is a short one in which the Lord entrusts the perfection of wisdom to

Ananda and the retinue rejoices.

- What Does the Eighteen Thousand Say? -

In essence, the Eighteen Thousand says that attachment to sacred texts and
sacred traditions is the greatest impediment to awakening. For a modern
reader the major difficulty when reading the Eighteen Thousand is therefore
the lack of knowledge of the specific sacred texts and traditions the Eighteen
Thousand references.

We have seen that the opening chapter of the Eighteen Thousand sets the
scene and describes the retinue, in which, we are told, are many worthy ones
as well as bodhisattvas. Worthy ones are those who, by definition, have

reached the final goal explained in the fundamental texts that record the
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Buddha Sakyamuni’s teachings for those who seek their own liberation.
Bodhisattvas are those who privilege the teachings given by him to and for
bodhisattvas in Mahayana texts like the Eighteen Thousand.

Both the fundamental texts and the Mahayana texts like the Eighteen
Thousand make a presentation of the dharmas. In the English translation we
have sometimes left the word dharma untranslated, sometimes when

7

appropriate rendered it “phenomenon,” and sometimes when appropriate
“attribute”1 or “quality.” When it is capitalized, Dharma means the doctrine,
as in “turn the wheel of the Dharma.” The doctrine can be either the books
(words) or the meanings, in particular the meanings as they are found in the
mindstreams of those who have a proper understanding.

The dharmas set forth in the fundamental texts are basic to an
understanding of the tradition that the author of the Eighteen Thousand treats
as sacred. In the fundamental texts these dharmas are in two categories: the
dharmas of defilement (samklesa) and the dharmas of purification (vyavadana).
Included in the former are the first two of the four noble truths, which
comprise, among others, the aggregates, sense fields, constituents, contacts,
feelings arising from contacts, and the twelve links of dependent origination.
All describe the ordinary practitioner (the so-called “suffering” being).

Included in the purification dharmas that are covered by the last two noble
truths are the thirty-seven dharmas on the side of awakening (ending with
the eightfold noble path), the three gateways to liberation (emptiness and so
on), and the eight results of the practice (beginning with the stream enterer
and ending with the worthy one). They describe the state of the practitioner
progressing toward the goal and when the goal is reached. Worthy ones, the
tirst part of the intended audience of the Eighteen Thousand, do not need to be
taught these dharmas. Just the word riipa (“form”), the material reality that
locates a particular individual, at the beginning of a list is enough for a
worthy one to know what is intended. Thus, the Heart Siitra says “no form ...

15 and so on.

no eyes ... no truth of suffering,

Modern readers unfamiliar with the sacred tradition set forth in the
fundamental texts can read, for example, Ven. Bhikkhu Bodhi's In the
Buddha’s Words. Alternatively, the fundamental texts can be learned from the
Eighteen Thousand, which presents them in a very clear and accessible
manner. But a modern reader unfamiliar with the dharmas set forth in the
fundamental texts can get confused, because at the same time that the
Eighteen Thousand is setting them forth with veneration, it is exhorting the
reader to reject them as an object of attachment.

Thus, chapter 3 of the Eighteen Thousand begins with the monk Sariputra
asking, “How then should bodhisattva great beings practice the perfection

of wisdom?” to which the Lord responds, “They do not see form. Similarly,
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they do not see feeling, perception, volitional factors, or consciousness
either” “They do not see” means that they reject it as an object of
attachment. It does not mean that the aggregates, and so on, are not there or
are not something they should know. Worthy ones obviously know the
aggregates and so on, because it is the basic teaching of the truth of
suffering, the first words the Buddha Sakyamuni uttered to the five
companions when he returned to the Deer Park outside Varanasi after
reaching awakening.

The Eighteen Thousand does not only focus on the fundamental Buddhist
teachings and caution the reader to avoid taking them as objects of
attachment, but it also references the sacred teachings of the Eighteen
Thousand and other Mahayana texts and stresses that bodhisattvas, the
second part of the retinue described in the Introduction chapter, should
avoid attachment toward them. It does this first by expanding the list of basic
purification dharmas to include all the possible qualities of bodhisattvas,
among which are “the four detailed and thorough knowledges, the four
fearlessnesses, the five undiminished clairvoyances, the six perfections, the
six principles of being liked, the seven riches, the eight ways great persons
think, the nine places beings live, the ten tathagata powers, the eighteen
distinct attributes of a buddha, great love, and great compassion.”

The second way the Eighteen Thousand says that the sacred Mahayana
tradition must be rejected as an object of attachment is by negating the
mental representations (the ideas or names) of the defilement and
purification dharmas. The recurring message of the Eighteen Thousand is that
all dharmas without exception lack any intrinsic nature (svabhava). A
Mahayana practitioner—a worthy one or an advanced bodhisattva—who
has learned this lesson sees dharmas as they are supposed to appear, as
lacking any intrinsic nature and with only a nominal or conventional reality.
This, and the sacred tradition that teaches it, can become an object of
attachment as much as anything else. To “settle down on” (abhinivis)
something is to be negatively attached to it.

Even though the texts, practices, and results of the fundamental and the
Mahayana traditions are equally rejected as objects of attachment, the
Eighteen Thousand extols the Mahayana tradition as most excellent for its
wide range and concomitant benefits, and for undercutting itself, as it were,
by extending the analysis of the person (the selflessness of a person
understood by those who know the basic dharmas taught in the
fundamental texts) to all phenomena. The Eighteen Thousand says that
reliquaries, statues, books, practices, knowledge, and anything wholesome
and beneficial are good, but only to the extent that they do not become

objects of attachment. It also preaches the value of skillful means for
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benefiting others in whatever way is helpful to them. The Eighteen Thousand
says of itself that it is special, as a book, to the extent that the knowledge it
conveys is the source of all that is beneficial. But if, as a book, or even as the
knowledge the book conveys, it becomes an object of attachment, it results in
the exact opposite of what, in its own terms, it preaches. When the Eighteen
Thousand praises itself and says that even writing out one word of it is more
beneficial by far than the words of the fundamental texts or the wisdom of
the worthy ones, it is not setting forth some new tradition that transcends

the problem of attachment.

- SUMMARY OF THE CHAPTERS -
-+ Chapter1 --

The first chapter sets the scene. It is in two parts: an introduction shared with
many other siitras and an introduction unique to the Perfection of Wisdom.
The first part, beginning with “Thus did I hear at one time,” describes the
qualities of the arhat monks and most important nuns and ends with a
description of the bodhisattvas, including many of their names.

The second part describes the Buddha, always called “Lord” (bhagavat), or
occasionally Tathagata, setting up and taking his seat and then
demonstrating the three miraculous powers. The miraculous power of
meditative stabilization causes light to radiate from the Buddha’s major
marks and minor signs and from the different parts and pores of his body,
causes the radiation of natural light, and causes light to radiate from the
tongue faculty in particular. The miraculous, wonder-working power
magically creates a great tower out of flowers and, having done so, suspends
it in midair and so on. And finally, the miraculous dharma-illuminating
power illuminates buddhas dwelling in different worlds, prompting their

bodhisattva retinues to make the journey to attend the discourse to follow.

.- Chapter?2 --

This chapter begins the discourse proper with the single, all-encompassing
statement: “Here, Sériputra, bodhisattva great beings who want to fully
awaken to all dharmas in all forms should make an effort at the perfection of
wisdom.” The key term here is “want” (kama). The bodhisattva great beings
“want to fully awaken.” This is the great central statement of the compassion
unique to the Perfection of Wisdom and other Mahayana scriptures,
described as wanting (kama) everything of use to others both in the interim
and ultimately—the daily necessities and the necessities for different levels

of liberation for all beings according to their capacities—making “beings
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who are blind ... see shapes with their eyes,” and so forth, and the
miraculous powers to “blow out with one puff of breath the fire in the great
billionfold world system when the eon is burning up,” and so forth.

The chapter ends with a discussion of celibacy. The compassionate sons
and daughters of good families want to be born into a bodhisattva’s family.
This leads the gods to think that a perfect practitioner remains celibate, like
the Buddha, until awakening, which prompts Sariputra to ask if a
practitioner has to have a family or has to be celibate. The Lord replies that
there are many types of practitioners, but those who understand the deep
perfection of wisdom like a magician, who uses magic to make a show of
dallying with, enjoying, and acting gratified by the five sorts of sense objects
in order to bring beings to maturity, is not contaminated by them. The
chapter ends with the statement, “Alternatively, bodhisattva great beings
speak disparagingly of sense objects: ‘Sense objects are ablaze, disgusting,
murderous, and against you.” So, Sariputra, bodhisattva great beings take to

these sorts of sense objects in order to bring beings to maturity.”

-+ Chapters 3-5 --

A practitioner exists conventionally but not ultimately. All the possible
physical or mental marks through which one might “see” or apprehend a
practitioner, all the names of those things, even all the ultimate or
conventional realities of a practitioner, their deficiencies and perfections, are
ultimately unfindable, and so too with awakening and the practice. Thus,
one pursues the practice of the perfection of wisdom by avoiding the
extremes of naive realism and nihilism through understanding the
imaginary, other-powered, and thoroughly established natures of all
dharmas. Such an insight surpasses that of the practitioners of fundamental
Buddhism exemplified by Sariputra and Maudgalyayana.

One practices the perfection of wisdom when “engaged with the
emptiness of form,” and so on. This teaches the thoroughly established
nature. There is no connection between the practice and the defilement
dharmas that define the suffering state, no engagement with a practice that
disconnects the practitioner from those defilement dharmas, and no
connection between the purification dharmas and the perfection of wisdom.
Still, practitioners conventionally exist, so the members of the community of
irreversible bodhisattvas practicing the perfection of wisdom are
enumerated based on where they were before coming to this world, and so
on, and where they will be born and what they will demonstrate prior to

their complete awakening.
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The retinue praises the Lord’s discourse on the perfection of wisdom as
“the calm and gentle perfection ... the space-like perfection, it is the
perfection of the emptiness of particular defining marks, it is the perfection
endowed with all good qualities.” The Lord extends his tongue, illuminating
the perfection of wisdom in all worlds for all beings. They all come and
worship the Lord and generate the altruistic aspiration to become buddhas
to teach this same doctrine for the benefit of beings. The Lord then smiles
because he sees with clairvoyance that the compassion generated by monks
in the retinue as they listened to the discourse will cause them all to become

fully awakened buddhas in the future.

-+ Chapter6 --

All teaching by $ravaka trainees or the gods is through the Tathagata’s
power and does not contradict the true nature of phenomena. This statement
comes at the beginning of the Eight Thousand and begins the summary verses
in chapter 84 of the Eighteen Thousand.

The word bodhisattva is used again and again but ultimately is not a word
for anything. The form aggregate and so on are just designations, just labels
used conventionally to aid comprehension, and similarly with the sense
fields and so on, all the parts of the body—the skull and neck bones down to
the bones in the feet—and all external things such as grass and leaves; even
all the buddhas are just names and conventional terms. Since this is so, the
bodhisattva practitioners understand that the fundamental doctrines of the
four noble truths—that the aggregates, sense fields, and constituents and
the like are impermanent rather than permanent, suffering rather than
pleasurable, and so on—are just names to make things known for the benefit
of beings, and practice accordingly. Similarly, “standing without mentally
constructing any phenomenon,” the bodhisattvas cultivate the basic, shared
practices set out in the fundamental Buddhist scriptures. These are
systematized as the thirty-seven dharmas on the side of awakening. And
beyond those the bodhisattvas cultivate the unique bodhisattva practices of
the six perfections and the powers and fearlessnesses, up to the eighteen
distinct attributes of a buddha.

Bodhisattvas should not settle down even on an ultimate, undivided true
reality as the final referent of the name bodhisattva. Those who do not tremble
in the face of such a reality, or perhaps lack of reality, are practicing the

perfection of wisdom.

-+ Chapter7 --
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From the practice of the perfection of wisdom that sees all phenomena as
dharma designations, not absolute truths, all the benefits of fundamental
and bodhisattva practice arise, included among which are all the meditative
stabilizations starting from the bodhyarngavatin and simhavijrmbhita meditative
stabilizations and ending with the akasasamgavimuktinirupalepa meditative
stabilization.

The practice enables bodhisattvas to avoid “hardheadedness,” the “love
for dharmas.” This is when a practitioner loses track of the purpose of
practice—the welfare of others—and sees the realization of reality, the
attainment of peace, or even altruism as an end in itself. Hardheaded
bodhisattvas fall to the $ravaka level, bereft of the guiding compassionate
principle of the bodhisattva. The absence of hardheadedness is flawlessness,
or the secure state of a bodhisattva. Here the bodhisattvas do not falsely
project anything even while knowing all and practicing all for the sake of
others.

Even the sublime thought of awakening (bodhicitta) is just a label, so how
does it operate in bodhisattvas in the flawless state? That “thought is no
thought because the basic nature of thought is clear light.” It is clear light
because it is not together with or free from any shortcoming, any
accompanying afflictive emotion, or any intention to enter into a $ravaka or
pratyekabuddha nirvana. Such a thought, the clear light, neither knows nor
does not know, neither exists nor does not exist. It is the state in which all
phenomena “are just so.”

In conclusion, Sariputra praises Subhiiti’s explanation as authentic and in
accord with the Lord’s intention and says, “in this perfection of wisdom is
detailed instruction for the three vehicles in which bodhisattva great beings
should train on the level of §ravakas and pratyekabuddhas, bodhisattvas,
and buddhas.”

-+ Chapter 8 --

Subhiti rhetorically poses a hypothetical question. If all phenomena are just
names, just dharma designations, then practice is futile. So, “which
bodhisattva will I advise and instruct in what perfection of wisdom?” In
response Subhiiti says that phenomena are conventional terms for the
inexpressible true nature of things that cannot be expressed as anything at
all. It is just because of that that all starting places for practice, all practices,
and all attainments are tenable. Bodhisattvas who are not terrified by this

reality are irreversible from full awakening.
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All phenomena are empty. Form is empty of form. The twelve links of
dependent origination are empty. Ignorance is empty of ignorance, up to old
age and death are empty of old age and death. All phenomena are empty, so
bodhisattvas practicing the perfection of wisdom are standing by way of
taking no stand on anything. Hence, bodhisattvas do not march under the
banner of any letters, words, or statements, under the banner of the four
noble truths, under the banner of emptiness, or under the banner of
anything else. To do so is to have descended into grasping at “I” and “mine”
and to practice without skillful means. Bodhisattvas do not grasp at anything
because grasping requires a differentiation through language based on
causal signs (nimitta), and bodhisattvas see causal signs just as Sravakas see
afflictive emotions. An afflictive emotion is based on settling down on a
causal sign for things as real. That causes attachment and hatred. These
same causal signs cause bodhisattvas without skillful means to settle down
on a basis, path, and set of results as real. This is the case because the
religious mendicant Srenika, a §ravaka, gained nirvana by listening to this
teaching because it led him to avoid a belief in causal signs. Srenika achieved
nirvana by realizing that even nirvana could not be grasped through a causal
sign. Similarly, bodhisattvas master such a nirvana but do not actually enter
into it until their prayers that are vows are fully carried out and they have
brought beings to maturity, purified a buddhafield, and fully awakened to
perfect, complete awakening.

Sariputra asks Subhtiti what does not exist and cannot be apprehended.
Subhiti says all phenomena do not exist because all phenomena are empty
of an intrinsic nature. A bodhisattva’s mind is never separated from a
buddha’s mind because all phenomena are separated from an intrinsic
nature. An intrinsic nature is not something real. All phenomena are without
defining marks. Training in that way, bodhisattvas go forth to the
knowledge of all aspects because nothing has been produced and nothing
has gone forth. Everything is empty. Even the ultimate is empty of an
intrinsic nature. Training in the perfection of wisdom like this, bodhisattvas

get close to awakening.

-- Chapter9 --

Thinking “I am practicing the perfection of wisdom” is a lack of skillful
means, a practice that occasions something, or a practice of an enactment
(abhisamskara). Not only does it not even lead to Sravaka nirvana, it leads to
the suffering of samsara. Bodhisattvas who do not have such beliefs and
mistaken notions have skillful means because, in reality, there are no

dharmas apart from emptiness. Bodhisattvas do not assert any dharma or



148

149

1.50

practice but know all dharmas are the same insofar as they have never been
produced, and bodhisattvas remain in the sarvadharmanutpada meditative
stabilization up to the akasasamgavimuktinirupalepa meditative stabilization.
The awakening of such bodhisattvas is prophesied, but only conventionally,
not ultimately, because none of the meditative stabilizations ultimately exist.
The Lord compliments Subhiti, “the foremost of sravakas at the conflict-free
stage,” for his explanation.

Everything is in the state of absolute natural purity where there is no
production or defilement, where nothing appears or is enacted. Employing
the two meanings of the Sanskrit word vid (“to exist” and “to know”), the
Lord says form, and so on, do not exist in the way foolish, ordinary people
take them to be, and because they do not exist, they are ignorance. Nothing
goes forth, nothing rests. Those who mentally construct a starting point,
progress, and a goal do not train in the perfection of wisdom. Those who do

not apprehend any phenomenon go forth to the knowledge of all aspects.

-+ Chapter 10 --

Everything is like an illusion. Everything is just a name and conventional
term that in reality is not produced. Bodhisattvas who understand that go
forth to the knowledge of all aspects. This frightens new bodhisattvas
without spiritual friends. To accept and teach the four noble truths in an
absolutist way, apprehending the words as ultimately true, is to fall under
the sway of Mara and bad friends. These bad friends dissuade bodhisattvas
from this perfection of wisdom, saying that it is not the true doctrine of the
Tathagata. The bad friend may be Mara disguised as a buddha, setting forth
an absolutist doctrine that takes the four noble truths as an absolute, and the
doctrine of awakening for the sake of others through training in the
perfection of wisdom as absurd. The bad friend says that if everything is
empty there is no point, dissuading the bodhisattvas from the bodhisattva’s
career. Sometimes Mara the bad friend approaches in the form of a mother or
father saying rather than stay in the world with all its tortures, make hard
work meaningful by working for nirvana; sometimes Mara the bad friend
approaches in the form of a monk teaching the doctrine of the four noble

truths in an absolutist way.

-+ Chapters 11-13 --

Explaining the word bodhisattva from many different angles, the text says the
basis in reality of the word bodhisattva is no basis at all. The track left by a
bodhisattva is like the track left by a bird in space. There is no basis in reality
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for light, even the light of a tathagata.

There follows a list of all phenomena, starting with ordinary wholesome
phenomena like honoring parents, and so on, and the nine perceptions of
the repulsive state of a body after death, as well as all the other levels of
ordinary mindfulness and meditation. It also lists the ordinary unwholesome
phenomena like the ten unwholesome actions, and so on; extraordinary
phenomena (those same phenomena informed by an understanding of their
illusory and ultimate nature); and phenomena without outflows—the
purification dharmas in the mindstreams of buddhas, shared in common
with other practitioners, and unique to the practice of those following the
buddhas.

The Lord, Sariputra, and Subhiti explain the term great being from many
different angles. A great being is foremost among all the stream enterers, and
so on; sees the ultimate nature of beings and treats them all the same and
works for them all equally; never entertains a negative thought toward them;
cares about the doctrine; perfects the meditative stabilizations and all the
other purification dharmas; and is not attached even to the greatest thought,
bodhicitta.

Sariputra asks why all ordinary foolish beings are not free of attachments
and the sense of possession, and Subhiiti says that in reality they are, just as
the mind of a buddha in its intrinsic nature is without attachment and any
sense of possession. All phenomena are equally empty and pure.

Parna says a great being is armored with the great armor of the
interwoven six perfections based on a concern for all beings. Each of the six
perfections of giving, morality, patience, perseverance, concentration, and
wisdom incorporates all the other five perfections, and all thirty-six
subdivisions of the perfections are informed by the understanding that all
phenomena are like illusions, devoid of any intrinsic nature. The practice of
them is always focused on and dedicated to the knowledge of all aspects.
Such a practice of the perfections brings the bodhisattva close to the very
limit of reality—nirvana. With skillful means, entering into all the meditative
states without relishing them, taking birth through compassion but not
through the force of meditative attainment, turning over everything to
perfect and complete awakening for the sake of all beings, bodhisattvas are
truly great beings delighting all the buddhas and bodhisattvas in the ten
directions.

Sariputra asks Parna why a great being’s vehicle is great. It is a great
vehicle because when great beings practice the perfection of giving, and so
on, it carries them higher and higher through the states of immeasurable
love, compassion, joy, and equanimity, and higher and higher through the

tirst to the fourth concentrations and through the four formless absorptions
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of endless space, endless consciousness, nothing-at-all, and neither
perception nor nonperception. In the Great Vehicle bodhisattvas are
absorbed in and emerge from all those meditative stabilizations and
absorptions without falling to the sravaka or pratyekabuddha level.

The Great Vehicle is a knowledge of all the emptinesses, meditative states,
and aspects of the four noble truths by way of not apprehending anything,
so it is not a knowledge in any of the three periods of time or in any of the
three realms of desire, form, and formlessness. In this sense it is a knowledge
that is no knowledge at all. At the same time, the Great Vehicle is of infinite
expanse, including all practices and attainments, including maturing beings,
purifying a buddhafield, and complete and perfect awakening.

How does the Great Vehicle proceed higher and higher? It does so as a
practice of all the purification dharmas by a practitioner set on the
knowledge of all aspects who does not apprehend anything at all. The
practitioner, “from the first thought of awakening up until sitting at the site
of awakening,” intentionally appropriates bodies to look after the needs of
beings, roams from buddhafield to buddhafield, and listens to the teaching
of the buddhas without any notion of buddhafields or beings to benefit.
Finally, the practitioner gains the knowledge of all aspects and turns the

wheel of the Dharma so that all the buddhas raise their voices in praise.

-+ Chapter 14 --

Armed with great armor the bodhisattvas enter into a variety of bodies and
demonstrate the practice of the six perfections, pervading all world systems
with light and shaking the earth, blowing out all the fires in the hells, and so
on. Demonstrating the perfection of giving, bodhisattvas cause beings to
emerge from the hells and other bad rebirths and be reborn as gods and
humans, understanding the performance of the perfections to be illusory,
doing everything like a magician, conjuring up worlds made of beautiful
materials, and giving food and whatever else beings require or enjoy. The
mind of the bodhisattva is always set on the knowledge of all aspects and
always concerned with the welfare of every living being, working to
establish them in whatever attainment is appropriate to their dispositions,
but always knowing the illusory nature of phenomena. That is, the
bodhisattvas know that all phenomena, even the knowledge of all aspects,
are without defining marks, are not made, and do not occasion anything
because there is nothing that could make them, just as in a dream. For this
reason, form and so on, all the defilement and purification dharmas, are not
bound and are not freed. Nothing is freed because nothing exists, just as in a

dream.
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-+ Chapters 15-16 --

Subhtti asks a series of questions: “Lord, what is the Great Vehicle of
bodhisattva great beings? Lord, how have bodhisattva great beings come to
have set out in the Great Vehicle? Where will the Great Vehicle have set out?
Where will the Great Vehicle stand? Who will go forth in the Great Vehicle?”

The response to the first question occasions an explanation of all
purification dharmas both as a personal practice and as a practice modeling
the dharmas as a demonstration for others. It lists and explains the eighteen
emptinesses and the meaning of each of the names of all the meditative
stabilizations. Similarly, it lists and explains the four applications of
mindfulness, occasioning a long explanation of mindfulness of the body
through awareness of its makeup as sense faculties and their objects, of
physical activity, of breathing, of the body’s constituent elements and
different types of filth, and of what it looks like after death. It also explains
the rest of the thirty-seven dharmas on the side of awakening, the three
meditative stabilizations on emptiness, signlessness, and wishlessness, the
eleven knowledges, and each of the three faculties—the faculty of coming to
understand what one does not understand, the faculty of understanding,
and the faculty of having understood. There is a further explanation of the
stages of meditative stabilization between the desire realm and first
concentration level, and from there to the highest formless absorption; of the
ten mindfulnesses (of the Three Jewels and so on); and of the four
immeasurables and each of the four concentrations, four formless
absorptions, eight deliverances, and nine serial absorptions. There is also an
explanation of each of the ten powers, four fearlessnesses, four detailed and
thorough knowledges, and eighteen distinct attributes of a buddha, and,
finally, a detailed explanation of the types of dharani based on the letters of
the Karosthi alphabet.

-+ Chapter 17 --

In response to Subhfiti’s question about how bodhisattvas come to have set
out in the Great Vehicle, the text says that bodhisattvas do so by ascending
from the first of the ten levels up to the last. For each of the ten levels there
are a different number of purifications, first set forth in lists and then
individually explained in a second section. A bodhisattva great being on the
tenth level is called a tathagata. To reach that level bodhisattvas practice all six
perfections, and so on, with skillful means, passing beyond the
Suklavipaéyana, Gotra, Astamaka, DarSana, Tanti, Vitaraga, Krtavin, and
Pratyekabuddha levels. These are all the fundamental Buddhist attainments

of stream enterer, and so on, that bodhisattvas master but do not fully
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actualize. It then says the practitioner “pass beyond these nine levels and
stands on the buddha level.” Even the unshared bodhisattva practice of
mastery of all levels as a demonstration for the benefit of others is illusory
and transcended. At that point the bodhisattva on the tenth level is modeling
the perfect life of a fully awakened being, which is also transcended for the

final authentic full awakening.

-+ Chapter 18 --

In response to the question “From where will the Great Vehicle go forth?”
the text says that a mahayana (“great vehicle”) is equivalent to a niryana that
means both “going forth” and “devoid of a vehicle.” The Great Vehicle
includes all phenomena and all practices because all are illusory and none
has any defining mark. Reality, emptiness, and the unmarked do not go forth
from anywhere, and an illusion does not go forth, either. “That vehicle does
not move.”

In response to the question “Where will the Great Vehicle stand?” the text
says it stands nowhere because all phenomena stand nowhere, since even
the intrinsic nature of reality is empty of the intrinsic nature of reality. All
phenomena, all the noble beings in the results of basic practice, and even the
bodhisattva practice stand nowhere.

In response to the question “Who will go forth in the Great Vehicle?” the
text says no one will go forth in the Great Vehicle because a self, a being, and
so on cannot be apprehended anywhere, nor can any of the dharmas that
might locate such a being be apprehended. Everything is absolutely pure in
its nature and knows no increase or decrease. Nothing is apprehended

because everything is empty.

-+ Chapter 19 --

The Great Vehicle is great because it surpasses the world. It is like space in
that it encompasses all the perfections up to the dharanis, and just as you
cannot apprehend space as coming or going, and just as time is equally just
time in all time periods and does not come and go, so too with the Great
Vehicle.

The Great Vehicle surpasses the world because the world is a
construction. The Great Vehicle is equal to space. The directions of space do
not make themselves known. Space cannot be qualified by size, color, time,
defilement, or purification, as something that should be understood, as free
from greed and so on, and there are no levels or paths or results in space.
You cannot hear or see or remember space, and it is not included anywhere.

In space no thought comes into being, and similarly with the Great Vehicle.
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The dharma-constituent (dharmadhatu), space, and beings are infinite
because, playing on the similarity of the Sanskrit words sattva (“being,”
“state of being”) and sattd (“state of existence”), to be is not to exist, and
spaces are states that do not exist, and so too with all phenomena. Just as the
state of nirvana has room for all beings, so too does the Great Vehicle.

All dharmas are unmoving, so the Great Vehicle does not move. The basic
nature of all dharmas does not come, does not go, and does not remain.
There is no before, middle, and after to the journey of the Great Vehicle

because all time periods are empty of those time periods.

-+ Chapter 20 --

To talk about the Great Vehicle is to talk about the perfection of wisdom
because both include all wholesome dharmas. Ultimately there is no
difference between any phenomena, so bodhisattvas train in them to master
them and demonstrate them to those who benefit from them, not for any
goal. This is because all phenomena are illusory and share the same defining
mark—no mark at all.

How is it possible to give instructions to bodhisattvas who cannot be
found in any of the three time periods, are unproduced, and are without a
limit? A bodhisattva is just a word and cannot be apprehended. The
instructions are given with the understanding of that reality.

Sariputra poses many questions and Subhiti, in response, says beings
(“states of beings”) are not asserted to be at any limit—before, after, or in
between—because they are nonexistent (“states of nonexistence”), and the
same holds true for all phenomena and practices. There are no bodhisattvas
to whom one can give instructions, because form and so on are empty of
form and empty of every other dharma. Bodhisattva is just a name plucked out
of thin air. The Lord says “self” again and again, but it has absolutely never
come into being because it does not exist and is not found, and the same
holds true for all phenomena. All phenomena thus are the nonexistence of an
intrinsic nature because an intrinsic nature arisen from a union (samyogika)
does not exist. What does not come into being has no basic nature, so it
cannot be instructed or give instruction, and yet it is just an unproduced
bodhisattva that practices the perfection of wisdom by not seeing any
phenomena other than those that have not come into being. Such
bodhisattvas see all phenomena as like illusions and are not scared when
given instructions in the perfection of wisdom. The practitioner sees no

phenomena at all.

-- Chapter 21 --
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Expanding on the responses he provided to Sariputra in the previous
chapter, Subhiiti again explains what a bodhisattva and the perfection of
wisdom are and what an investigation of phenomena entails. Using different
etymologies, he says a bodhisattva is so called because bodhi (“awakening”)
is itself one’s state of being (sattva). To awaken to a phenomenon means to
know it without settling down on it as ultimately real, to know it through,
and as, the different names for it. The perfection (paramita) of wisdom is so
called because it has “gone far off” (dram itd) or “gone to the other side”
(param ita) of all phenomena.

In a final exchange, Sariputra and Subhiiti say ordinary beings are not
already in nirvana or awakened even though all beings and all dharmas are
equally not produced and only like illusions, because an unproduced being
or dharma has no attainment or clear realization. There are no difficult
practices that bodhisattvas have to undertake to reach the goal. Bodhisattvas
simply work for the welfare of all beings knowing that everything is
unproduced and empty and like an illusion. Attainment and clear realization
happen in a nondual way. They exist as mere conventions. The forms of life
that arise from afflictions and karma and the purification dharmas are all just
conventional terms for the benefit of beings. As for nonproduction, it is not
there because something real or not real does not happen—it is the way
things are.

The doctrine has never been taught because no words have ever been
produced. No confidence giving a readiness to speak, and none of the
categories and phenomena to be explained, have ever been produced.
Everything is empty of a basic nature, so nobody can take any fixed position
in regard to anything.

Still, the path to awakening is purified by an integrated practice of the six
perfections. There are ordinary and extraordinary perfections. The practice of
the ordinary perfection of giving is being generous while still attached to the
idea of self, the idea of other, and the idea of giving. The extraordinary
perfection of giving is free from those attachments. The other perfections are
similar. As for the path that is purified, it is the path that includes every
practice and result that beings of different dispositions might feel attracted
to. It includes all the purification dharmas, and the practice of them all is
work at the extraordinary perfection of wisdom. This is the work that all the
buddhas of the three time periods have engaged in.

Sariputra says that all beings who would be bodhisattvas always pay
attention to the goal, the knowledge of all aspects, in order to be of benefit to
beings even though they do not know it. Subhiiti agrees, but not when you

take the statement as a statement of an absolute truth. Bodhisattvas do not
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continually pay attention to the goal of the knowledge of all aspects to be of
benefit to beings by turning the wheel of the Dharma, because all
phenomena are nonexistent and empty.

This exposition of the doctrine by Subhfiti causes the worlds to shake, and
the Lord smiles because, simultaneous with it, in a billionfold world system
buddhas teaching the same doctrine cause billions of beings to produce the

thought of unsurpassed, perfect, complete awakening.

-- Chapters 22-24 --

The assembled gods all, like the sun, emit light, but the light of the
Tathagata, a natural light that is not the maturation of any action, totally
eclipses it. The head god, Satakratu, the one who has performed a hundred
of the most complex rituals, asks Subhfiti to teach. Subhiiti says that even the
gods with the greatest accomplishment, even the accomplishment of
nirvana, must produce the thought to become awakened for the sake of all
beings by training in the perfection of wisdom, and they have the capacity to
do so. The perfection of wisdom is to demonstrate the four noble truths, the
twelve links of dependent origination, and all the purification dharmas with
the thought that by doing so one will gain the knowledge of all aspects for
the sake of all beings.

The practice puts one part of the picture together with all the other parts,
mastering all the doctrines and practices while making a detailed and
thorough analysis, thinking, “They are selfless, they are not me, and they are
not mine.” The thought of awakening, bodhicitta, is a motivation that leads
to the planting of wholesome roots—the roots that grow into the awakened
state that is of ultimate benefit to self and others. The thought is the
wholesome roots in the sense that it remains steady, growing stronger. And
it is a dedication in the sense that it remains set on awakening for the sake of
others. And yet none of these stages in bodhicitta ultimately exist. They are
separated from each other as ordinary enactments and yet ultimately are
exactly the same. The bodhisattva practitioner-god thus practices the
perfection of wisdom by not settling down on any part, seeing the ultimate
unity of the parts and their illusory difference.

The Lord praises Subhiiti for his exposition, and Subhfti reflects how the
Lord, as a bodhisattva, engaged in just this practice of the perfection of
wisdom. Feeling a sense of gratitude, Subhiti then teaches the perfection of
wisdom to the gods. The gods then think they cannot understand a word
Subhiiti is saying, and Subhfiti says he has said nothing, just as nobody in a
magical creation says anything. When the gods think this is deep, Subhiti
says there is nothing deep. When they ask if nothing has been designated,

Subhiiti says nothing—awakening is not teachable.
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The speaker, listener, and teaching are like a dream. Everything is like a
dream. Only the great Sravakas and bodhisattvas, only those with
wholesome roots that have been planted well, will receive such a teaching
that is not the object of speculative thought.

In the perfection of wisdom, the vehicle of the $ravakas, the vehicle of the
pratyekabuddhas, and the bodhisattva’s buddha vehicle are taught in detail
as performance for the sake of others, because all phenomena are empty.

Then the head of the gods magically produces a rain of flowers and
Subhiti uses them as an example for practice. Bodhisattva-gods should not
train in anything because of not seeing anything. Bodhisattva-gods do not
see anything because everything is empty of an intrinsic nature; they train
without making a duality out of practice and result, or out of knowledge and
an object known. Training in the perfection of wisdom like that, the gods go
forth to the knowledge of all aspects.

All the perfect instructions Subhtti gives to the gods are given through
the sustaining power of the Tathagata, but they are not sustained by
anything, because all phenomena, even emptiness and reality, are not
sustained by anything, are not held up by or powered by anything. Nothing
is conjoined with or disjoined from reality such that it could be sustained by

it. It is just this isolation that is its sustaining power.

-+ Chapter 25 --

The gods shout out in delight at this exposition of the perfection of wisdom
that presents three vehicles without presenting any phenomena to be
apprehended at all. Bodhisattvas training in this perfection of wisdom are
called tathagatas.

The Lord says to the gods that when he was a brahmin student in
Padmavati practicing the six perfections and all the other purification
dharmas by way of not apprehending anything, the buddha Dipamkara
prophesied that in the Fortunate Age, after incalculable eons, he would
become the Buddha Sakyamuni.

He says to the gods that the perfection of wisdom will protect them and all
others from harm, so they should take it up and practice it. The gods say they
will always protect the perfection of wisdom and those practicing the

perfection of wisdom, because it is the source of all the good in the world.

-+ Chapters 26-30 --

The perfection of wisdom is greatly beneficial. It brings benefit to beings
through teaching the three vehicles. It prevents conflict and interreligious

animosities. The gods naturally guard and protect, and the buddhas and
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bodhisattvas naturally take notice of, those practicing the perfection of
wisdom, because of their demonstration of generosity, morality, forbearance,
and so on. They are without any conceit because of seeing all the training
they demonstrate as empty, just a demonstration for the benefit of others.

Even if attacked, the attack does no harm, even when fighting on the front
line. Nothing can get through to hurt someone training in the perfection of
wisdom.

There is great benefit from worshiping the physical remains of a tathagata
placed in a reliquary, but that does not compare with the benefit from
admiring even just the perfection of wisdom as a physical book, because the
physical remains of a tathagata can be traced back to the perfection of
wisdom. The perfection of wisdom, from which the relics of a tathagata’s
physical body originate, is the teacher. The Three Jewels and all their
benefits come from having the knowledge of all aspects, so the benefit of
worshiping even just the physical book that explains it is far greater.

Why, then, do people not know this? Why do so many worship statues
and reliquaries of the Tathagata, but not the perfection of wisdom? It is
because an admiration for the perfection of wisdom that teaches the thought
of awakening and the illusory nature of all practices and attainments is not
easily gained. How many beings even admire basic morality and the Three
Jewels more than the experiences of samsara? It is extremely rare to admire
the thought of awakening; it is even rarer to admire the thought of
awakening as just an empty demonstration.

Great is the merit gained from building a reliquary of gold, jewels, and so
on to hold the remains of a tathagata’s body. But even just writing out the
perfection of wisdom and admiring it produces even greater merit. Even if as
many beings as can be imagined were to make as many huge reliquaries as
can be imagined and worship the remains of tathagatas placed in them, it
still would not produce as much merit as that which issues forth from just
writing out the perfection of wisdom and admiring it, because all ordinary
and extraordinary wholesome acts and attainments come from the perfection
of wisdom. All the benefits here and in the beyond derive from it because the
thought to fully awaken to everything that could benefit any being
anywhere at any time informs the perfection of wisdom.

Just reciting the perfection of wisdom turns back those of other faiths who
want to criticize it. There is no value in attempting to teach it to those who
have decided it is no good. Mara cannot stand it and wants to sow
confusion, but the head god, seeing this, just recites the perfection of
wisdom and Mara turns back. The other gods rejoice and throw flowers into

the air.
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Ananda asks why, of the six perfections, the perfection of wisdom is
privileged. It is because the other perfections become perfections when they
are informed by wisdom. When the practitioner dedicates the training in the
perfections to the knowledge of all aspects in a nondual way, within
knowing that all phenomena are empty and illusory in nature, they become
perfections.

The good qualities that issue forth from the perfection of wisdom are
innumerable and immeasurable. Bodhisattvas training in the perfection of
wisdom attract all the gods who come to admire or listen. The beneficial
presence of those celestial beings is known by a special fragrance, so the
place where there is a copy of the perfection of wisdom in written form, or
where it is being practiced, should be kept clean and decorated beautifully.
Training in the perfection of wisdom, bodhisattvas feel physically and
mentally at ease, have good dreams, hear the perfection of wisdom being
taught everywhere, see tathagata reliquaries and the people worshiping

them, and are filled with enthusiasm and energy.

-+ Chapters 31-32 --

The perfection of wisdom, even just in book form, is more valuable than an
entire world filled with reliquaries containing the material remains of
tathagatas, but still it cannot be seized on and taken up. Ultimately it does
not bestow any benefit. The perfection of wisdom deserves worship. Just as
the other gods worship the throne of the head god when he is not there, so
too all beings come to worship the perfection of wisdom as the place where
all the tathagatas and all good qualities are located. The perfection of
wisdom cannot be located anywhere; there is no causal sign through which
it can be grasped. To see the Tathagata is to see the perfection of wisdom.
For a bodhisattva to recite the perfection of wisdom is equivalent to the
buddhas teaching the twelve divisions of the teachings—the discourses,
melodious narrations, predictions, and so on. It is equivalent to even an
infinite number of tathagatas in every direction doing so, because all the
tathagatas issue forth from the perfection of wisdom, which is the source of
their knowledge of all aspects.

Bodhisattvas who have written out the perfection of wisdom, borne it in
mind, recited it, mastered it, properly paid attention to it, and illuminated it
for others face no problems, just as a debtor pursued by creditors is safe with
a rich ruler. Nothing can get at such bodhisattvas, just as a tremendous
celestial jewel wards off all sickness and keeps poisonous snakes and so on
away, and just as such a jewel keeps the temperature constant and turns
clear water into water of different colors. Great benefits issue forth from

respecting and worshiping the reliquaries, just not nearly as much as issues
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forth from the perfection of wisdom. Just as the merit from worshiping a
reliquary is not as great as the merit from worshiping the perfection of
wisdom, the merit from writing out the perfection of wisdom and worshiping
it is not as great as from giving it to others to worship. Even more merit
comes from giving an explanation of it to others, because from the
explanation come the attainments of the three vehicles. “Because
bodhisattvas have come about from the perfection of wisdom; tathagatas,
worthy ones, perfectly complete buddhas have come about from
bodhisattvas; and Sravakas and pratyekabuddhas have come about from

tathagatas.”

-+ Chapter33 --

Bodhisattvas rejoice in a wholesome deed and dedicate the merit from that to
awakening for the sake of all beings. Just this surpasses the merit from a
deed done only for the benefit of the one who does it. Bodhisattvas put
together the vast merit made from rejoicing in all the activities of all the
buddhas and their teaching and in the training and achievements of
$ravakas, making it into something shared in common with all beings and
dedicating it to awakening. But even as the bodhisattvas do so, the objective
supports (the wholesome activities, the beings, and the awakening) that
come together in that rejoicing and dedicating state of mind do not exist and
cannot be apprehended. A proper dedication is made within understanding
that the thought of awakening, all the wholesome and beneficial acts it
motivates, the rejoicing in those, the dedication of them to awakening, and
awakening itself have never been produced but are just illusory.

Belief in and admiration for the perfection of wisdom—in the sense of all
that is for the benefit of beings—gets stronger and stronger when this is
understood and put into practice. Bodhisattvas new to the practice who do
this practice of rejoicing and dedication while grasping at causal signs have
a wrong perception, wrong thought, and wrong view. A dedication made to
awakening while grasping at causal signs is like food with poison in it. The
dedication should be done in the way all the tathagatas have done it, within
comprehending the true nature of all phenomena as without differentiating
marks. Admiration and belief, rejoicing and dedication, do not belong to the
three realms or three time periods. Nothing dedicates anything to anything.
When dedication is done properly, the merit from it is immense. The gods
praise this dedication and billions of gods from other worlds approach and
give praise. The Lord says to them that the greatest dedication offered by
billions of gods who have produced the thought of awakening while
apprehending something is not as meritorious as the dedication done

without apprehending anything. The dedication done without grasping,



1.99

1.100

1101

1102

without rejecting, without falsely projecting, without acquiring, and without
apprehending the wholesome roots—with the thought that there is no
production, no cessation, no defilement, and no purification of a dharma—is

the supreme dedication.

-- Chapter 34 --

All wholesome dharmas come from the perfection of wisdom, so it should be
treated as the Teacher. The perfection of wisdom is like the eyes that guide
the other perfections. One finds and produces the knowledge of all aspects
within oneself by not finding and producing any phenomenon. This is the
training in the perfection of wisdom. Still, one forsakes the perfection of
wisdom by thinking it is pointless. One has confidence in the perfection of
wisdom as a training in the knowledge of all aspects by not having

confidence in any phenomenon or in the attainment of any result.

-- Chapter 35 --

If the perfection of wisdom is indeed in accord with the praises heaped upon
it, why do so many have no interest in it, or worse, reject it out of hand as
inauthentic doctrine? Someone who comprehends this doctrine is someone
who has heard it and admired it in many past lives. Those who worshiped
the buddhas in past lives while apprehending something are those who find
the doctrine offensive. When they oppose the teaching of the perfection of
wisdom, the source of such benefit, their action brings the most terrible
results in the future. Their future suffering is so terrible it should not even be
talked about, because it would make the listener’s heart burst.

Those who have fallen into the clutches of bad friends and do not have the
requisite wholesome roots do not believe in the perfection of wisdom; they
cannot accept the emptiness of all phenomena. There is no samsara or
nirvana. Everything is pure. The purity of the final result, the knowledge of

all aspects, and the purity of the suffering aggregates is the same purity.

-+ Chapter 36 --

Purity is deep, illuminating, does not go from one form of life to the next, is
undefiled, knows no attainment or clear realization, does not come into
being anywhere, and does not help or hinder anything or take hold of any
truth. Some apprehend this perfection of wisdom through a causal sign and
make it into an absolute truth. They are far from the perfection of wisdom. If
they apprehend even the finest qualities of a buddha, they have attachment.
The attachment happens when they perceive the thought of awakening, the
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path, what knowledge comprehends, the results of the training—all the
buddhas of the three time periods and their qualities—and, rejoicing in it for
the sake of all beings, turn it over to the knowledge of all aspects. It is
attachment because all these have no basic nature. To teach others the
perfection of wisdom they must practice the perfection of wisdom without
any perception of it. To entertain any notion of tathagatas, wholesome roots

growing into awakening, or complete nirvana is to have attachment.

-+ Chapter 37 --

The tathagatas give an excellent explanation of the doctrine of the perfection
of wisdom, but it does not make anything better or worse; like praising or
criticizing space, it does not change anything. To train in the perfection of
wisdom is to train in space. This enables the trainee to become armed with
an armor that withstands all the hardships endured in looking after the
needs of others. The gods and others are not needed to guard the space-like
perfection of wisdom. Just the practice of it guards against everything.
Nothing can hurt a trainee who does not falsely project anything.

The gods magically reduplicate the performance of the teaching of the
perfection of wisdom with the same words, the same interlocutors, the same
gods, and the same buddha in all the ten directions. The Lord says that the
future buddha Maitreya will teach exactly the same doctrine in exactly the
same way. Like a great jewel this perfection of wisdom relieves all suffering
and brings all results. It apprehends nothing, causes nothing to be left
behind, and causes nothing to be attained. It is not a clear realization. The

gods cheer this turning of the wheel of the Dharma that is no turning at all.

-+ Chapters 38-39 --

Subhiiti lists one hundred and seventy-three qualities or aspects of the
perfection of wisdom. The head god and Sariputra praise the perfection of
wisdom and say that those who train in it have had respect for it in their past
lives. They practice it by not apprehending anything, including the practice
itself. Those able to practice the perfection of wisdom are irreversible from
perfect, complete awakening, and their awakening is prophesied by the
buddhas. They know that this is so, just as a person who has come through a
dense jungle knows a city is near when they see the first clearings on the
edge of the jungle, or a person who has set off to see the ocean knows it is
near when the land flattens out and treeless dunes appear, or they know
spring has come when the buds appear on the trees, or when a pregnant

woman feels the feelings that portend the birth of her child.
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Subhiiti says everything in the perfection of wisdom is to benefit others in
myriad ways. It incorporates everything that makes people happy. Those
who practice it do so in order to reach awakening for the benefit of the
world. They master and demonstrate all practices for others, in accord with
their capacities and propensities, and yet the practice is done within seeing
that there is nothing to be taken away and nothing to be added to
inconceivable reality.

The perfection of wisdom is valuable and, just like wealth, attracts danger
and has to be protected. Mara tries to hinder those copying out, or reading,
or practicing the perfection of wisdom. However, Mara is unable to do so
because the buddhas always stand behind those training in the perfection of
wisdom. The presence of the perfection of wisdom depends on the
wholesome roots of the trainees.

First the perfection of wisdom circulates in the south, then in Vartani (the
east), and from there it goes to the northern regions, protecting beings from
future bad rebirths. In the last five hundred years it is the perfection of
wisdom that does the work of the buddhas. But even when it has spread
widely in the northern regions there will be many bodhisattvas there
without the good fortune to hear the perfection of wisdom, or who will be
frightened off by it. Those who do train in it have become familiar with it in
lifetimes gone by. They are committed to the welfare of others and in the
presence of the buddhas declare their commitment. But even those without
familiarity from past lives will, through gradually practicing giving and so
on, build up wholesome roots and be reborn in more fortunate forms of life
where they will hear and respond positively to the teaching. All who strive

to train in the six perfections will finally do so.

-+ Chapters 4041 --

The hindrances faced by those training in the perfection of wisdom are
many. Among them are being overly confident about what the perfection of
wisdom is and pontificating about it and fooling around when making
copies of the perfection of wisdom; being turned off by not finding in the
perfection of wisdom specific historical references to oneself and one’s
situation, and privileging books that teach only the fundamental Buddhist
practices; wanting to be a good monk or nun to get respect from the wider
community and, in order to do so, privileging books that help with that aim
even after learning about the perfection of wisdom; learning the
fundamental practices from the perfection of wisdom and making oneself
out to be an expert who then explains them in an absolutist fashion; and
turning the perfection of wisdom as a book or knowledge or practice into an

absolute. Even settling down on the perfection of wisdom as inconceivable
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and beyond letters in an absolutist fashion is a hindrance, as is getting
distracted by ordinary affairs, or becoming fascinated by books on
fundamental Buddhist practices so that one neglects the perfection of
wisdom. Besides these hindrances, there are also all the wvarious
incompatibilities that occur between students and teachers. All these

constitute hindrances to the perfection of wisdom.

-+ Chapter42 --

Just as a mother with many children is looked after by her offspring because
they feel a sense of gratitude when they think of how she gave birth to them
and taught them about the world, so too bodhisattvas and buddhas feel a
sense of gratitude and look after the perfection of wisdom that gave birth to
them and teaches them the categories of the aggregates, three realms, and so
on, all the unshared purification dharmas and the knowledge of a buddha,
and all of them as being ultimately without an intrinsic nature and
conventionally like illusions. They feel a sense of gratitude and look after the
perfection of wisdom because it has also taught them to know how different
beings feel and think, and all the wrong views that people entertain,
including the different types of wrong view based on a belief in going on
and on forever or being completely annihilated. It has also taught them the
true reality of all phenomena and the perfect, complete awakening of a

tathagata to that reality.

-+ Chapter43 --

The perfection of wisdom is deep because all phenomena are empty, not
produced, and do not come and go. The tathagatas use conventional labels
as ordinary conventional terms, not as ultimates. The defining marks of
phenomena are not generated out of the phenomena themselves. They are
all empty of marks. There is no mark of space. Reality remains what it is
regardless of what is or is not taught, regardless of what is or is not known.
The Tathagata illuminates the diversity of phenomena by illuminating
ultimate reality, illuminating illusory diversity and ultimate sameness. The
Tathagata illuminates all the mental states of a bodhisattva on the path to
awakening and illuminates the great love and compassion and so on of
bodhisattvas through their absence of any differentiating marks. They show
gratitude to and appreciation for the perfection of wisdom because she gives
birth to and illuminates phenomena for bodhisattvas and tathagatas. They
do so by recollecting that nothing has been done or experienced. The

perfection of wisdom gives birth to and reveals all beneficial dharmas just
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because neither the perfection of wisdom nor any dharma is produced or
revealed. The perfection of wisdom also reveals them by properly saying
what they are from the conventional and ultimate perspectives.

The work of the buddhas that has made the perfection of wisdom available
to the world is tremendous, inconceivable work. This work is the labor to
protect, look after, and benefit living beings.

All dharmas are inconceivable and equal to the unequaled. There is no
conceiving them because their intrinsic nature is inconceivable. They are

immeasurable because there is nothing with which to measure them.

-- Chapter 44 --

Just as a great king delegates all the work of the kingdom, similarly, all the
work of the bodhisattvas and tathagatas is delegated to the perfection of
wisdom that incorporates everything of benefit to all, in accord with their
capacities and inclinations.

Bodhisattvas master but do not actualize all the realizations and
attainments of all stream enterers and other $ravakas included in the
perfection of wisdom. This attainment of bodhisattvas is called “the
forbearance for the nonproduction of dharmas.” Even though billions of
$ravakas have entered into nirvana and billions of bodhisattvas have entered
into awakening, thanks to the perfection of wisdom there is neither less nor
more of it.

Those who immediately believe in the perfection of wisdom in this life
have definitely been humans before, or gods in Tusita in the presence of
Maitreya. They are like cows that do not let go of their calves. Others will be
overwhelmed when they hear the perfection of wisdom and black out. Those
who hear and practice the perfection of wisdom a bit but then move on to
something else are those who heard it in prior lives but did not put what
they heard into practice. Those are the new bodhisattvas. They have faith

and enjoy the perfection of wisdom but do not train fully in it.

-+ Chapter 45 --

Those who are adrift in an ocean without anything to hold on to sink and
drown. Similarly, those who have just faith without a true basis in ultimate
reality slowly degenerate in their training in the perfection of wisdom and
fall to the éravaka level. When you carry water in a mud pot that has not
been fired, it dissolves the pot and everything is lost. Those without skillful
means who train in the perfection of wisdom are similar. If a ship has not
been well joined and caulked it will sink on its voyage. Those with skillful

means who have faith without taking anything as a basis reach the
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knowledge of all aspects. A decrepit old man cannot stand alone but with
helpers under both arms can move. Similarly, with the assistance of the
perfection of wisdom and skillful means one reaches the knowledge of all
aspects and does not fall to the Sravaka or pratyekabuddha level.
Bodhisattvas are not assisted if, when they give, they think “I am giving”
and so on, falsely projecting a giver, a gift, the act of giving, and so on. Those
free from those constructions are assisted by the perfection of wisdom and

skillful means and will go to the farthest limit.

-+ Chapter 46 --

There are neophyte bodhisattvas and bodhisattvas who are firm in the
training. The former ones have faith but can waver. They must write out the
perfection of wisdom, read it aloud, memorize it, and so on. They must
worship it and must find teachers to teach it properly, teachers who explain
the practice of the six perfections without forming any ideas about them. The
bodhisattvas who are firm are those who do what is difficult. They are the
world’s refuge, resting place, final ally, island, leader, and support. They
teach others the authentic perfection of wisdom and take them to the farther
shore where all phenomena are a unity because they have neither come nor

gone.

-+ Chapter 47 --

The attributes, tokens, and signs that bodhisattvas are irreversible from
awakening are the absence of greed, hatred, and confusion, and so on.
Armed with the armor that knows all phenomena are illusory, they will
never be upset at any hardship involved in working for beings and will
never give up on impossible beings and enter §ravaka nirvana.

Meditation on the perfection of wisdom is the disintegration of meditation
on the perfection of wisdom. An irreversible bodhisattva is not attached to
any phenomenon, always practices the six perfections, and, familiar with the
perfection of wisdom from the past, is not daunted by what the training

entails.

-+ Chapter 48 --

The perfection of wisdom is deep because ultimately the defiled state of form
and so on is the same as the purified state of awakening. At first the

Tathagata thought that the perfection of wisdom would be too difficult for
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self-centered people habituated to dualistic thinking to understand, and he
desisted from teaching it. The perfection of wisdom is a doctrine that is in
harmony with reality.

The elder Subhiti takes after the Lord because he teaches with emptiness
as his point of departure. He takes after him because in suchness he is the
same as the Tathagata, because all dharmas and the Tathagata are the same
in suchness.

The universe shakes from this exposition, and the gods strew flowers.
Sixty monks without skillful means enter $ravaka nirvana because they
apprehend a difference in dharmas and have not entered into the secure
state of a bodhisattva. They were attached to the thought that they were
giving gifts, being moral and patient, persevering, entering into
concentration, and being wise. Even though the meditation on emptiness,
signlessness, and wishlessness of those bodhisattva monks and of the
monks with skillful means was the same, the bodhisattvas with skillful
means cultivated love, compassion, and so on and finally became awakened.
The goal of the bodhisattva monks without skillful means was the same goal
defined by bodhicitta, but still they fell to the $ravaka level because of being
separated from the perfection of wisdom and skillful means. They are like a
huge bird with stunted wings that takes off for a long flight but has to set
down before reaching the goal.

Bodhisattvas who, from the start, practice the six perfections guided by the
perfection of wisdom and skillful means, always with attention fixed on the
knowledge of all aspects, do not fall to the Sravaka level.

There is an argument over whether awakening is hard to gain or easy to
gain. Subhiiti says awakening is easy because all dharmas are empty and
there is nothing to be attained, while Sariputra says it is quite the opposite,
because it would never occur to space to think, “I will become awakened,”
and yet bodhisattvas, knowing all dharmas are like space, still become fully
awakened. Subhiiti says nobody is irreversible from awakening because no
phenomenon ever turns back from anything to anywhere. Sariputra objects
that, in that case, the presentation of three vehicles does not make sense, and
Ptarna chimes in to ask if Subhti believes in a single awakening, not three.
Subhiiti says there are no awakenings because in emptiness nothing can be
apprehended.

The Lord praises Subhiiti’s exposition and then Subhiti says that to go
forth to perfect, complete awakening, bodhisattvas must treat all beings the
same, must see them all as relatives and close friends, and must never have a
negative thought toward them. For their sake bodhisattvas must do every

practice and so on, master every $ravaka level, and enter the secure state of a
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bodhisattva. Bodhisattvas must personally do all this and encourage and
help all others to do it, too, but always without apprehending any

phenomenon.

-+ Chapters 49-50 - -

Another sign that bodhisattvas are irreversible from awakening is being firm
in their understanding of the illusory nature of phenomena and not being
reborn under the power of afflictive emotions. They are bodhisattvas who, as
ordained persons, keep clean and act appropriately. Even when Mara shows
the hardships of samsara, urges these bodhisattvas to enter into the peace of
$ravaka nirvana, and says the perfection of wisdom is just fantasy, they
remain unmoved.

Mara says the perfection of wisdom is a nihilistic doctrine, but
bodhisattvas investigate and see that liberation and awakening are possible
because phenomena lack an intrinsic nature. Bodhisattvas who fall to the
gravaka level have turned back, are reversible, while bodhisattvas who do
not do so are irreversible. Irreversible bodhisattvas make a show of living an
ordinary householder’s life to bring beings to maturity, but they do not use
their status or powers for self-gratification. When they are ordained, they do
not hoodwink people who have faith in them and are never swayed by those
who question the perfection of wisdom and insist that only the fundamental
Buddhist texts are authentic. They distinguish the spiritual from absolutism.
Their attitude to texts is inclusive. They ensure that the words of the
tathagatas are not lost. Regardless of the language, who is speaking, or
where it is said, they protect all the texts of the tathagatas, knowing them
because of a dharani based on doctrines and benefits—that is, they know
them because they know the ultimate and conventional nature of

phenomena.

-+ Chapter 51 --

The deep places are emptiness and so on, which is to say, nirvana
unseparated from all the illusory phenomena practiced for the sake of all
beings. Bodhisattvas motivated by the thought of awakening are always
irreversible from awakening, obsessed with becoming awakened for the
welfare of others, like a man with a strong libido who has set up a date with
a beautiful woman and thinks of nothing but having sex with her. The
strength and intensity of the bodhisattvas” thought of awakening stops any
of the faults that would cause them to turn back and enter sravaka nirvana.
The merits they amass are incredible in comparison to the merits of stream

enterers and so on. All the fundamental Buddhist practices of the $ravakas
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are extremely important, and engaging in them produces great merit. But the
merit does not compare with even a fraction of the merit gained when the
practices are performed as models for the benefit of others, with a mind set
on perfect awakening, within knowing the ultimate and conventional nature
of all practices and results.

The thought of awakening is there from the beginning of the practice,
motivating the bodhisattvas to reach the goal, awakening. It is not the first or
the last instant in the continuity of the bodhisattvas” unbroken motivation
that results in the attainment of that goal. Like a wick getting burned up, not
by the first tongue or the last tongue of flame, but nevertheless being burned
up, so too with the thought of awakening and the attainment of awakening.
Bodhisattvas gain all ten bodhisattva levels and reach awakening, always
motivated by the thought of awakening, but that thought is never produced
and ultimately never moves from suchness or ultimate reality. The movement
of thought, the habitual ideas that come up, are absent, but not because the

causal signs that occasion them have disintegrated.

-+ Chapter 52 --

This chapter is about action and the purification of a buddhafield. If
somebody actually murders someone, and if somebody else does so in a
dream and on awakening thinks that what happened in the dream actually
happened and is happy about it, it is the same. The effects of actions are
based on the state of mind when the act is done. There has to be an objective
support and intention. In the absence of those there is no result. Ultimately
there is no karmic cause and effect, but there is on the conventional level.

Sariputra asks Maitreya, who is in his last life before awakening, if the
practice of the perfections results in awakening. Maitreya says ultimately
there is no Maitreya there to answer, and nobody to be responded to.
Sariputra is a worthy one, but there is nothing there that can be
apprehended that makes him a worthy one.

Bodhisattvas get closer to awakening by providing all beings with what
they need in their day-to-day lives, ensuring that later all beings in their
buddhafield will have the enjoyments of gods. Similarly, seeing ugliness and
people with missing limbs, they practice morality; seeing hatred, they
practice patience; seeing laziness, they practice perseverance; seeing those
separated from the four immeasurables and so on, they practice
concentration; and seeing ignorance all around, they practice wisdom so that
all beings in their buddhafields will be free from those faults. They practice
so that in their buddhafields there will be none of the terrible forms of life
and polluted environments, and no acquisitiveness, caste identities, despots,

social injustices of all types, or the ordinary problems that come with an
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ordinary body. They practice so that they will have not one but billions of
buddhafields for all beings.

-- Chapter 53 --

A nun in the retinue, sister Gangadevi, states her commitment to such a
practice of the six perfections and worships the Lord with golden-colored

flowers. He predicts her future awakening as the buddha Suvarnapuspa.

-+ Chapter 54 --

Bodhisattvas master all meditations but do not actualize their results. A
bodhisattva who radiates love and kindness and shows the way to freedom
without actualizing the results of the meditations on emptiness and so on,
like a bird on the wing that moves through space without alighting
anywhere, and like an archer who keeps a series of arrows up in the air by
shooting them one after the other, is like a good-looking hero, an expert in
weaponry and all crafts and vocations, loved by many persons, who, having
gained great wealth, can lead relatives out of the dense jungle where they
are caught, keeping them happy and hopeful without poisoning their minds
against their enemies and opponents.

Bodhisattvas do not cross the very limit of reality into complete nirvana
until all the work is done. Bodhisattvas do not forsake beings, remaining in
the emptiness meditation without actualizing the Sravaka nirvana until all
beings are no longer afflicted by ignorance. Bodhisattvas free them from the
causal signs that occasion the differentiation and valuation of male and
female, different realms and so on, and from pointless wishes for future
attainments, even the attainment of the knowledge of all aspects.
Bodhisattvas practicing mastery of the three fundamental practices of
emptiness, signlessness, and wishlessness in this way are irreversible from
awakening. There are not many who master the $ravaka and bodhisattva

practices without becoming attached to them as absolutes.

-+ Chapter 55 --

A sign that bodhisattvas are irreversible is that even in dreams there is no
attraction to $ravaka nirvana, and so on, and that upon waking from seeing
the suffering of the world in a dream, the determination to help beings is
even stronger. Another sign is unleashing the controlling power of truth to
stop flames engulfing villages and exorcising demons. These signs can give
an opening to Mara. The successes make the bodhisattvas think, “Wow! I

did that,” and thereby think that their awakening is prophesied when in fact
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they are not yet at a level where it is. Mara makes those bodhisattvas go
astray by falsely predicting their awakening, which they believe because the
prophecy includes all sorts of details they mistakenly think only a buddha
could know. These bodhisattvas do not actually know the signs of an
irreversible bodhisattva. And during their careers, as long as they do not
come to terms with their misplaced pride, their pride in being bodhisattvas
and not just $ravakas, they run the risk of falling to the $ravaka level and
entering nirvana. It is like a monk who incurs any one of the four root
downfalls. He is no longer a monk. It is similar with this misplaced pride.
Bodhisattvas who look down on other bodhisattvas incur an even worse
downfall. Mara also confuses these bodhisattvas about the value of strict
retreat in isolation, giving them a misplaced pride that theirs is a certain path
on which they are irreversible from awakening. In fact, isolation is mental
isolation, that is, freedom from all attachments and the false sense of
superiority. Bodhisattvas in retreat who return to a settlement and speak
badly of those bodhisattvas who are engaged in worldly life out of a
misplaced sense of pride in their own religious practice are vulgar and gross.
They are like a robber who steals the authentic spiritual practice from
bodhisattvas.

Bodhisattvas must distinguish true spiritual friends from false ones.
Buddhas and $ravakas who expound the teachings of the Tathagata are a
bodhisattva’s friend. The basic Buddhist practices of the thirty-seven
dharmas on the side of awakening are included in the six perfections and are
a bodhisattva’s friend. To bring beings to maturity bodhisattvas should
gather students in four ways: giving gifts, kind words, beneficial actions,
and consistency between words and deeds. Bodhisattvas gather those
attracted to fundamental Buddhist teachings by practicing the thirty-seven
dharmas on the side of awakening. The defilements they counteract arise
because beings grasp as “I” and “mine” phenomena empty of any defining
mark.

The merit from worshiping a billion beings who become human and gain
awakening is not as great as the merit from staying attentive to the
perfection of wisdom and teaching it to others. Those attentive to the
perfection of wisdom generate stronger and stronger love, compassion, joy,
and equanimity. The merit from worshiping and looking after them is
immense. If a bodhisattva who has bodhicitta and is attentive to the
knowledge of all aspects were to lose that precious thought, it would be like
a person getting the finest diamond and then losing it. It would be
unbearable. All the person would think about would be getting it back. But
ultimately even bodhicitta has no intrinsic nature. Ultimately reality does not

move from reality.
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-+ Chapter 56 --

The wholesome roots from practicing all the other practices are not as strong
as those gained from practicing the perfection of wisdom, from which those
other practices all issue forth. Those who hear and practice the perfection of
wisdom have strong wholesome roots. Even a person who produces one
instant of bodhicitta informed by the perfection of wisdom makes more merit
and is blessed with strong wholesome roots. That practice surpasses all
other practices and brings the person closer to the tathagatas.

Such a practice also rouses Mara to seek a way to infiltrate the mind of the
practitioner to prevent awakening. If there was a time before when the
practitioner’s belief in the perfection of wisdom was not complete, if the
bodhisattva believes their attainment is real and feels entitled to admiration,
if the practitioner is unsure what the perfection of wisdom is and entertains
certain reservations about the perfection of wisdom, or if the practitioner is
without spiritual friends, it provides Mara with the opportunity. Mara makes
terrible things happen in the world to hinder the continuity of the
practitioner’s thought of awakening. For example, Mara makes practitioners
glib so that they can give great talks and get crowds to listen, building up a
false sense of their own excellence. Mara rejoices at that, thinking that those
in the realms under his control are increasing in number. When Mara sees a
bodhisattva become sectarian, he rejoices and encourages the fight with
other §avakas and other bodhisattvas. When he sees a bodhisattva envious
of another, more advanced bodhisattva, Mara rejoices. For as long as those
envious thoughts engendering animosity toward another bodhisattva last,
for that many more eons the bodhisattva will have to practice to reach the
goal, although sincerely facing up to the grossness of such thoughts and
making a confession prevents Mara from achieving his aim. Bodhisattvas
should not live together with $ravakas, but if they do, they should feel no
malice toward them. When bodhisattvas are together with other
bodhisattvas they should treat them as their teachers. In that way they

pursue an equal and proper training in the perfection of wisdom.

-+ Chapter 57 --

All phenomena are the same in emptiness. There is no ending, becoming
detached, or cessation of anything that decreases reality. Mara cannot
infiltrate and break a bodhisattva who trains in light of this, and the training
leads to awakening and the turning of the wheel of the Dharma. It ensures a
perfect human rebirth not through the force of earlier karma but through
compassion, the purification of a buddhafield, and all the buddhadharmas.

Bodhisattvas practicing like this are as rare as nuggets of gold and silver in
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the Jamb@ River. Just as more people think they have a chance to be a local
ruler than a wheel-turning emperor, more people seek the $ravaka
attainments than a bodhisattva’s perfect awakening. The training for
awakening includes all trainings, just as the view of the perishable collection
incorporates all wrong views. When you die and the life faculty leaves, every
other faculty shuts down as well, and so too with the perfection of wisdom

and the other perfections.

-+ Chapter 58 --

Out of admiration for bodhisattvas who have produced the thought of
awakening, the head god strews flowers. The wholesome root planted by
those who rejoice in the thought produced by those bodhisattvas is greater
and greater relative to the level those bodhisattvas have reached. The merit
is infinite even for those who have just set out on the path. They are pleasing
to the tathagatas, and Mara cannot harm them because of the amount of
merit they amass. Those who amass such merit should turn it all over so the
root grows into awakening.

It does not occur to space or to a magical creation to think, “I am far from
one thing and close to another.” There is no thought in space and there is no
thought in ultimate reality. Conceptualization and thought construction are
totally absent.

Still there are the five forms of life and the stream enterers and so on.
Ordinary beings motivated by error pile up karma that matures into different
forms of life. Stream enterers and so on escape from that stream of suffering

existence because they are free from all thought construction.

-+ Chapter 59 --

The training is not ultimately worthwhile because the goal is not ultimately
worthwhile. The gods rejoice in bodhisattvas who have produced the
perfection of wisdom and engage in such training without falling into
nirvana before the goal is reached. It is not difficult to avoid nirvana, but it is
difficult to work for the welfare of beings because beings are like space,
worthless. Those who do so are those who do what is difficult and deserve
praise. They are tussling with space. Even a billion Maras cannot hinder
bodhisattvas whose training is endowed with two sets of two qualities:
“They view all dharmas as emptiness and they do not give up on all beings,”
and “They are true to their word and watched out for by the lord buddhas.”
The Lord is thrilled when he sees bodhisattvas engaged in such training. He
sees and is thrilled by bodhisattvas following the buddha Aksobhya by
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training in this perfection of wisdom, even if they are not yet at the end of
their training. In this training there is neither attainment nor attainer. There

is no change in reality whether the training is done or is not done.

-+ Chapter 60 --

The head god praises Subhiiti for his exposition. Subhiiti does not
apprehend any perfections or anything else in which to train. The Lord
agrees, and when the gods shower petals on him, six thousand monks in the
retinue state their aspiration to enter into the dwelling in the perfection of
wisdom that Subhtiti has demonstrated. Prompted by Ananda, the Lord then
prophecies the future awakening of the six thousand monks in the eon
called Tarakopama, when all will become buddhas called Avakirnakusuma.
The Lord then entrusts Ananda with the teaching of the perfection of
wisdom and says, “If I am dear to you and you have not given up on me,
then, Ananda, love this deep perfection of wisdom, make it dear, and do not
give up on it. One way or the other you must not let even just a single line of
this deep perfection of wisdom go to waste.” Complete awakening is
reached only by training in the perfection of wisdom. It is the training of all
buddhas. If any of the Lord’s teaching is explained, the Lord is happy, but
never as happy as when even one line of the perfection of wisdom is
explained. The good that comes from explaining just one line surpasses the
good from explaining the $ravaka training for nirvana to billions of people,
even just giving an authentic explanation for a second, because in that
second the bodhisattva would personally want to reach awakening and
would want all other beings to do so as well.

The Lord miraculously causes the buddha Aksobhya teaching his retinue
to appear before the assembled retinue and then causes the entire vision to
disappear. Just as they cannot be seen, all phenomena are beyond the field of
vision. Nothing sees anything. One trains in the perfection of wisdom but
does not think one can take the measure of it, just as one cannot take the full
measure of space. You can measure the words in books, but you cannot
measure the perfection of wisdom, because it is inexhaustible. Everything
good and all the buddhas who have reached awakening come from this
perfection of wisdom, but it has not been depleted. The Lord extends his
tongue, with which he had covered his face, and says it could never speak a

falsehood. He urges Ananda to take care of the perfection of wisdom.

-+ Chapters 61-62 --
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Just as space is inexhaustible, so too the perfection of wisdom, form and so
on, and awakening are inexhaustible. Insight into dependent origination
and there being no beginning or end is the distinctive attribute of a
bodhisattva seated at the site of awakening who reaches the knowledge of
all aspects. Through that insight, the bodhisattva realizes the emptiness of all
phenomena, and Mara realizes that the bodhisattva is about to be awakened
and feels a stab of pain.

Bodhisattvas model the thirty-six subdivisions of the six perfections.
Standing in the perfection of wisdom, bodhisattvas perfect concentration
with the two meditative stabilizations, the simhavijrmbhita and the viskandaka.
With greater and greater mental agility and insight bodhisattvas enter into
and leave absorption in the meditative states of the three realms,
interspersing them with entry into the cessation absorptions and into
ordinary, unconcentrated states. Knowing their ultimate and illusory nature,
bodhisattvas are able to leave one state and enter into another, leaping from
one state to another, transcending accomplishments that are in ultimate

truth no accomplishment at all.

-+ Chapter 63 --

Bodhisattvas with such a skillful practice of the perfections have been at it
for billions of eons serving countless buddhas, building up large wholesome
roots. All the perfections are equally perfections, but the perfection of
wisdom is foremost, like the four continents around which the heavens
revolve, or like a wheel-turning emperor who obtains that status when in
possession of the seven precious treasures. Just as scoundrels cannot violate
a woman with a husband and opponents cannot defeat a well-armed soldier,
Mara cannot harm the practice of the other perfections when they are joined
with the perfection of wisdom. The perfection of wisdom goes together with
the other perfections, leading them. The perfection of wisdom views the
ultimate nature of all phenomena. Bodhisattvas who form any notion of
training in the perfections are far away from the perfection of wisdom. Just
as the different branches of a wheel-turning emperor’s army accompany the
emperor, so too the other perfections are present with the perfection of
wisdom.

If all the perfections are empty of an intrinsic nature, how, by training in
them, do bodhisattvas reach awakening? Bodhisattvas see that beings suffer
because the ordinary state of beings is a distorted state of mind. They model
the six perfections for them, but when giving them gifts, they do not see a
giver, recipient, or act of giving and so on. Among all the perfections the

perfection of wisdom is the most important because it models taking hold of
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all beneficial phenomena, standing in the knowledge of all aspects, but
without standing anywhere, without any attachment or clinging to anything
as ultimately real. From that training comes the greatest merit. Bodhisattvas
who cling to the states they are in as they model the perfection of wisdom for
others are no longer training in the perfection of wisdom and will not be able
to accomplish great compassion, the training in the six perfections, and final
awakening.

To bring beings to maturity, bodhisattvas train in the six perfections.
Bodhisattvas are just like those who want to eat mangos, planting them,
watering and tending the growing plants, weeding from time to time, and
when ripe eating the fruit.

Bodhisattvas standing in the perfection of wisdom are helped by the
buddhas and bodhisattvas, cultivate every type of knowledge and
meditation, become the heirs apparent, are handsome, are ready to speak
and extremely articulate, know grammar and all the other branches of
knowledge, know the ultimate and conventional, and are skilled in
everything.

The merit from making a gift to a tathagata and a gift to a tathagata
conjured up by a tathagata are equal, and the work of a tathagata and the
work of a tathagata conjured up by a tathagata are equal. Words are used for
the benefit of others. You should not complicate reality, which is one and
isolated from the words and signs for things. All phenomena, practices, and

results are like illusions. Their ultimate reality is unchanging.

-+ Chapters 64-72 --

The bodhisattvas’ training is a difficult practice, like growing a cutting in
space. With just a cutting, its root, buds, leaves, and flowers are not known to
the farmer, but still branches, leaves, flowers, and fruits will grow from that
trunk, and the farmer will make use of the leaves and so on. Similarly,
bodhisattva leaves, as it were, liberate beings from the three terrible forms of
life, the flowers are excellent rebirths as humans and gods, and the fruits are
the results of stream enterers and so on. A bodhisattva is a tathagata because
of the benefits that come from a bodhisattva—among them, giving rise to a
tathagata.

Bodhisattvas undertake the bodhisattva practices for the welfare of
beings, purify a buddhafield, gain the knowledge of all aspects, turn the
wheel of the Dharma, establish beings in the three vehicles, and then pass
into nirvana in the element of nirvana without any aggregates left behind.

The merit of producing the thought of awakening surpasses all the merit
from attaining every $ravaka attainment; the merit of attaining each higher

bodhisattva level surpasses the merit from each lower level; and the merit of
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a tathagata surpasses all.

The first thought of awakening is set on the knowledge of all aspects. The
knowledge of all aspects has a nonexistent thing as its objective support, its
dominant factor is mindfulness, its aspect calmness, and its defining mark
the absence of a defining mark. Not only the knowledge of all aspects, but all
phenomena have no intrinsic nature and are therefore nonexistent things.
Bodhisattvas practice with skillful means, mastering everything without
ultimately settling down on anything. Bodhisattvas continue with this
training until awakening.

Bodhisattvas train in all the purification dharmas, woven around the six
perfections, first serially and finally in a single, unique instant. Ultimately the
bodhisattvas’ practice does not decrease or increase anything, is not a
practice of anything for anything, and is not done in a dualistic way. Reality
remains the same. Conventionally, assisted by spiritual friends, bodhisattvas
produce the thought of awakening and learn all the doctrines and train in
the six perfections, purify a buddhafield, and cause beings to be brought to
maturity. With those wholesome roots bodhisattvas stay close to spiritual
friends and the buddhas, serving and worshiping them. If they do not stay
close to them, they do not gain the correct understanding of the perfection of
wisdom. Guided by them, bodhisattvas train correctly in the six perfections.
They practice all the practices that lead to the results and attainments of
$ravakas and adepts but do not become saddled with those results. They
never move from their intrinsic nature, never realize anything, and are
without any thought construction. This is their perfection of wisdom
through which they enter into the secure state of a bodhisattva. They do so
having mastered all paths through nonattachment to them, through seeing
that their ultimate nature is the same, the absence of an intrinsic nature.
Nevertheless, all the levels and paths and results are conventionally
different. Thus, the knowledge of all path aspects is the bodhisattvas’
forbearance for the nonproduction of dharmas. The bodhisattvas who know
the knowledge of path aspects know all shared and unshared practices and
paths. This enables the bodhisattvas to enter into the different aspirations of
beings with different personalities and dispositions.

The perfection of wisdom is called the noble Dharma and Vinaya. All
phenomena have no differentiating marks. None is conjoined with or
separated from anything else. Thus the afflictive emotions and other
negative factors removed by following the Vinaya training are absent in the
training in the perfection of wisdom, which abides in the ultimate nature of
all phenomena, and all the phenomena taught in the Dharma, all the
differentiating marks of all the knowledges and attainments set forth in the

doctrines, do not ultimately exist either. In this sense they are complete. The
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disintegration of them all is the practice of the perfection of wisdom. The
perfection of wisdom is without the duality of existent and nonexistent
things.

There is not even ordinary patience in ultimate reality, so ultimately
bodhisattvas do not achieve forbearance for the nonproduction of dharmas
by mastering them all but not settling down on them. There are no clear
realizations, there are no obstructions, there is no samsara, and there is no
path to the cessation of suffering.

The Buddha previously engaged in all the practices—cultivated
detachment from sense objects, desisted from unwholesome acts, perfectly
accomplished meditative states without relishing the experiences,
manifested a performance of miraculous power, apprehended the causal
signs but avoided falsely considering them fact, and with wisdom of the
unique instant, fully awakened to unsurpassed, perfect, complete
awakening—but without engaging in a false projection of any of them.
Bodhisattvas also enter into the training in the six perfections and all the
practices of clairvoyance and so on serially and then in a single, unique
instant. While serially cultivating the giving branch of the perfection of
giving, up to the wisdom branch of the perfection of wisdom, the
bodhisattvas pay attention to the absence of any intrinsic nature in each of
them and pay attention to the knowledge of all aspects that is the goal.
Similarly, bodhisattvas complete all the special powers and attributes of a
buddha, and the major marks and minor signs of a buddha, through
cultivating them serially within the training in the six perfections without
any perception of something that exists or does not exist.

Just the absence of any apprehended object is attainment and clear
realization, and all the gradual attainments and clear realizations happen
because of that absence. All the trainings are the same, and to train in one is
to train in them all, from giving up to clairvoyance. All are incorporated in a
single thought. Bodhisattvas engage in the training in each without a
dualistic thought. The giving of gifts up to the use of clairvoyance happens
spontaneously with a pure and uncontaminated state of mind. The morality
includes all moral standards. The patience is ordinary patience in the face of
abuse and hardship, and it is forbearance that is a disinterested mastery of
all phenomena through seeing their ultimate nature. The perseverance gives
incredible powers and abilities to help others. Even on the verge of death the
bodhisattvas are working to help others. The concentration achieves every
mental state, except the state of a tathagata, without relishing any of them,

and the wisdom perfects the three meditative stabilizations on emptiness,
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signlessness, and wishlessness without seeing anything as truly existent or
established. To train in the six perfections is to train in all the perfections that

incorporate all training as if in a dream.

-+ Chapter73 --

Ordinary people falsely consider phenomena to be real and become
predisposed to the unwholesome. Bodhisattvas teach them that all
phenomena are empty dependent originations, all arising on account of
error. Skillfully the bodhisattvas model for them giving, morality, and so on.

Bodhisattvas help beings by teaching and modeling for them any practice
that helps them. The extent of the bodhisattvas’ generosity is unlimited.
When giving gifts to those who are helped by generosity, bodhisattvas make
no distinction between offering to a buddha or to an animal and will give
limbs away, and even go to any terrible place for their sake.

Bodhisattvas teach various doctrines to all beings, including the gods.
Included in this are the explanations of ordinary and extraordinary dharmas,
the former the ordinary meditations on uncleanliness and the shared
meditations on calm abiding and so on, and the extraordinary being the
entire list of purification dharmas, explained in detail, one by one. Here are
included detailed descriptions of each of the thirty-two major marks and
their causes, as well as the eighty minor signs. This is the amazing gift of
Dharma that is part of the first of the four ways of gathering a retinue.

Bodhisattvas also teach the knowledge of alphabets and how letters
collapse into and expand from a single letter and so on. This is done even
though bodhisattvas cannot apprehend any of these dharmas.

Just as a tathagata’s magical creation magically creates millions of other
magical creations and establishes them in different practices without
anything happening at all, so too with the bodhisattvas training in the

perfection of wisdom.

-+ Chapter74 --

Beings do not know that all phenomena are the same—Ilike an illusion
without any intrinsic nature—and are therefore caught in suffering. They are
located in unreal names and causal signs. Names plucked out of thin air and
causal signs cause attachment. Causal signs are not existent. Were they to
exist, bodhisattvas would not awaken to awakening. The material reality of a
person, full of holes like foam, does not come from or go anywhere. Its
ultimate reality does not deviate from the way things are. Other phenomena
are similar. Bodhisattvas know difference but without complicating the true

nature of dharmas because nothing can be apprehended. Nothing is trained
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in, nothing is gained. A magician uses a prop to makes all sorts of things
appear to an audience. A bodhisattva trains others in that way. Bodhisattvas
speak about the dharma-constituent as it really is, the same before as it is

afterward.

-+ Chapter75 --

The ultimate reality (1) of the result and (2) of the beings that want to attain
that result are the same. Beings are naturally in a perfect state, at the very
limit of reality. The very limit of reality is not different from the limit of
beings, from their infinite number, or from their ultimate nature. By skillful
means bodhisattvas lead beings, conventionally, to the realization of reality
by teaching the six perfections on the conventional level, always together
with the emptiness of giver, recipient, and gift, and so on. Bodhisattvas
personally engage in the training to model it for others and to encourage
others to train in it. There is no movement from or to anything in reality.
Bodhisattvas liberate beings by causing those snared in error to be
established in the absence of error, error that is itself not error because it is
just a thought construction. The absence of thought construction is the
absence of error because in its absence there is no grasping at self and so on.

The path is just the comprehension of emptiness. The emptiness that is
reality remains unchanging. It is not different from the diversity of the
suffering world, the path to freedom, and the results. Nothing is removed,
nothing added. Beings simply do not know reality as it is and live grasping
at “I” and “mine.” Bodhisattvas do not complicate reality with their teaching,
just as space does not complicate space; they do not practice within duality.
They do not take anything up or not take anything up. Subhiti is a worthy
one in nirvana. A bodhisattva reaches perfect, complete awakening. Both are
just designated by ordinary convention. In reality nothing is accumulated or

diminished, nothing is helpful and nothing harmful.

-+ Chapter 76 --

A bodhisattva, like a person conjured up by a magician, realizing that there is
no place of departure, path, or attainment, neither endeavors nor desists
from the endeavor. This is the bodhisattvas” skillful means.

There are not even people for whom the bodhisattvas feel compassion.
The distorted minds of those people have mentally constructed the form
aggregate, and so on, and settled down on them as real. All phenomena have
no real basis, and the mind constructing them has no real basis. Bodhisattvas
approach these illusory beings as illusory beings and model what is

appropriate to liberate them from error, knowing the liberation is illusory,
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and the error illusory too. It is amazing that bodhisattvas keep at it, given
that nothing is there that can be apprehended. Again, the chapter explains
the armor in detail—that from having produced the first thought the
bodhisattvas train in the perfection of wisdom to mature beings and purify a
buddhafield, modeling the six perfections such that each of the six

incorporates all six.

-+ Chapter 77 --

The training in the six perfections incorporates every training. Awakening is
possible because every training in which bodhisattvas train is empty. If
beings knew this there would be no reason for bodhisattvas to train. The
presentation is only for their sake. Training is an enactment. There is no
training, no phenomenon at all that can be apprehended through its own
intrinsic nature. No false sense of superiority arises in bodhisattvas engaged
in the training. Bodhisattvas are not located in any of the meditative states,
tirst because all the states are empty, and second because the bodhisattvas
are never satisfied with an accomplishment until perfect, complete
awakening.

Bodhisattvas eliminate the final physical, verbal, and mental bases of
suffering. As long as there is the notion of anything, there is a basis of
suffering. Bodhisattvas offer abundantly to the buddhas and purify a
buddhafield.

-+ Chapter 78 --

As for sravaka stream enterers and so on, there is no rebirth in the terrible
forms of life, and the same is true for bodhisattvas who have only just
produced the authentic thought of awakening. They take perfect human
rebirths. The Buddha took rebirth as animals intentionally through skillful
means not available to $ravakas. There is no wholesome dharma that
bodhisattvas, starting from the first production of the thought onward, do
not complete. A bodhisattva takes rebirth in a terrible form of life, like a being
magically produced by a tathagata, and does not experience suffering. The
bodhisattva does not actually turn into an animal any more than a being
magically produced by a tathagata does. All is done for the sake of others.
There is no wholesome dharma bodhisattvas do not produce. All are
included in the perfection of wisdom. Bodhisattvas produce the
clairvoyances and could not be awakened without them. Through their

power, bodhisattvas are able to go anywhere, to see whatever is of benefit,
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and to teach in those places. A bodhisattva does not feel happy or unhappy
about whatever happens through the power of the clairvoyances, just as a

being magically produced by a tathagata does not.

-+ Chapter79 --

The buddhadharmas (the qualities of an awakened being) are the
bodhisattva dharmas (the qualities of a bodhisattva). Awakening is the full
awakening to all those dharmas. Awakening happens through the wisdom
of the unique instant. The first half of that instant, so to speak, is the
bodhisattva’s awakening to all dharmas. This is like the difference between
the state of a candidate for stream enterer and a result-recipient stream
enterer. You cannot say of either that they are not a stream enterer. With the
elimination of all the residual impression connections comes complete
awakening.

Karmic cause and effect is empty of differentiating marks, but those who
do not understand that behave badly or well and accumulate karma with or
without outflows. The former end up in terrible forms of life, the latter as
humans or gods. Among them, bodhisattvas train in the six perfections,
become absorbed in the final meditative stabilization, awaken to perfect,
complete awakening, and work for the welfare of suffering beings. If beings
knew that phenomena are empty of differentiating marks, no bodhisattva
would set out for awakening. Foolish beings settle down on the nonexistent
things they have constructed. Bodhisattvas explain the four noble truths to
them and make a presentation of the Three Jewels. In fact, beings do not
enter nirvana because of knowing the truth of suffering and so on; they do
so because of knowing the sameness, in emptiness, of the four truths. This
sameness is their ultimate absence. Reality remains, whether the tathagatas
teach it or do not teach it. Bodhisattvas awaken to the sameness of the truths
by not apprehending any phenomenon, thereby entering into the secure
state of a bodhisattva and standing on the verge of all the $ravaka
attainments, but without actualizing them. Even when attaining perfect,
complete awakening, a bodhisattva does not fall down onto it as though
from the sky onto the highest peak. It is seeing all phenomena for what they

actually are, empty of an intrinsic nature.

-+ Chapter 80 --

All the attributes of $ravakas and buddhas have not been made by karma
any more than all the problems of those in terrible forms of life. All are
ultimately not produced. Foolish, ordinary people do not know that

phenomena are, in their nature, nonexistent things, and because of thought
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that has arisen on account of error, they accumulate a variety of karma. A
path that delivers practitioners to the results is not a real thing, and neither
are the results. Just as there is no underpinning reality for somebody
dreaming a dream and experiencing a sense of gratification through
enjoying the five sorts of sense objects, there is no underpinning reality that
is a basis on which beings accumulate karma. Nobody accumulates karma,
just as no karma is accumulated by a reflection on the surface of a mirror and
so on. The appearance coaxes beings into believing it is true. No defilement

and no purification happen on any path.

-+ Chapter 81 --

The sameness of all phenomena is purification. Even so, bodhisattvas
produce the thought of unsurpassed, perfect, complete awakening, thinking,
“I will complete the perfections and every good quality that benefits
beings,” knowing they are illusory. In reality, even the bodhisattvas are
illusory, so no illusion is training in any illusion. That the Tathagata has fully
awakened is a designation by ordinary convention. Ultimately there is no
clear realization at all.

Sameness is where there is no existing thing, no intrinsic existence, and
nothing that has been expressed. It is not the support and not within the
range of anyone. In sameness nothing has a distinguishing feature. Ordinary
beings and tathagatas are the same. Phenomena with different marks come
to have the same mark because of emptiness. Bodhisattvas remain in

sameness, in emptiness, while working for the benefit of others.

-+ Chapter 82 --

The training in giving gifts and so on is done without moving from the
ultimate, without moving from sameness. Whatever the perfection of a
phenomenon, the phenomenon is empty of that. When one magical creation
has created another magical creation, there is nothing real there that is not
empty. “This is a magical creation, this is an emptiness” is a contortion.

Some phenomena are magically created by afflictive emotions, some by
actions; some are magically created by $ravakas, some by pratyekabuddhas,
some by bodhisattvas, some by tathagatas. Even nirvana, a phenomenon
that does not coax you into believing it is true, is just an illusion. Ultimately,
there will never be anything called “the emptiness of an intrinsic nature”
that has to be understood.

-+ Chapter 83 --
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In this chapter there is a vocabulary not utilized in the rest of the Eighteen
Thousand. Maitreya and the Lord investigate the relationship between a name
and what it refers to. Names are plucked out of thin air. Any name can be
given to anything. From that perspective all things, including the names, are
nothing beyond imagination and unconnected with reality. But the things to
which names are given are only known through those names, not from their
own sides. When looked for, these things arise from causes and conditions,
from ignorance and thought projections that motivate actions. These things
are all the same in that they cannot be apprehended. In true reality they are
all without any difference. Therefore, all phenomena from form up to the
knowledge of all aspects should be viewed from the perspective of three
natures: imaginary, conceptual (the term “other-powered” is not used in this
chapter), and the dharma’s ultimate nature (again, “thoroughly established”
is not used). Understanding this, a bodhisattva does not enter into nirvana

but willingly takes a body and reenters the world for the benefit of others.

-+ Chapter 84 --

This summary in verse circulates separately as The Verse Summary of the Jewel
Qualities (Toh 13). Here it is not divided into chapters. The first verses say
that the Tathagata is speaking through the voices of the other interlocutors,
that the perfection of wisdom cannot be apprehended through any causal
sign, and that the mendicant Srenika gained nirvana through listening to the
perfection of wisdom. These verses follow the order of the Eight Thousand.
The verses then generally follow the order of the Long Perfection of Wisdom
and give a very helpful summary up until the end of the second of the three
volumes of the Degé Kangyur Eighteen Thousand. The verse summary ends
with an explanation of each of the six interlinked perfections, the maturation

of beings, the purification of the buddhafield, and awakening.

-+ Chapters 85-86 - -

This is a summary of the Eighteen Thousand in the form of a story about
Sadaprarudita’s quest to find his teacher Dharmodgata and learn the
perfection of wisdom. Sadaprarudita sees the tathagatas in a vision and
wants to know where they have come from and where they went. He starts
on his journey but realizes he is lost. He hears a voice from the sky telling
him where to go and how to listen and learn. Having heard about the
perfection of wisdom, he enters deep into meditation and hears more about
it. He must find the way to go and make great merit in order to experience it

in reality. Without any material wealth, like a perfect monk, he sells his flesh
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and blood in the marketplace, earning the admiration of a wealthy
merchant’s daughter and her family. He tells them everything that has
happened and they enter into his quest and accompany him on his journey.
Finally, they actually arrive in the wonderful city in which Dharmodgata
lives, and Sadaprarudita again retells his entire story. Dharmodgata tells him
the tathagatas are not produced, so they have come from nowhere and go
nowhere. All phenomena are like a dream without any ultimate reality.
Having heard the perfect explanation of the perfection of wisdom, the earth
shakes, the gods rejoice, and great joy and unshakeable resolve are born in
all the retinue. Then Dharmodgata meditates for seven years. Sadaprarudita
again gives even his blood to prepare for the teaching to be given when
Dharmodgata emerges. He learns the doctrine of the perfection of wisdom in

which all dharmas are the same, free from false projections and without limit.

-+ Chapter 87 --

The Lord entrusts the perfection of wisdom to his personal attendant
Ananda and tells him to take care of it as he has taken care of his teacher.

The retinue praises the teaching of the Lord.



The Translation

The Noble Mahayana Satra
The Perfection of Wisdom in Eighteen Thousand
Lines
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CHAPTER 1: INTRODUCTION

[V29] [F.1Db] [B1]
We prostrate to all the buddhas and bodhisattvas.

Thus did I hear at one time. The Lord dwelt at Rajagrha on Grdhrakaita Hill
together with a great community of monks, numbering16 five thousand
monks, all worthy ones with the exception of one single person—that is,
venerable Ananda—with outflows dried up, without afflictions, fully
controlled, with their minds well freed and their wisdom well freed,
thoroughbreds, great bull elephants, with their work done, their task
accomplished, with their burden laid down, with their own goal
accomplished, with the fetters that bound them to existence broken, with
their hearts well freed by perfect understanding, in perfect!” control of their
whole mind; [F2a] with nuns numbering five hundred—Yasodhara,
Mahaprajapati, and so on—and with a great many laymen and laywomen, all
of them with a vision of the Dharma; and with an unbounded, infinite
number of bodhisattva great beings, all of whom had acquired the dharanis,
were dwellers in emptiness, their range the signless, and who had not
fashioned any wishes, had acquired forbearance for the sameness of all
dharmas, had acquired the dharani of nonattachment, with imperishable
clairvoyant knowledges, and with speech worth listening to; who were not
hypocrites, not fawners, without thoughts of reputation and gain; who were
Dharma teachers without thought of compensation, with perfect forbearance
for the deep dharmas, who had obtained the fearlessnesses, and who had
transcended all the works of Mara, who had cut the continuum of karmic
obscuration, were skillful in expounding the analysis of investigations into
phenomena, with the prayer that is a vow made during an asamkhyeya of eons
really fully carried out, with smiling countenances, forward in addressing
others, without a frown on their faces, skillful in communicating with others

in chanted verse, without feelings of depression, without losing the
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confidence giving a readiness to speak, and endowed with fearlessness
when surpassing endless assemblies; who were skilled in going forth during
an ananta of one hundred million eons, understanding phenomena to be like
an illusion, a mirage, a reflection of the moon in water, a dream, an echo, an
apparition, a reflection in the mirror, and a magical creation; who were
skillful in comprehending the thoughts, conduct, and beliefs of all beings
and subtle knowledge, [F2b] with unobstructed thoughts, and endowed
with extreme patience; who were skilled in causing entry into reality just as
it is, having appropriated all the endless arrays of the buddhafields through
prayer and setting out, with the meditative stabilization recollecting
buddhas in an infinite number of world systems constantly and always
activated; who were skillful in soliciting innumerable buddhas; who were
skillful in eliminating the various views, propensities, obsessions, and
defilements; and who were skillful in accomplishing a hundred thousand
feats through meditative concentration. That is, he was together with the
bodhisattva great beings Bhadrapala, Ratnakara, Ratmagarbha,18 Ratnadatta,
Susarthavaha, Varunadeva, Guhyagupta, Indradatta, Uttaramatin,
Visesamatin, Vardhamanamatin, Anantamati, Amoghadarsin,
Anavaranamatin, Susamprasthita, Suvikrantavikramin, = Anantavirya,
Nityodyukta, Nityaprayukta, Aniksiptadhura, Stiryagarbha, Anupamamatin,
and Avalokite$vara, Mahasthamaprapta, Mafijusri Kumarabhita, Marabala-
pramardin, Vajramatin, Ratnamudrahasta, Nityotksiptahasta, Mahakaruna-
cinta, Mahavytiha, Vytiharaja, and Merukita, the bodhisattva great being
Maitreya, and many hundreds of thousands of one hundred million billion
other bodhisattvas as well.

Thereupon the Lord, having himself arranged the lion throne, sat down
with his legs crossed, holding his body erect, intent on fixing mindfulness,
and entered into the meditative stabilization, [F.3.a] samadhirdja by name, in
which all meditative stabilizations are put, included, encompassed, and come
to meet.

Then the Lord, mindful and self-possessed, emerged from this meditative
stabilization and surveyed with his divine eye all world systems. Having
done so, he beamed with his whole body. From the wheels with a thousand
spokes on the soles of his feet issued sixty sixty-one hundred thousand one
hundred million billion rays, from the ten toes of his feet issued sixty sixty-
one hundred thousand one hundred million billion rays, and similarly from
his ankles, legs, knees, thighs, hips, and navel, from his two sides, and from
the $rivatsa mark of a great person in his heart issued sixty sixty-one hundred
thousand one hundred million billion rays. From his ten fingers issued sixty
sixty-one hundred thousand one hundred million billion rays. Similarly, from

his two forearms, two shoulders, neck, four eyeteeth, all forty teeth, two
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nostrils, ears, and eyes, Grna, the usnisa on the top of his head, and from the
opening of his mouth issued sixty sixty-one hundred thousand one hundred
million billion rays. All these sixty sixty-one hundred thousand one hundred
million billion rays pervaded the world systems in their entirety with a great
illumination and lit them up. This great illumination from the light rays
spread out through as many world systems in the eastern direction as there
are sand particles in the Ganga River. Similarly, this great illumination from
the light rays spread out through each of as many world systems as there are
sand particles in the Ganga River to the south, west, and north, in the
intermediate directions to the northeast, southeast, southwest, northwest,
below and above, and lit them up. And all the beings [F.3b] who saw that
light, who were touched by the illumination of those light rays, became
irreversible from unsurpassed, perfect, complete awakening.

Thereupon all the Lord’s hair pores became radiant. From each of the hair
pores sixty sixty-one hundred thousand one hundred million billion rays
issued forth, and these rays pervaded all the world systems in the great
billionfold world system with a great illumination. This great illumination
from the light rays spread out through as many world systems as there are
sand particles in the Ganga River to the east, pervading them with a great
illumination and lighting them up. Similarly, this illumination from the light
rays spread out through each of as many world systems as there are sand
particles in the Ganga River to the south, west, and north, in the
intermediate directions to the northeast, southeast, southwest, and
northwest, below and above, and lit them up. And all the beings who saw
that light, who were touched by the illumination of those light rays, became
irreversible from unsurpassed, perfect, complete awakening.

Then the Lord, with the light from the natural splendor of a tathagata,
pervaded the great billionfold world system with a great illumination. He
pervaded as many world systems as there are sand particles in the Ganga
River to the east with this great illumination, and he similarly pervaded each
of as many world systems as there are sand particles in the Ganga River to
the south, west, and north, in the intermediate directions to the northeast,
southeast, southwest, and northwest, below and above, with this great
illumination. And all the beings who saw that light, who were touched by
the illumination of those light rays, became irreversible from unsurpassed,
perfect, complete awakening.

Thereupon the Lord extended his tongue and with it covered the great
billionfold world system in its entirety. [F4.a] Having pervaded the great
billionfold world system with his tongue, he smiled, and from his tongue
again many hundred thousand one hundred million billion variously colored

rays issued forth, and on all the light rays stood lotuses made of manifold
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precious stones, shining like gold, each with a thousand petals, variegated,
beautiful, captivating, brilliant, fragrant, and soft, all completely like the
kacalindika, pleasing to the touch. On the lotuses, furthermore, were seated
many embodied tathagatas, teaching Dharma—this very teaching of Dharma
associated with the six perfections. They went to as many world systems as
there are sand particles in the Ganga River to the east and taught Dharma—
this very teaching of Dharma associated with the perfection of wisdom—and
similarly, to each of as many world systems as there are sand particles in the
Ganga River to the south, west, and north, in the intermediate directions to
the northeast, southeast, southwest, and northwest, below and above, and
taught Dharma—this very teaching of Dharma associated with the six
perfections. And all the beings who listened to that Dharma became
irreversible from unsurpassed, perfect, complete awakening.

Then the Lord, seated on that very lion throne, entered into the meditative
stabilization called simhavikridita. He enacted such a performance with his
miraculous power that his performance of miraculous power shook the great
billionfold world system in six ways: it shook, shook greatly, and shook
violently; it quaked, quaked greatly, and quaked violently; it stirred, stirred
greatly, and stirred violently; it became disturbed, greatly disturbed, and
violently disturbed; [F 4.b] it roared, roared greatly, and roared violently; and
it resounded, resounded greatly, and resounded violently. At the edges it
rose up and it sank down in the middle; in the middle it rose up and at the
edges sank down. It became soft and oily, producing benefit and ease for all
beings. Thereupon, at that moment, minute, and second, in the great
billionfold world system the continuums of the hells and the animal world,
and the world of Yama, were all cut. And all the places that preclude a
perfect human birth disappeared. All those beings were reborn among
humans, and also among the Caturmaharajika, Trayastrim$a, Yama, Tusita,
Nirmanarati, and Paranirmitavadavartin gods.

Thereupon, in their great joy and rejoicing these humans and gods
recalled their former lives, and having recalled them approached the Lord,
bowed to his feet with their heads, cupped their palms together in a gesture
of prayerful supplication, and bowed forward. And so too in each of the ten
directions, in as many world systems as there are sand particles in the Ganga
River to the east, to the south, west, and north, in the intermediate directions,
and below and above, the continuums of the hells, animal worlds, and the
worlds of Yama in as many world systems as there are sand particles in the
Ganga River were all cut too. And all the places precluding a perfect human
birth disappeared. All those beings were reborn among humans and the

gods. Thereupon these humans and gods recalled their former lives. In their
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great joy and rejoicing they then approached the buddhas in their respective
buddhafields, bowed to their feet with their heads, [F.5.a] and with palms
together in a gesture of prayerful supplication bowed forward.

Then, in the great billionfold world system, the beings who were born
blind saw forms with their eyes, the deaf heard sounds with their ears, the
insane regained their senses, those with distracted thoughts became one-
pointed in their thoughts, the naked found clothes, the poor found wealth,
the hungry found food, the thirsty found drink, the sick were healed, the
sense faculties of those with damaged sense faculties were repaired, and the
physically exhausted became no longer exhausted. Those who had not given
up unwholesome deeds of body, speech, and mind, and unwholesome
livelihood, gave up their unwholesome habits. All beings considered every
being in the same way as they considered their mother, father, brother, and
sister, and as they considered their friends, kinsmen, and blood relatives.
And they were endowed with the ten wholesome actions and became
celibate, pure, free from the stain of immorality, and free from all
unwholesome conceptualization. And at that time all beings, possessed of all
happiness, acquired the ease a monk feels when absorbed in the third
concentration. And at that very time they were endowed with such
knowledge that they knew, “Good is charity! Good is self-discipline! Good is
restraint! Good it is to observe celibacy! Good is nonviolence toward living
creatures!” And at that time [F.5b] the lord buddhas in other buddhafields
cried out cries of delight: “Ah! It is amazing these beings are thus endowed
with such knowledge that knows, ‘Good is charity! Good is self-discipline!
Good is restraint! Good it is to observe celibacy! Good is nonviolence toward
living creatures!” ”

Thereupon the Lord, seated on this very lion throne, stood out towering
over the great billionfold world system with Sumeru, the encircling
mountain ranges, the abodes of the gods, Indra, Brahma, Vasavartin,
Suddhavasa, and the classes of gods and asuras,!? shining forth, gleaming,
dazzling, and shedding light with his light, color, brilliance, and glory in the
same way as, for example, a strong sun or the disk of a full moon in a clear
sky.

So too the Lord stood out towering over as many world systems as there
are sand particles in the Ganga River to the east with his light, color,
brilliance, and glory. Similarly the Lord stood out towering over as many
world systems as there are sand particles in the Ganga River to the south,
west, and north, in the intermediate directions, and below and above—in
each of the ten directions—shining forth, gleaming, dazzling, and shedding
light with his light, color, brilliance, and glory in the same way as, for

example, Sumeru, the king of mountains, stands out towering over all
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mountains, shining forth, gleaming, dazzling, and shedding light; or in the
same way as, for example, the disk of the moon towers over all the stars,
shining forth, gleaming, dazzling, and shedding light; or in the same way as,
for example, the disk of the sun [F.6.a] stands out towering over all other
lights, shining forth, gleaming, dazzling, and shedding light. So too the Lord
stands out towering over world systems in the ten directions with their
gods, Indras, Brahmas, Suddhavasas, and the classes of gods and humans,
shining forth, gleaming, dazzling, and shedding light with his light, color,
brilliance, and glory.

Thereupon the Lord exhibited an ordinary bodily form, like that of beings
in the great billionfold world system. Then in the great billionfold world
system all the gods, from the gods of the Suddhavasa class down to the
Brahmakayika, Paranirmitavasavartin, Nirmanarati, —Tusita, Yama,
Trayastrim$a, and Caturmaharajika gods saw the body of the Tathagata you
can never see enough. Feeling contented, pleased, delighted, joyful, and
joyous, with such mental happiness they took celestial flowers, celestial
garlands, celestial incense, celestial creams, celestial powders, and celestial
perfumes; celestial blue lotuses, lotuses, red lotuses, white lotuses, nalina
lilies and saugandhaka lilies; celestial flowers, nagavrksa flowers, and
tamala leaves; and celestial robes, celestial jewelry, celestial parasols, flags,
and banners and approached the Lord. Those humans to be trained, in the
form of recipients seated in the great billionfold world system, saw the body
of the Tathagata you can never see enough, took land and water flowers,
and approached the body of the Tathagata you can never see enough. [F.6.b]
Both gods and humans then strewed near, strewed in front, and strewed all
around? the body of the Tathagata these celestial flowers, incense,
perfumes, garlands, creams, powders, robes, parasols, flags, banners, and
land and water flowers.

By the sustaining power of the Lord all this rain of flowers, incense,
perfumes, garlands, creams, powders, robes, parasols, flags, banners, and
land and water flowers that was strewed down on the Lord stayed there like
a second story made of flowers and so on, with the dimensions of the great
billionfold world system, in the sky right above the Lord’s head. And from
this second story tassels made of celestial flowers and silk were suspended,
hanging there, hanging right there, and these tassels made of celestial
flowers and silk made the great billionfold world system look very beautiful.
And the brightly shining golden color of the Lord streaming forth in the ten
directions pervaded and lit up as many world systems as there are sand
particles in the Ganga River in each direction. This thought then occurred to
each of the gods and humans in all the Jambudvipa world systems in the

great billionfold world system: “The Tathagata is seated in front of us


https://translator:phyes@read.84000-translate.org/source/toh10.html?ref-index=10
https://translator:phyes@read.84000-translate.org/source/toh10.html?ref-index=11

1.15

1.16

117

1.18

teaching the Dharma.” Similarly, this thought occurred to the gods in the
Godaniyas to the west, Videhas to the east, and Kurus to the north, to the
Caturmaharajika gods up to the Akanistha gods, and similarly to all thegods
and humans in a thousandfold [four-continent] world system, in a
millionfold world system, or in a great billionfold world system: [F.7.a] “The
Tathagata is seated in front of us teaching the Dharma.”

Thereupon the Lord, seated on this very lion throne, smiled once again.
Through the illumination from that smile the great billionfold world system
was lit up, and all the beings seated in the great billionfold world system
saw the Lord Buddha, together with his sravaka sangha, in as many world
systems as there are sand particles in the Ganga River to the east. And all
those beings seated in as many world systems as there are sand particles in
the Ganga River to the east saw the Lord Sakyamuni, together with his
community of monks, in this Saha world system.

Similarly, the beings included in this Saha world system saw the Lord
Buddha, together with his éravaka sangha, in as many world systems as
there are sand particles in the Ganga River to the south, west, and north, in
the intermediate directions to the northeast, southeast, southwest, and
northwest, below and above. And all those beings seated in as many world
systems as there are sand particles in the Ganga River as well saw this Saha
world system and the Lord Sékyamuni, together with his community of
monks.

In the east, beyond as many world systems as there are sand particles in
the Ganga River, at the very limit of these world systems, there is a world
system called Ratnavati. In it the tathagata, worthy one, perfectly complete
buddha Ratnakara now dwells and maintains himself. He teaches to the
bodhisattvas this very perfection of wisdom. [F.7b] Then, in that world
system a bodhisattva, a great being, called Samantarasmi saw this great
illumination, this great shaking of the earth, and the body of the Lord you
can never see enough, and he approached the lord Ratnakara, the tathagata,
and inquired of the tathagata Ratnakara, “What is the cause, O Lord, what is
the reason for this great illumination having manifested in the world, and for
this great shaking of the earth, and for the presence of the body of the
Tathagata you can never see enough?”

The lord Ratnakara replied to the bodhisattva Samantarasmi, “There is,
child of a good family, beyond as many world systems as there are sand
particles in the Ganga River in the western direction, a world system called
Saha. There the tathagata Sakyamuni now dwells and maintains himself, also

teaching the Dharma to the bodhisattvas. This sort of thing is his power.”
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Then the bodhisattva Samantaraémi said to the tathagata Ratnakara, “I
will go to that Saha world system to see, salute, and honor that tathagata
Sakyamuni, and to see those bodhisattva great beings, for the most part in
the form of the young, who have acquired the dharanis and detailed and
thorough knowledges and acquired mastery over all the meditative
stabilizations and absorptions.”

The Lord replied, “Go then, child of a good family, since you feel that now
is the right time.”

Thereupon the tathagata Ratnakara gave the bodhisattva Samantarasmi
[F8.a] a thousand lotuses made of manifold jewels, each with a thousand
petals shining like gold, saying, “Child of a good family, strew these lotuses
over the tathagata Sakyamuni. Be on your best behavior?! in that
buddhafield. And why? Because the bodhisattvas born in that Saha world
system are difficult to approach.”

Thereupon the bodhisattva Samantarasmi received from the tathagata
Ratnakara the lotuses made of manifold jewels, each with a thousand petals
shining like gold. Surrounded by, and at the head of, many hundred
thousand one hundred million billion bodhisattvas, householders and
renunciates, young men and women, he disappeared together with them
from that buddhafield and, having respected, revered, honored, and
worshiped as many lords as there are dwelling and maintaining themselves
in the east with flowers, incense, perfumes, garlands, creams, powders,
robes, parasols, flags, and banners, arrived there in the Saha world through
that bodhisattva’s great wonder-working and that bodhisattva’s great
power. He approached the tathagata Sakyamuni, went up to him, bowed to
the Lord’s feet with his head, and stood to one side. The bodhisattva
Samantarasmi then addressed the Lord, the tathagata Sékyamuni: “The lord
Ratnakara inquires about the Lord’s health, hopes that the Lord is well and
free from sickness, alert and buoyant, eating well, strong, and comfortable.
[F.8Db] The lord Ratnakara has also dispatched these lotuses for the Lord.”

The lord tathagata Sakyamuni accepted the lotuses and threw them back
to the lord buddhas in as many world systems as there are sand particles in
the Ganga River to the east. Those lotuses spread throughout those world
systems, and on them were seated buddha bodies. In those buddhafields
they taught Dharma—this very teaching of Dharma associated with the six
perfections. And the beings who heard that Dharma became certain to reach
unsurpassed, perfect, complete awakening. Thereupon those bodhisattvas,
the householders and renunciates, young men and women, each one by
virtue of his or her own wholesome roots, respected, revered, honored, and

worshiped the lord Sakyamuni and sat down on one side.
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Then in the south, beyond as many world systems as there are sand
particles in the Ganga River, at the very limit of these world systems, there is
a world system called Sarvasokapagata. In it the tathagata, worthy one,
perfectly complete buddha Asokasri now dwells and maintains himself.
Then, in that world system a bodhisattva, a great being, called Vigatasoka
and so on. Connect to the previous, at length, up to and sat down on one side.

Then in the west there is a world system called Upasanta. In it the
tathagata, worthy one, perfectly complete buddha Ratnarcis now dwells and
maintains himself. Then, in that world system a bodhisattva, a great being,
called Caritramati and so on, at length, up to and sat down on one side.

Then in the north [F9.a] there is a world system called Jaya. In it the
tathagata, worthy one, perfectly complete buddha Jayendra now dwells and
maintains himself. Then, in that world system a bodhisattva, a great being,
called Jayadatta and so on, at length, up to and sat down on one side.

Then in the intermediate northeast direction there is a world system called
Samadhyalamkrta. In it the tathagata, worthy one, perfectly complete
buddha Samadhihastyuttarasri now dwells and maintains himself. Then, in
that world system a bodhisattva, a great being, called Vijayavikramin and so
on, at length, up to and sat down on one side.

Then in the intermediate southeast direction there is a world system called
Bodhimandalalamkarasurucita. In it the tathagata, worthy one, perfectly
complete buddha Padmottarasri now dwells and maintains himself. Then, in
that world system a bodhisattva, a great being, called Padmahasta and so on,
at length, up to and sat down on one side.

Then in the intermediate southwest direction there is a world system
called Vigatarajasamcaya. In it the tathagata, worthy one, perfectly complete
buddha Stryamandalaprabhasottarasri now dwells and maintains himself.
Then, in that world system a bodhisattva, a great being, called Sarya-
pratibhasa and so on, at length, up to and sat down on one side.

Then in the intermediate northwest direction there is a world system
called Vasibhuta. In it the tathagata, worthy one, perfectly [F9b] complete
buddha Ekachattra now dwells and maintains himself. Then, in that world
system a bodhisattva, a great being, called Ratnottama and so on, at length, up
to and sat down on one side.

Then in the direction below there is a world system called Padma. In it the
tathagata, worthy one, perfectly complete buddha Padmasri now dwells and
maintains himself. Then, in that world system a bodhisattva, a great being,
called Padmottama and so on, at length, up to and sat down on one side.

Then in the direction above, beyond as many world systems as there are
sand particles in the Ganga River, at the very limit of these world systems,

there is a world system called Nanda. In it the tathagata, worthy one,
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perfectly complete buddha Nandasri now dwells and maintains himself.
Then, in that world system a bodhisattva, a great being, called Nandadatta,
saw this great illumination, this great shaking of the earth, and the body of
the Lord you can never see enough, and he approached the lord Nandasii,
the tathagata, and inquired of the tathagata Nandasri, “What is the cause, O
Lord, what is the reason for this great illumination being manifested in the
world, and for this great shaking of the earth, and for the presence of the
body of the Tathagata you can never see enough?”

The lord Nandas$ri replied to the bodhisattva Nandadatta, “There is, O
child of a good family, beyond as many world systems as there are sand
particles in the Ganga River in the direction below a world system called
Saha. There the tathagata arhat, perfectly [F.10.a] complete buddha
Sakyamuni now dwells and maintains himself, also teaching the Dharma to
the bodhisattvas. This sort of thing is his power.”

Then the bodhisattva Nandadatta said to the tathagata Nandasri, “I will
go to that Saha world system to see, salute, and honor that tathagata
Sakyamuni, and to see those bodhisattva great beings, for the most part in
the form of the young, who have acquired the dharanis and detailed and
thorough knowledges and have acquired mastery over all the meditative
stabilizations and absorptions.”

The Lord replied, “Go then, child of a good family, since you feel that now
is the right time.”

Thereupon the tathagata Nandasri gave the bodhisattva Nandadatta a
thousand lotuses made of manifold jewels, each with a thousand petals
shining like gold, saying, “These lotuses, child of a good family, strew over
the tathagata Sakyamuni. Be on your best behavior in that buddhafield. And
why? Because the bodhisattvas born in that Saha world system are difficult
to approach.”

Thereupon the bodhisattva Nandadatta received from the tathagata
Nandasri the lotuses made of manifold jewels, each with a thousand petals
shining like gold. Surrounded by and at the head of many hundred thousand
one hundred million billion bodhisattvas, householders and renunciates,
and young men and women, he disappeared together with them from that
buddhafield, and, having respected, revered, honored, and worshiped as
many lords as there are dwelling and maintaining themselves in the
direction above [F.10b] with flowers, incense, perfumes, garlands, creams,
powders, robes, parasols, flags, and banners, arrived there in the Saha world
through that bodhisattva’s great wonder-working and that bodhisattva’s
great power. He approached the tathagata Sakyamuni, went up to him,
bowed to the Lord’s feet with his head, and stood to one side. The
bodhisattva Nandadatta then addressed the lord, the tathagata Sakyamuni:
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“The lord Nandasr1 inquires about the Lord’s health, hopes that the Lord is
well and free from sickness, alert and buoyant, eating well, strong, and
comfortable. The lord Nandasri has also dispatched these lotuses for the
Lord.”

The lord tathagata Sakyamuni accepted the lotuses and threw them back
to the lords, the buddhas in as many world systems as there are sand
particles in the Ganga River in the direction above. Those lotuses spread
throughout those world systems, and on them were seated buddha bodies.
In those buddhafields they demonstrated Dharma—this very demonstration
of Dharma associated with the perfection of wisdom. And the beings who
heard that Dharma became irreversible from unsurpassed, perfect, complete
awakening. Thereupon those bodhisattvas, the householders and
renunciates, young men and women, each one by virtue of his or her own
wholesome roots respected, [F.11.a] revered, honored, and worshiped the
lord Sakyamuni and sat down on one side.

Thereupon, at that moment, minute, and second, the great billionfold
world system became constituted of jewels, filled with various blossoms,
hung with clusters of silk streamers, made fragrant with incense pots, and
beautified with wish-fulfilling trees whose stem-tips bend down with
ornaments and fruit, and with flower trees, fruit trees, fragrance trees,
flower-garland trees, and powder trees, just like Padmavati, the buddhafield
of the tathagata Samantakusuma where Mafijusri Kumarabhfta lives, as well
as the god Susthitamati, and others who are magnificent bodhisattva great

beings.

This was the first chapter, “Introduction,” of “The Perfection of Wisdom in Eighteen

Thousand Lines.”
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CHAPTER 2: PRODUCTION OF THE THOUGHT

When the Lord understood that the world with its celestial beings, Maras
and Brahmas, $ramanas and brahmins, gods and humans, as well as
bodhisattvas, most of them in youthful form, had assembled, he said to
venerable Sériputra, “Here, Sériputra, bodhisattva great beings who want to
fully awaken to all dharmas in all forms should make an effort at the
perfection of wisdom.”

The Lord having spoken thus, venerable Sariputra inquired of him, “How
then, Lord, [F.11b] should bodhisattva great beings who want to fully
awaken to all dharmas in all forms make an effort at the perfection of
wisdom?”

Venerable Sériputra having thus inquired, the Lord said to him, ”Sériputra,
here bodhisattva great beings, having stood in the perfection of wisdom by
way of not taking their stand on it?2 should complete the perfection of
giving by way of not giving up anything, because a gift, a giver, and a
recipient are not apprehended. They should also complete the perfection of
morality because no downfall is incurred and no compounded downfall is
incurred,?® the perfection of patience because there is no disturbance, the
perfection of perseverance because there is no physical or mental effort
expended, the perfection of concentration because there is no experience,
and the perfection of wisdom because all phenomena are not apprehended.

“Sariputra, bodhisattva great beings, having stood in the perfection of
wisdom, should perfect the four applications of mindfulness because?*
mindfulness cannot be apprehended, and they should perfect the four right
efforts, four legs of miraculous power, five faculties, five powers, seven limbs
of awakening, and eightfold noble path. They should cultivate the emptiness
meditative stabilization, signlessness meditative stabilization, and
wishlessness meditative stabilization. They should cultivate the four
concentrations, four immeasurables, four formless absorptions, eight

deliverances, nine serial absorptions, [F.12.a] and nine perceptions. What are
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the nine? The nine perceptions are the perception of a bloated corpse, the
perception of it chopped in half,® the perception of it as putrid, the bloodied
perception, the black-and-blue perception, the savaged perception, the torn-
asunder perception, the bones perception, and the burnt-bones perception.
They should cultivate mindfulness of the Buddha, mindfulness of the
Dharma, mindfulness of the Sangha, mindfulness of morality, mindfulness of
giving away, and mindfulness of the gods. They should cultivate
mindfulness of breathing in and out, mindfulness of disgust, mindfulness of
death, and mindfulness of what is included in the body. They should perfect
the perception of impermanence, the perception of suffering, the perception
of selflessness, the perception of the unclean, the perception of death, the
perception that there is no delight in the entire world, and the perception
that there is nothing to trust in the entire world; knowledge of suffering,
knowledge of origination, knowledge of cessation, knowledge of the path,
knowledge of extinction, knowledge of nonproduction,?® knowledge of
dharma, subsequent realization knowledge, conventional knowledge,
knowledge of mastery, and knowledge in accord with sound;?’ and
meditative stabilization with applied and sustained thought, meditative
stabilization without applied thought but with sustained thought, meditative
stabilization without either applied or sustained thought, what one does not
understand, the faculty of understanding, the faculty of having understood,
the stations of mastery, the stations of complete immersion, the four ways of
gathering a retinue, the four presentations, the ten levels and ten practices,
the ten forbearances, [F.12b] the twenty surpassing aspirations, the
knowledge of a knower of all,2® the knowledge of calm abiding and insight,
the three knowledges, the four detailed and thorough knowledges, the four
fearlessnesses, the five undiminished clairvoyances, the six perfections, the
six principles of being liked,?? the seven riches, the eight ways great persons
think, the nine places beings live, the ten tathagata powers, the eighteen
distinct attributes of a buddha, great love, and great compassion.

“Bodhisattva great beings who want to fully awaken to the knowledge,
furnished with the best of all aspects, of a knower of all aspects, who want to
perfect the knowledge of all path aspects, who want to perfect all-
knowledge,®® and who want to perfect the knowledge of the aspects of the
thought activity of all beings should make an effort at the perfection of
wisdom. Bodhisattva great beings who want to destroy all residual
impressions, connections, and afflictions®! should make an effort at the
perfection of wisdom.

“Sariputra, thus should bodhisattva great beings train in the perfection of

wisdom.
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“Sariputra, bodhisattva great beings who want to enter into the secure
state of a bodhisattva,32 who want to pass beyond the level of $ravakas and
pratyekabuddhas, who want to stand on the irreversible level, who want to
know the activity and continual movement of the thoughts of all beings, who
want to surpass the knowledge of $ravakas and pratyekabuddhas, who
want to acquire the dharani gateways, and who want to surpass gift-giving
to all sravakas and pratyekabuddhas by producing a single thought with
associated rejoicing [F.13.a] should train in the perfection of wisdom.
Bodhisattva great beings who want to surpass the morality of §ravakas and
pratyekabuddhas by producing a single thought with associated rejoicing3?
should train in the perfection of wisdom. Bodhisattva great beings who want
to surpass the meditative stabilization, wisdom, liberation, and knowledge
and seeing of liberation of $ravakas and pratyekabuddhas by producing a
single thought with associated rejoicing should train in the perfection of
wisdom. Bodhisattva great beings who want to surpass the concentrations,
meditative stabilizations, and absorptions of §ravakas and pratyekabuddhas
by producing a single thought with associated rejoicing should train in the
perfection of wisdom.

“Bodhisattva great beings who, for the sake of all beings, want giving
even a little gift to become immeasurable and incalculable by turning it over
to all-knowledge with skillful means should train in the perfection of
wisdom. Similarly, bodhisattva great beings who, for the sake of all beings,
want even the little morality they have guarded, the little patience they have
developed, the little effort they have exerted, the little concentration they
have become absorbed in, and the little wisdom they have developed to
become immeasurable and incalculable by turning them over to all-
knowledge with skillful means should train in the perfection of wisdom.

“Moreover, Sariputra, bodhisattva great beings [F.13b] practicing the
perfection of giving should train in the perfection of wisdom. Similarly,
bodhisattva great beings practicing the perfection of morality, the perfection
of patience, the perfection of perseverance, the perfection of concentration,
and the perfection of wisdom should train in the perfection of wisdom.

“Moreover, Sariputra, bodhisattva great beings who want to thoroughly
establish a buddha’s body should train in the perfection of wisdom. If they
want to acquire the thirty-two major marks and the eighty minor signs of a
great person, they should train in the perfection of wisdom.

“Moreover, Sariputra, bodhisattva great beings who want to be born in the
buddha’s line should train in the perfection of wisdom. Bodhisattva great
beings who want to step onto the heir apparent’s level, and want never to be
without the buddhas and bodhisattvas, should train in the perfection of

wisdom.
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“Moreover, Sariputra, were bodhisattva great beings to feel this
longing—'May I be richly endowed with the wholesome roots with which I
will respect, revere, honor, and worship the tathagatas, the worthy ones, the
perfectly complete lord buddhas’—they should train in the perfection of
wisdom.

“Moreover, Sariputra, bodhisattva great beings who want to satisfy all the
desires of all beings with requirements such as food, drink, flowers, perfume,
garments, flower garlands, incense, powders, creams, bedding, seats,
houses, money, grain, medicines for relief of sickness, ornaments, jewels,
gems, beryl, conch shells, crystals, [F.14.a] corals, parks, and kingdoms
should train in the perfection of wisdom. Moreover, Sériputra, bodhisattva
great beings who want to establish all beings in a world as vast as the

3% in the

dharma-constituent and as far reaching as the space elemen
perfection of giving, and who want to establish them in the perfection of
morality, the perfection of patience, the perfection of perseverance, the
perfection of concentration, and the perfection of wisdom, should train in the
perfection of wisdom.

“Moreover, Sariputra, bodhisattva great beings who want to make a single
wholesome thought of awakening inexhaustible until reaching complete
awakening at the site of awakening should train in the perfection of wisdom.

“Moreover, Sériputra, bodhisattva great beings who think, ‘May the
buddhas in the ten directions praise me,” should train in the perfection of
wisdom.

“Moreover, Sariputra, bodhisattva great beings who want, [F.14b] through
a single production of the thought,*® to approach as many world systems in
the eastern direction as there are sand particles in the Ganga River should
train in the perfection of wisdom. Similarly, bodhisattva great beings who
want, through a single production of the thought, to approach as many
world systems as there are sand particles in the Ganga River in each of the
southern, western, northern, northeastern, southeastern, southwestern, and
northwestern directions, and below and above, should train in the perfection
of wisdom.

“Moreover, Sariputra, bodhisattva great beings who want by uttering a
single sound to instruct as many world systems in the eastern direction as
there are sand particles in the Ganga River should train in the perfection of
wisdom. Similarly, bodhisattva great beings who want by uttering a single
sound to instruct as many world systems as there are sand particles in the
Ganga River in each of the southern, western, northern, northeastern,
southeastern, southwestern, and northwestern directions, and below and

above, should train in the perfection of wisdom.
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“Moreover, Sariputra, bodhisattva great beings who want to ensure that
the line of buddhas will be unbroken should train in the perfection of
wisdom.

“Moreover, Sariputra, bodhisattva great beings who want to stand in inner
emptiness should train in the perfection of wisdom. Similarly, bodhisattva
great beings who want to stand in outer emptiness, inner and outer
emptiness, the emptiness of emptiness, great emptiness, the emptiness of
ultimate reality, the emptiness of the compounded, the emptiness of the
uncompounded, the emptiness of what transcends limits, the emptiness of
no beginning and no end, the emptiness of nonrepudiation,?” the emptiness
of a basic nature, the emptiness of all dharmas, the emptiness of its own
mark, the emptiness of not apprehending,?® the emptiness of a nonexistent
thing, the emptiness of an intrinsic nature, and the emptiness that is the
nonexistence of an intrinsic nature should train in the perfection of wisdom.

“Moreover, Sariputra, bodhisattva great beings who want to comprehend
the suchness of all dharmas, the suchness of the dharma-constituent, and
the suchness of the very limit of reality should train in the perfection of
wisdom.

“Moreover, Sariputra, bodhisattva great beings who want to know how
many tiny particles of earth there are in the great billionfold world system;
who want to know the tiny particles of water [F.15.a] in the oceans, torrents,
lakes, ponds, wells, and rivulets; who want to know the tiny particles of fire;
and who want to know the tiny particles of wind in all the world systems in
the great billionfold world system should train in the perfection of wisdom.

“Moreover, Sariputra, bodhisattva great beings who want to blow out with
one puff of breath the fire in the great billionfold world system when the eon
is burning up should train in the perfection of wisdom.

“Moreover, Sariputra, bodhisattva great beings who want to blunt with
the tip of one finger the force of the whirling, shaking circle of wind as it is
circulating in the great billionfold world system, rocking, scattering, and
pervasively shaking every mountain and the entire earth starting with the
axial mountain Sumeru, the great Sumeru, the encircling mountain ranges,
and the great encircling mountain ranges should train in the perfection of
wisdom.

“Moreover, Sariputra, bodhisattva great beings thinking, ‘I should toss
immeasurable world systems by bundling up every mountain there is in the
great billionfold world system—the axial mountain Sumeru, the great
Sumeru, the encircling mountain ranges, the great encircling mountain
ranges, and so on—with a single strand of hair, should train in the

perfection of wisdom.
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“Moreover, Sariputra, bodhisattva great beings who want their single
cross-legged posture to expand into and fill up the space of the great
billionfold world system in its entirety should train in the perfection of
wisdom.

“Moreover, Sariputra, bodhisattva great beings [F.15b] who want with a
single begging bowl to distribute food to each of* the lord buddhas,
together with their Sravaka sanghas, in as many world systems as there are
sand particles in the Ganga River to the east should train in the perfection of
wisdom; and similarly, bodhisattva great beings who want to respect, want
to revere, want to honor, and want to worship those tathagatas, worthy
ones, perfectly complete buddhas with clouds of flowers, incense, perfumes,
garlands of flowers, creams, aromatic powders, clothes, parasols, flags, and
banners should train in the perfection of wisdom. Similarly, bodhisattva
great beings who want with a single alms bowl to distribute food to each of
the lord buddhas, together with their sravaka sanghas, in each of as many
world systems as there are sand particles in the Ganga River to the south,
west, and north, in the intermediate directions to the northeast, southeast,
southwest, and northwest, and below and above, and similarly want to
respect, want to revere, want to honor, and want to worship with clouds of
flowers, incense, perfumes, garlands of flowers, creams, aromatic powders,
clothes, parasols, flags, and streamers those tathagatas, worthy ones,
perfectly complete buddhas should train in the perfection of wisdom. [B2]

“Moreover, Sariputra, bodhisattva great beings who want to establish
beings in as many world systems as there are sand particles in the Ganga
River to the east in the aggregate of morality; who want to establish them in
[F.16.a] the aggregate of meditative stabilization, in the aggregate of wisdom,
in the aggregate of liberation, and in the aggregate of knowledge and seeing
of liberation; and similarly want to establish them in the result of stream
enterer, once-returner, and non-returner, in the state of a worthy one, in a
pratyekabuddha’s awakening, up to in the element of nirvana without any
aggregates left behind should train in the perfection of wisdom. As with the
east, also connect this with as many world systems as there are sand particles in
the Ganga River in the south, west, and north, in the intermediate directions
to the northeast, southeast, southwest, and northwest, and below and above.

“Moreover, Sariputra, bodhisattva great beings practicing the perfection of
wisdom should know, when giving a gift, that having given such a gift there
is a great result: having given such a gift, they will be born in great sala tree—
like royal families, and similarly in great sala tree-like brahmin families, and
in great sala tree-like business families; having given such a gift they will be
born among the Caturmaharajika gods, and similarly, born among the gods

of Trayastrim$a, Yama, Tusita, and Nirmanarati; having given such a gift,
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they will reach the first concentration, and similarly reach the second
concentration and the third concentration; having given such a gift they will
reach the fourth concentration; having given such a gift they will reach the
station of the nonperception absorption; having given such a gift they will
reach [F.16b] the station of the endless-space absorption, and similarly,
having given such a gift, they will reach the station of endless consciousness
and the station of the nothing-at-all absorption; having given such a gift
they will reach the station of the neither perception nor nonperception
absorption; and having given such a gift they will acquire the thirty-seven
dharmas on the side of awakening, and similarly they will reach the result of
stream enterer, and reach the result of once-returner, the result of non-
returner, and the state of a worthy one.

“Moreover, Sariputra, bodhisattva great beings practicing the perfection of
wisdom should know that a gift thus given with skillful means completes
the perfection of giving, and similarly completes the perfection of morality,
the perfection of patience, the perfection of perseverance, the perfection of
concentration, and the perfection of wisdom.”

The Lord having spoken thus, venerable Sariputra then inquired of him,
“How, Lord, does the perfection of giving become complete when
bodhisattva great beings are giving a gift? How do the perfection of
morality, the perfection of patience, the perfection of perseverance, the
perfection of concentration, and the perfection of wisdom become complete
when bodhisattva great beings are giving a gift?”

Venerable Sariputra having thus inquired, the Lord said to him, “Sariputra,
the perfection of giving is completed by way of the purity of the three
spheres, not apprehending a gift, giver, or recipient; the perfection of
morality is completed because no downfall is incurred and no compounded
downfall is incurred; [F.17.a] the perfection of patience is completed because
of not being disturbed; the perfection of perseverance is completed because
of not expending physical or mental effort; the perfection of concentration is
completed because of not being distracted and not constructing any ideas;
and the perfection of wisdom is completed by way of not apprehending the
knowledge of all dharmas. Thus, Sariputra, when bodhisattvas give a gift
like that,*0 the six perfections are completed. Similarly all six perfections are
completed in the perfection of morality, and similarly all six perfections are
completed in the perfection of patience, the perfection of perseverance, the
perfection of concentration, and the perfection of wisdom.

“Moreover, Sariputra, bodhisattva great beings who want to acquire all
the buddha qualities of the past, future, and present lord buddhas should

train in the perfection of wisdom.
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“Moreover, Sariputra, bodhisattva great beings who want to transcend all
compounded and uncompounded phenomena should train in the perfection
of wisdom.

“Moreover, Sariputra, bodhisattva great beings who want to comprehend
the suchness of all past, future, and present dharmas, and similarly, who
want to reach the dharma-constituent, the limit of the absence of
production,! should train in the perfection of wisdom.

“Moreover, Sariputra, bodhisattva great beings who want to be foremost
among $ravakas and pratyekabuddhas [F.17b] should train in the perfection
of wisdom.

“Moreover, Sariputra, bodhisattva great beings who want to be attendants
of the lord buddhas should train in the perfection of wisdom.

“Moreover, Sariputra, bodhisattva great beings who want to be in the
inner circle of the lord buddhas should train in the perfection of wisdom.

“Moreover, Sariputra, bodhisattva great beings who want to be in the
inner retinue of the lord buddhas should train in the perfection of wisdom.

“Moreover, Sariputra, bodhisattva great beings who want to have a large
retinue should train in the perfection of wisdom.

“Moreover, Sariputra, bodhisattva great beings who want to purify a
donation should train in the perfection of wisdom.

“Moreover, Sériputra, bodhisattva great beings who want to stop miserly
thoughts should train in the perfection of wisdom, and similarly, those who
want to prevent immoral thoughts from arising, who want to prevent
malicious thoughts from arising, who want to quit having lazy thoughts,
who want to quit having distracted thoughts, and who want to quit having
confused thoughts should train in the perfection of wisdom.

“Moreover, Sariputra, bodhisattva great beings who want to establish all
beings in the bases of meritorious action arisen from giving, and who want
to establish all beings in the bases of meritorious action arisen from morality,
arisen from meditation, that accompany service, and arisen from material
things should train in the perfection of wisdom.

“Moreover, Sariputra, bodhisattva great beings who want to produce the
five eyes should train in the perfection of wisdom. And what are the five
eyes? They are [F.18.a] the flesh eye, divine eye, wisdom eye, dharma eye,
and buddha eye. If they want to produce them, they should train in the
perfection of wisdom. Moreover, Sériputra, bodhisattva great beings who
want to see with their divine eye as many buddhas and lords as there are
sand particles in the Ganga River to the east should train in the perfection of
wisdom, and similarly, if they want to see with their divine eye as many
buddhas and lords as there are sand particles in the Ganga River in the

south, west, and north, in the intermediate directions to the northeast,


https://translator:phyes@read.84000-translate.org/source/toh10.html?ref-index=33
https://translator:phyes@read.84000-translate.org/source/toh10.html?ref-index=34

243

244

245

246

247

southeast, southwest and northwest, and below and above they should train
in the perfection of wisdom. If they want to hear with their divine ear the
doctrine those buddhas and lords explain they should train in the perfection
of wisdom, and if they want to comprehend with their mind the thought of
those buddhas and lords exactly as it is they should train in the perfection of
wisdom.

“Moreover, Sariputra, bodhisattva great beings who want to hear the
entire doctrine that the lord buddhas in all world systems in all ten directions
explain, and having heard it take it up perfectly by applying the power of
memory uninterruptedly, and who do not want any to be lost up until they
awaken to unsurpassed, perfect, complete awakening should train in the
perfection of wisdom.

“Moreover, Sariputra, bodhisattva great beings who want to see the
buddhafields of past buddhas and lords, and of future buddhas and lords as
well, and who want to see the buddhafields of present buddhas and lords
now dwelling and maintaining themselves [F.18b] in world systems in all
ten directions should train in the perfection of wisdom.

“Moreover, Sariputra, bodhisattva great beings who want to master all
that the tathagatas have taught in discourses, melodious narrations,
predictions, verses, summaries, introductions, accounts, birth stories,
expanded texts, marvels, tales, and expositions, and what has not been
heard by $ravakas or pratyekabuddhas, should train in the perfection of
wisdom.

“Moreover, Sariputra, bodhisattva great beings who want to take up all
that the lord buddhas in the eastern direction have said, are saying, and will
say, who want to bear it in mind, who want to read it aloud, and similarly
who want to practice it and want to elaborate upon it in detail for others,
should train in the perfection of wisdom. Similarly, if they want to take up all
that the lord buddhas in the southern, western, northern, northeastern,
southeastern, southwestern, and northwestern directions, below and above,
have said, are saying, and will say, want to bear it in mind, want to read it
aloud, and similarly want to practice it and want to elaborate upon it in detail
for others, they should train in the perfection of wisdom.

“Moreover, Sariputra, bodhisattva great beings who want to shine down
on the blinding darkness where the sun and moon do not shine, [F.19.a] in as
many world systems in the eastern direction as there are sand particles in
the Ganga River, should train in the perfection of wisdom. Similarly, if they
want to shine light down on the blinding darkness where the sun and moon

do not shine, in as many world systems as there are sand particles in the
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Ganga River in the southern, western, northern, northeastern, southeastern,
southwestern, and northwestern directions, below and above, they should
train in the perfection of wisdom.

“Moreover, Sariputra, bodhisattva great beings who want to proclaim to
all the beings born in various buddhafields in as many world systems in the
eastern direction as there are sand particles in the Ganga River the word
Buddha, the word Dharma, and the word Sarnigha, and who want to establish
them in right view, should train in the perfection of wisdom. Similarly,
bodhisattva great beings who want to proclaim the words Buddha, Dharma,
and Sarngha and establish in right view beings in as many world systems as
there are sand particles in the Ganga River in the southern, western,
northern, northeastern, southeastern, southwestern, and northwestern
directions, below and above, where there is no sound of the words Buddha,
Dharma, Sangha, or right view, should train in the perfection of wisdom.

“Moreover, Sariputra, bodhisattva great beings who want beings who are
blind, in as many world systems in the eastern direction as there are sand
particles in the Ganga River, to see shapes with their eyes through their
might should train in the perfection of wisdom. Similarly, [F.19b] thinking,
‘May those who are deaf hear sounds with their ears, those who have gone
mad regain their senses, the naked be clothed, hungry beings have their fill,
the thirsty quench their thirst, beings who are stuck in terrible forms of life
be freed from all the terrible forms of life and gain birth as humans, and may
I establish the immoral in the aggregate of morality’; and similarly, thinking,
‘May I establish those who are not stabilized in meditation in the aggregate
of meditative stabilization, in the aggregate of wisdom, in the aggregate of
liberation, and in the aggregate of knowledge and seeing of liberation’; and
thinking, ‘May I establish those who do not see the truths in the result of
stream enterer’; and thinking, ‘May I establish them in the result of once-
returner, the result of non-returner, the state of a worthy one, in a
pratyekabuddha’s awakening, and in unsurpassed, perfect, complete
awakening,’ they should train in the perfection of wisdom.

“Similarly, bodhisattva great beings who want beings who are blind, in as
many world systems as there are sand particles in the Ganga River in the
southern, western, northern, northeastern, southeastern, southwestern, and
northwestern directions, below and above, to see shapes with their eyes
through their might should train in the perfection of wisdom. Similarly,
thinking, ‘May those who are deaf hear sounds with their ears, those who
have gone mad regain their senses, the naked be clothed, hungry beings
have their fill, the thirsty quench their thirst, beings who are stuck in terrible
forms of life be freed from all the terrible forms of life and gain birth as

humans, and may I establish the immoral in the aggregate of morality’; and
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similarly, thinking, ‘May I establish those who are not stabilized in
meditation in the aggregate of meditative stabilization, [F.20.a] in the
aggregate of wisdom, in the aggregate of liberation, and in the aggregate of
knowledge and seeing of liberation’; and thinking, ‘May I establish those
who do not see the truths in the result of stream enterer’; and thinking, ‘May
I establish them in the result of once-returner, the result of non-returner, the
state of a worthy one, in a pratyekabuddha’s awakening, and in
unsurpassed, perfect, complete awakening,” they should train in the
perfection of wisdom.

“Moreover, Sariputra, bodhisattva great beings who want to train in the
tathagatas” way of carrying themselves should train in the perfection of
wisdom.

“Moreover, Sariputra, bodhisattva great beings practicing the perfection of
wisdom should contemplate like this: “‘When, oh when, will I look down as
an elephant looks? How will it come to be that I will walk on the earth
without my feet touching it by the measure of four fingers?” Thinking thus,
they should train in the perfection of wisdom.

“Moreover, Sariputra, bodhisattva great beings practicing the perfection of
wisdom should contemplate like this as well: ‘How will it come to be that I,
surrounded by and at the head of many hundred thousand one hundred
million billion Caturmaharajika gods, and Trayastrim$a, Yama, Tusita,
Nirmanarati, Paranirmitavasavartin, Brahmapurohita, Brahmakayika,
Brahmaparsadya, Parittabha, Apramanabha, Abhasvara, Parittasubha,
Apramanasubha, Subhakrtsna, Brhatphala, Suddhavasa,®?  Sudréa,
Sudaréana, Avrha, Atapa, and Akanistha gods, go forth to the site of
awakening?’ Thinking thus, they should train in the perfection of wisdom.

“Moreover, Sariputra, bodhisattva great beings practicing the perfection of
wisdom should contemplate like this as well: ‘How will it come to be that the
Caturmaharajika gods, up to the Akanistha class, spread out my seat at the
root of the tree at the site of awakening?’ Thinking thus, they should train in
the perfection of wisdom. [F.20.b]

“Moreover, Sariputra, bodhisattva great beings practicing the perfection of
wisdom should contemplate like this as well: ‘'How will it come to be that
this region of the earth on which I will fully awaken to unsurpassed, perfect,
complete awakening, and walk, stand, sit, or lie down, become all diamond?’
Thinking thus, they should train in the perfection of wisdom.

“Moreover, Sariputra, bodhisattva great beings practicing the perfection of
wisdom should contemplate like this as well: ‘How will it come to be that on
that very day that I go forth I will fully awaken, on that very day, to
unsurpassed, perfect, complete awakening, and, having fully awakened on

that very day, that I will turn the wheel of the Dharma so that, having turned
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it, dust-free and stainless, the Dharma eye of countless beings beyond
measure will become clear about the dharmas, countless beings beyond
measure will stop appropriating anything and their minds will become freed
from outflows, and countless beings beyond measure will not turn back from
unsurpassed, perfect, complete awakening?’ Thinking thus, they should
train in the perfection of wisdom.

“Moreover, Sariputra, bodhisattva great beings practicing the perfection of
wisdom should contemplate like this as well: ‘'How will I come to have a
community of countless $ravakas beyond measure? How through my one
single teaching of the Dharma will countless beings beyond measure [F.21.a]
become worthy ones in one sitting, become bodhisattvas in one sitting,*
become bodhisattvas who will not turn back from unsurpassed, perfect,
complete awakening? How will I come to have an infinite community of
bodhisattvas, a measure of life that is infinite, and infinite splendid light?’
Thinking thus, they should train in the perfection of wisdom.

“Bodhisattva great beings thinking, ‘How will there come to be not even
the sound of the words greed, hatred, and confusion in any way at all in that
buddhafield where I fully awaken to unsurpassed, perfect, complete
awakening?’ should train in the perfection of wisdom.

“Bodhisattva great beings thinking, ‘How will all beings in that
buddhafield where I fully awaken to unsurpassed, perfect, complete
awakening come to be endowed with the form of wisdom that knows
“giving is good, discipline is good, restraint is good, celibacy is good,
nonviolence toward all creatures and spirits is good”?; bodhisattva great
beings thinking, ‘After I have passed into complete nirvana, how will it come
to be that there are not even the words disappearance of the good Dharma?’;
bodhisattva great beings thinking, ‘How will it come to be that just from
hearing my name beings present in as many world systems as there are sand
particles in the Ganga River become assured of unsurpassed, perfect,
complete awakening?’—they should train in the perfection of wisdom.

“Sariputra, at the time a bodhisattva great being practicing the perfection
of wisdom produces these good qualities, then the Four Maharajas [F.21.b]
present in the great billionfold world system are enraptured and think as
follows: ‘Just as the Four Maharajas of yore presented begging bowls to the
tathagatas, the worthy ones, the perfectly complete buddhas of yore, we too
will present four begging bowls to this bodhisattva, this great being.” The
Trayastriméa gods, along with the Yama, Tusita, Nirmanarati, and Para-
nirmitavasavartin gods, are enraptured as well and think, ‘With this the
hosts of asuras will decline and the hosts of gods will flourish, so we will
make attendants available for this bodhisattva, this great being. And the
gods in the great billionfold world system, from the Mahabrahmas and
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Brahmakayika, and all the Brahmas up to Akanistha, are enraptured and
think, “‘We will request this bodhisattva, this great being, awakened to
complete awakening, to turn the wheel of the Dharma.’

“Moreover, Sariputra, at the time a bodhisattva great being practicing the
perfection of wisdom prospers with the six perfections, the sons and
daughters of good families are enraptured as well and think, ‘Let us become
the mother and father, wife, son, friend, kinsman, and blood relative of that
great being.” The Four Maharajas and the Trayastrim$a gods, as well as the
gods up to the Akanistha gods, are enraptured and think, ‘In order to [F.22.a]
definitely join beings to awakening the bodhisattva great being is celibate,
not conjoined with the qualities that fetter.” They make the prayer, ‘Starting
from when I first produce the thought of awakening, I will be celibate, I will
not be noncelibate. And why? Because pursuing sense objects becomes a
block even to birth in the world of Brahma, so it goes without saying it is a
block to unsurpassed, perfect, complete awakening. Therefore, having gone
forth to homelessness, I will fully awaken to unsurpassed, perfect, complete
awakening just as a celibate person, not as a noncelibate person.” Hence,
they shun sexual intercourse.”

The Lord having spoken thus, venerable Sariputra then asked him, “Lord,
do bodhisattva great beings definitely have to be with parents, wives, sons,
friends, kinsmen, and blood relatives?”

Venerable Sariputra having asked this, the Lord said to him, “Sariputra,
some bodhisattva great beings definitely come with parents, a wife, and
sons. Some bodhisattva great beings embrace celibacy starting from when
they first produce the thought of awakening, always remaining unmarried
persons practicing the bodhisattva practices until they fully awaken to
unsurpassed, perfect, complete awakening. Some bodhisattva great beings,
through skillful means, in order to bring beings to maturity, make use of the
five sorts of sense objects and then go forth [F.22b] from the harem** and
fully awaken to unsurpassed, perfect, complete awakening. Sariputra, some
bodhisattva great beings gain a standing in the deep perfection of wisdom
and, separated from the desire realm afflictions, in order to bring beings to
maturity, make a show of taking to*> the five sorts of sense objects, but they
do not make use of them. To illustrate, Sériputra, a clever, well-trained
magician or magician’s apprentice with knowledge of magic spells and
magic performance conjures up the five sorts of sense objects and makes a
show of themselves dallying with, enjoying, and acting gratified by the five
sorts of sense objects. What do you think, Sariputra, does that magician or
magician’s apprentice make use of those five sorts of sense objects?”

“No, Lord,” Sériputra replied.
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“Similarly, Sariputra,” said the Lord, “bodhisattva great beings, through
skillful means, make use of those five sorts of sense objects in order to bring
beings to maturity, and still those bodhisattva great beings are not
contaminated by those sense objects. Alternatively, bodhisattva great beings
speak disparagingly of sense objects: ‘Sense objects are ablaze, disgusting,
murderous, and against you.’ So, Sariputra, bodhisattva great beings take to

these sorts of sense objects in order to bring beings to maturity.”

This was the second chapter, “Production of the Thought,” of “The Perfection of

Wisdom in Eighteen Thousand Lines.”
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CHAPTER 3: DESIGNATION

Then [F.23.a] venerable Sariputra inquired of the Lord, “Lord, how then
should bodhisattva great beings practice the perfection of wisdom?”
Venerable Sariputra having thus inquired, the Lord said to him, “Sariputra,
here bodhisattva great beings practicing the perfection of wisdom do not,
even while they are bodhisattvas, see a bodhisattva. They do not see even
the word bodhisattva. They do not see awakening either, and they do not see
the perfection of wisdom. They do not see that ‘they practice,” and they do
not see that ‘they do not practice.” They also do not see that ‘while practicing
they practice and while not practicing do not practice,” and they also do not
see that ‘they do not practice, and do not not practice as well.% They do not
see form. Similarly, they do not see feeling, perception, volitional factors, or
consciousness either. And why? Because, Sariputra, the name bodhisattva is
empty of the intrinsic nature of a name. The name bodhisattva is not empty
because of emptiness. A bodhisattva is also empty of the intrinsic nature of a
bodhisattva, but a bodhisattva is not empty because of emptiness.
Awakening, too, is empty of the intrinsic nature of awakening, but
awakening is not empty because of emptiness. The perfection of wisdom,
too, is empty of the intrinsic nature of the perfection of wisdom, but the
perfection of wisdom is not empty because of emptiness. Form, too, is empty
of the intrinsic nature of form, but form is not empty because of emptiness.
[F23b] And feeling ... perception ... volitional factors ... and consciousness
is*” also empty of the intrinsic nature of consciousness, but consciousness is
not empty because of emptiness. And why? Because the emptiness of the
name bodhisattva is not the name bodhisattva, and there is no name bodhisattva
apart from emptiness, because the name bodhisattva itself is emptiness and
emptiness is the name bodhisattva as well. The emptiness of the bodhisattva is
not the bodhisattva and there is no bodhisattva apart from emptiness,
because the bodhisattva is emptiness and emptiness is the bodhisattva as

well. The emptiness of the perfection of wisdom is not the perfection of


https://translator:phyes@read.84000-translate.org/source/toh10.html?ref-index=44
https://translator:phyes@read.84000-translate.org/source/toh10.html?ref-index=45

33

34

wisdom and there is no perfection of wisdom apart from emptiness, because
the perfection of wisdom itself is emptiness and emptiness is the perfection
of wisdom as well. The emptiness of form is not form and there is no form
apart from emptiness, because form itself is emptiness and emptiness is form
as well. And the emptiness of feeling ... perception ... volitional factors ...
and consciousness is not consciousness, and there is no consciousness apart
from emptiness because consciousness itself is emptiness and emptiness is
consciousness as well. And why? Because this—namely, bodhisattva—is just a
name; because these—namely, the name bodhisattva, awakening, [F.24.a] the
perfection of wisdom, form, feeling, perception, volitional factors, and consciousness—
are just names; and because this—namely, emptiness—is just a name. Why?
Because where there is no intrinsic nature there is no production, stopping,48
decrease, increase, defilement, or purification. And why? Because form is like
an illusion, feeling is like an illusion, perception is like an illusion, volitional
factors are like an illusion, and consciousness is like an illusion. And an
illusion is just a name that does not reside somewhere, does not reside in a
particular place, so the sight of an illusion is mistaken and does not exist and
is devoid of an intrinsic nature. Bodhisattva great beings practicing the
perfection of wisdom like that do not see production, do not see stopping, do
not see standing, do not see decrease, do not see increase, do not see
defilement, and do not see purification in any dharma at all. They do not see
‘awakening,” and they do not see a ‘bodhisattva’ anywhere. And why?
Because names are made up. In the case of each of these different dharmas
they are imagined,® unreal, names plucked out of thin air working
subsequently as conventional labels, and just as they are subsequently
conventionally labeled, so too are they settled down on as real. Bodhisattva
[F24b] great beings practicing the perfection of wisdom do not see any of
those names as inherently existing, and because they do not see them, they
do not settle down on them as real.

“Moreover, Sariputra, bodhisattva great beings practicing the perfection of
wisdom think, “This bodhisattva is just a name. This awakening is just a name.
This awakened one is just a name. This perfection of wisdom is just a name. This
practicing the perfection of wisdom is just a name.” They think, ‘This form is just a
name, and these—feeling, perception, volitional factors, and consciousness—are
just names.

“For example, Sariputra, ‘self is said again and again but a self cannot be
apprehended; a being, a soul, and a person cannot be apprehended either.
Thus they work conventionally as what has been designated by a name,”
yet they cannot be apprehended at all, because of the emptiness of not
apprehending. Similarly, bodhisattva great beings practicing the perfection

of wisdom also do not see a bodhisattva, they do not see up to consciousness,


https://translator:phyes@read.84000-translate.org/source/toh10.html?ref-index=46
https://translator:phyes@read.84000-translate.org/source/toh10.html?ref-index=47

35

3.6

37

and they do not see even the names through which they work as
conventional labels. So, Sa‘iriputra, setting aside the wisdom of a tathagata,
bodhisattva great beings thus practicing the perfection of wisdom surpass
the wisdom of all §ravakas and pratyekabuddhas because of the emptiness
of not apprehending. And why? Because they do not see what would make
them settle down on them as real. So bodhisattva great beings practicing
thus, Sariputra, [F.25.a] are practicing the perfection of wisdom.

“To illustrate, Sariputra, if this Jambudvipa were filled with monks similar
in worth to Sariputra and Maudgalyayana—like a thicket of nada reeds, or a
thicket of bamboo, or a thicket of sugarcane, or a thicket of rushes, or a
thicket of rice, or a thicket of sesame—their wisdom would not approach the
wisdom of a bodhisattva great being practicing the perfection of wisdom
even by a hundredth part, or by a thousandth part, or by a hundred
thousandth part; it would not stand up to any number, or fraction, or
counting, or example, or comparison.51 And why? Because, Sériputra, that
wisdom of a bodhisattva great being has been established with the complete
nirvana of all beings as the aim.

“Furthermore, Sariputra, even the wisdom cultivated®? for a single day by
a bodhisattva great being practicing the perfection of wisdom surpasses the
wisdom of $ravakas and pratyekabuddhas. Sariputra, let alone this
Jambudvipa filled with monks similar in worth to Sériputra and
Maudgalyayana, even if the great billionfold world system were filled with
monks similar in worth to Sariputra and Maudgalyayana their wisdom
would not approach the wisdom cultivated for a single day by a bodhisattva
great being practicing the perfection of wisdom even by a hundredth part, up
to it would not stand up to any comparison with it. Sariputra, let alone the
great billionfold world system filled with monks similar in worth to Sariputra
and Maudgalyayana, Sériputra, even if as many world systems as there are
sand particles in the Ganga River [F.25b] to the east were filled with monks
similar in worth to Sariputra and Maudgalyayana, and similarly, even if as
many world systems as there are sand particles in the Ganga River to the
south, west, and north, in the intermediate directions to the northeast,
southeast, southwest, and northwest, below and above were filled with
monks similar in worth to Sariputra and Maudgalyayana, their wisdom
would not approach the wisdom cultivated for a single day by a bodhisattva
great being practicing the perfection of wisdom even by a hundredth part, up
to it would not stand up to any comparison with it.”

Then venerable Sériputra said to the Lord, “Lord, the wisdom of §ravaka
stream enterers, once-returners, non-returners, worthy ones,
pratyekabuddhas, and tathagatas, worthy ones, perfectly complete buddhas,

all those wisdoms are not broken apart, they are a detachment, are not
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produced, and are empty of an intrinsic nature; and, Lord, you do not find
variation or distinction in something that has not been broken apart, that is a
detachment, not produced, and empty of an intrinsic nature. So how, Lord,
could the wisdom cultivated for a single day by a bodhisattva great being
practicing the perfection of wisdom surpass the wisdom of all §ravakas and
pratyekabuddhas?”

Venerable Sariputra having spoken thus, the Lord asked him, “What do
you think, Sariputra, is the wisdom of all §ravakas and pratyekabuddhas
concerned with a purpose® of the sort that concerns the wisdom cultivated
for a single day by a bodhisattva great being practicing the perfection of
wisdom furnished with the best of all aspects, [F26.a] practicing the
knowledge of all aspects,® working for the welfare of all beings with the
thought, ‘I must, having fully awakened to all dharmas in all forms, lead all
beings to complete nirvana’?”>>

“No, Lord,” Sariputra replied.

The Lord then asked, “What do you think, Sériputra, do all sravakas and
pratyekabuddhas think, ‘We must, having fully awakened to unsurpassed,
perfect, complete awakening, lead all beings to complete nirvana in the
element of nirvana without any aggregates left behind’?”

“No, Lord,” Sariputra replied.

The Lord said, “You should understand from just this explanation,
Sariputra, that all the wisdom of §ravakas and pratyekabuddhas does not
approach the wisdom cultivated for a single day by a bodhisattva great
being practicing the perfection of wisdom even by a hundredth part, up to it
does not stand up to any comparison with it, hence it surpasses the wisdom
of §ravakas and pratyekabuddhas.

“What do you think, Sariputra, do all these §ravakas and pratyekabuddhas
think, “‘We must, having practiced the six perfections, having brought beings
to maturity, having purified a buddhafield, having completed the ten
tathagata powers, having completed the four fearlessnesses, the four
detailed and thorough knowledges, and the eighteen distinct attributes of a
buddha, and having fully awakened to unsurpassed, perfect, [F.26b]
complete awakening, lead infinite, countless beings beyond measure to
complete nirvana’?”

“No, Lord,” Sariputra replied.

“Sériputra,” said the Lord, “a bodhisattva great being thinks, ‘I must,
having practiced the six perfections, having brought beings to maturity,
having purified a buddhafield, having fulfilled the ten tathagata powers,

having fulfilled the four fearlessnesses, the four detailed and thorough
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knowledges, and the eighteen distinct attributes of a buddha, and having
fully awakened to the unsurpassed, perfect, complete awakening, lead
infinite, countless beings beyond measure to complete nirvana.’

“To illustrate, Sariputra, just as a firefly-type creature does not think, ‘T
should light up Jambudvipa with my light, I should pervade Jambudvipa
with my light,” so too, Sariputra, no éravaka or pratyekabuddha thinks, ‘I
must, having practiced the six perfections, having brought beings to
maturity, having purified a buddhafield, having completed the ten tathagata
powers, having completed the four fearlessnesses, the four detailed and
thorough knowledges, and the eighteen distinct attributes of a buddha, and
having fully awakened to the unsurpassed, perfect, complete awakening,
lead infinite, countless beings beyond measure to complete nirvana.’

“Again to illustrate, Sériputra, just as the circle of the sun, when it rises,
lights up all Jambudvipa [F.27.a] with its light and pervades all Jambudvipa
with its light, so too, Sariputra, a bodhisattva great being, having practiced
the six perfections, having brought beings to maturity, having purified a
buddhafield, having completed the ten tathagata powers, having completed
the four fearlessnesses, the four detailed and thorough knowledges, and the
eighteen distinct attributes of a buddha, and having fully awakened to the
unsurpassed, perfect, complete awakening, leads infinite, countless beings
beyond measure to complete nirvana.”

The Lord having spoken thus, venerable Sariputra then asked him, “How,
Lord, do bodhisattva great beings, having passed beyond the $ravaka or
pratyekabuddha level, reach the irreversible bodhisattva level and practice®®
the bodhisattva path?”

Venerable Sériputra having asked this, the Lord said to him, ”Sériputra,
bodhisattva great beings, from their first production of the thought of
awakening onward, stand in the dharmas of emptiness, signlessness, and
wishlessness while practicing the six perfections, and, having passed
beyond the $ravaka or pratyekabuddha level, reach the irreversible
bodhisattva level.”

The Lord having spoken thus, venerable Sariputra asked him further,
“Standing on which level, Lord, do bodhisattva great beings become worthy
of the offerings of all Sravakas and pratyekabuddhas?”

Venerable Sériputra having asked this, the Lord said to him, [F.27b]
“Sariputra, in the interval from their first production of the thought up to the
site of awakening, bodhisattva great beings practicing the six perfections are
constantly and always worthy of the offerings of all $ravakas and
pratyekabuddhas. And why? Because, Sariputra, it is thanks to bodhisattva
great beings that all wholesome dharmas appear in the world, that is, that

the ten wholesome actions, the morality with five branches, the morality
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with eight branches, and the four concentrations, four immeasurables, four
formless absorptions, four noble truths, four applications of mindfulness,
four right efforts, four legs of miraculous power, five faculties, five powers,
seven limbs of awakening, and eightfold noble path appear in the world; and
that the six perfections, the ten tathagata powers, the four fearlessnesses, the
four detailed and thorough knowledges, up to great love, great compassion,
and the eighteen distinct attributes of a buddha appear in the world. And it
is because those wholesome dharmas appear in the world that there are®’
great sala tree-like royal families in the world, great sala tree-like brahmin
families in the world, and great sala tree-like business families in the world;
that there are the Caturmaharajika gods and gods of the Trayastrim$a, Yama,
Tusita, Nirmanarati, Paranirmitavasavartin, Brahmapurohita, Brahmakayika,
Brahmaparsadya,  Parittabha, = Apramanabha,  Abhasvara, [F28.a]
Parittasubha, Apramanasubha, Subhakrtsna, Brhatphala, Asamjiisattva,®
Suddhavasa—Sudrséa, Sudar$ana, Avrha, Atapa, and Akanistha—and the
Akasanantyayatana, Vijiananantyayatana, Akimcityayatana, and Naiva-
samjfianasamjfiayatana; that stream enterers appear in the world, and that
once-returners, non-returners, worthy ones, pratyekabuddhas, bodhisattva
great beings, and tathagatas, worthy ones, perfectly complete buddhas
appear in the world.”

“Lord, do bodhisattva great beings purify the offering, or do they not do
s0?” asked Sariputra.

“Sariputra,” replied the Lord, “bodhisattva great beings metaphorically®
purify the offering. And why? Because, Sariputra, a bodhisattva great being’s
offering is absolutely pure. Thus, Sariputra, a bodhisattva great being is a
giver, but a giver of what? A giver of wholesome dharmas. A giver of which
wholesome dharmas? A giver of these: the ten wholesome actions, the five-
point training, the eight-branched confession and restoration, up to the
eighteen distinct attributes of a buddha.”

“Lord, how are bodhisattva great beings who engage with the perfection
of wisdom ‘engaged’?”®® asked Sariputra.

“Sariputra,” replied the Lord, “here [F28b] bodhisattva great beings
engaged with the emptiness of form are ‘engaged.” Similarly, engaged with
the emptiness of feelings, the emptiness of perceptions, the emptiness of
volitional factors, and the emptiness of consciousness, they are engaged.
Furthermore, Sariputra, here bodhisattva great beings engaged with the
emptiness of the eyes are engaged. Similarly, engaged with the emptiness of
the ears, nose, tongue, body, and thinking mind they are engaged. When
they are engaged with the emptiness of a form, a sound, a smell, a taste, a
feeling, and a dharma they are engaged. When they are engaged with the

emptiness of the eye consciousness constituent they are engaged. Similarly,
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engaged with the emptiness of the ear consciousness constituent, nose
consciousness constituent, tongue consciousness constituent, body
consciousness constituent, and thinking-mind consciousness constituent
they are engaged. When they are engaged with the emptiness of suffering
they are engaged. When they are engaged with the emptiness of origination,
cessation, and the path they are engaged. When they are engaged with the
emptiness of ignorance they are engaged. When they are engaged with the
emptiness of volitional factors, consciousness, name and form, the six sense
tields, contact, feeling, craving, appropriation, existence, birth, and old age
and death, they are engaged. When they are engaged with the emptiness of
all dharmas they are engaged. When they are engaged with the emptiness of
all compounded and uncompounded phenomena they are engaged.
Furthermore, Sariputra, bodhisattva great beings practicing the perfection of
wisdom who are engaged with the emptiness of a basic nature are engaged.
Sariputra, bodhisattva great beings practicing the perfection of wisdom who
are engaged with these seven emptinesses are engaged. [F.29.a]
“Furthermore, Sariputra, when those bodhisattvas are practicing the
perfection of wisdom with these seven emptinesses you cannot say, first of
all, that they ‘are engaged’ or ‘are not engaged.” And why? Because they do
not see form as qualified by production or qualified by stopping. They do not
see feelings, perceptions, volitional factors, or consciousness as qualified by
production or qualified by stopping. They do not see form as qualified by
defilement or qualified by purification. They do not see feelings, perceptions,
volitional factors, or consciousness as qualified by defilement or qualified by
purification. Furthermore, Sariputra, bodhisattva great beings do not see ‘a
confluence of form with feeling,” or similarly, ‘a confluence of feeling with
perception, perception with volitional factors, or volitional factors with
consciousness.” They do not see ‘a confluence of consciousness with
volitional factors.” And why? Because no dharma is in a confluence with any
other dharma, because they are empty of a basic nature. And why? Because
that emptiness of form is not form, and because that emptiness of feeling ...
perception ... volitional factors ... and consciousness is not consciousness.
And why? Because, Sariputra, that emptiness of form is not seeable,® the
emptiness of feeling does not experience, the emptiness of perception does
not perceive, the emptiness of volitional factors [F.29b] does not occasion
anything, and the emptiness of consciousness does not make conscious.
And why? Because, Sariputra, form is not one thing and emptiness another;
emptiness is not one thing and form another. Form is itself emptiness, and
emptiness is form. Similarly, feeling is not one thing and emptiness another;
emptiness is not one thing and feeling another. Perception is not one thing

and emptiness another; emptiness is not one thing and perception another.
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Volitional factors are not one thing and emptiness another; emptiness is not
one thing and volitional factors another. And consciousness is not one thing
and emptiness another; emptiness is not one thing and consciousness
another. Consciousness is itself emptiness, and emptiness is consciousness.
And why? Because, Sariputra, that emptiness is not produced and does not
stop, is not defiled and is not purified, does not decrease and does not
increase, and is not past, is not future, and is not present.

“In such as that there is no form, there is no feeling, there is no perception,
there are no volitional factors, and there is no consciousness. There is no
earth element, water element, fire element, or wind element. There is no
space element. There is no consciousness element.

“There is no eye sense field; there is no form sense field. There is no ear
sense field; there is no sound sense field. There is no nose sense field; there
is no smell sense field. There is no tongue sense field; there is no taste sense
field. There is no body sense field; there is no touch sense field. There is no
thinking-mind sense field; there is no dharma sense field.

“There is no eye constituent, there is no form constituent, there is no eye
consciousness constituent. There is no ear constituent, there is no sound
constituent, [F.30.a] there is no ear consciousness constituent. There is no
nose constituent, there is no smell constituent, there is no nose
consciousness constituent. There is no tongue constituent, there is no taste
constituent, there is no tongue consciousness constituent. There is no body
constituent, there is no touch constituent, there is no body consciousness
constituent. There is no thinking-mind constituent, there is no dharma
constituent, there is no thinking-mind consciousness constituent.

“There is no ignorance; there is no cessation of ignorance. There are no
volitional factors; there is no cessation of volitional factors. There is no
consciousness; there is no cessation of consciousness. There is no name and
form; there is no cessation of name and form. There are no six sense fields;
there is no cessation of the six sense fields. There is no contact; there is no
cessation of contact. There is no feeling; there is no cessation of feeling.
There is no craving; there is no cessation of craving. There is no
appropriation; there is no cessation of appropriation. There is no existence;
there is no cessation of existence. There is no birth; there is no cessation of
birth. There is no old age and death; there is no cessation of old age and
death.

“There is no suffering. There is no origination. There is no cessation. There
is no path. There is no attainment. There is no clear realization. There is no
stream enterer; there is no result of stream enterer. There is no once-returner;

there is no result of once-returner. There is no non-returner; there is no result
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of non-returner. There is no worthy one; there is no result of worthy one.
There is no pratyekabuddha; there is no pratyekabuddha’s awakening.
There is no buddha; there is no awakening. [B3]

“Sariputra, bodhisattva great beings practicing the perfection of wisdom
like that are ‘engaged,” but they do not see the practice of the perfection of
wisdom as either ‘engaged’ or ‘not engaged” with form. [F.30.b] They do not
see it as either engaged or not engaged with feeling, perception, volitional
factors, or consciousness. They do not see it as either engaged or not
engaged with the eyes. They do not see it as either engaged or not engaged
with the ears, nose, tongue, body, or thinking mind. They do not see it as
either engaged or not engaged with form. They do not see it as either
engaged or not engaged with sound, smell, taste, feeling, or dharmas.

“They do not see it as either engaged or not engaged with the eye
constituent. They do not see it as either engaged or not engaged with the
form constituent. They do not see it as either engaged or not engaged with
the eye consciousness constituent ... up to ... They do not see it as either
engaged or not engaged with the thinking-mind constituent, the dharma
constituent, or the thinking-mind consciousness constituent.

“They do not see it as either engaged or not engaged with the
applications of mindfulness. Similarly, they do not see it as either engaged or
not engaged with the right efforts, the legs of miraculous power, the
faculties, the powers, the limbs of awakening, or the path. They do not see it
as either engaged or not engaged with the four truths. They do not see it as
either engaged or not engaged with the ten tathagata powers, the four
detailed and thorough knowledges, the four fearlessnesses, the five
clairvoyances, or the eighteen distinct attributes of a buddha, up to they do
not see it as either engaged or not engaged with the knowledge of a knower
of all aspects furnished with the best of all aspects.

“Sariputra, in this way you should know bodhisattva great beings who
have engaged in the perfection of wisdom like that [F.31.a] have ‘engaged.’

“Furthermore, Sariputra, bodhisattva great beings practicing the
perfection of wisdom neither cause emptiness to engage with emptiness, nor
disengage from it, and the same holds true for the yogic practice of

emptiness as well.%?

They neither cause signlessness to engage with nor
disengage from signlessness, and the same holds true for the yogic practice
of signlessness as well. They neither cause wishlessness to engage with nor
disengage from wishlessness, and the same holds true for the yogic practice
of wishlessness as well. And why? Because emptiness is neither a yogic
practice nor not a yogic practice. Similarly, signlessness and wishlessness

are neither yogic practices nor not yogic practices.
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“Sariputra, bodhisattva great beings engaged like that are ‘engaged’ in the
perfection of wisdom.

“Furthermore, Sariputra, bodhisattva great beings practicing the
perfection of wisdom enter into® the emptiness of the marks particular to
dharmas, and when they so enter they do not engage with nor disengage
from form. Neither do they engage with nor disengage from feeling,
perception, volitional factors, or consciousness.

“They do not join® form with the prior limit, because they do not even see
the prior limit. They do not join form with the later limit, because they do not
even see the later limit. They do not join form with the present because they
do not even see the present. Similarly, they do not join feeling
perception ... volitional factors ... or consciousness with the prior limit,
because they do not even see the prior limit itself. They do not join
consciousness with the later limit, because they do not even see [F.31b] the
later limit itself. They do not join consciousness with the present because
they do not even see the present itself.

“Furthermore, Sariputra, bodhisattva great beings practicing the
perfection of wisdom, because of the sameness of the three periods of time,
do not join the prior limit with the later limit and do not join the later limit
with the prior limit. They do not join the present with the prior limit or the
later limit, and they do not join the prior limit or the later limit with the
present. Sariputra, bodhisattva great beings engaged like that are ‘engaged’
in the perfection of wisdom.

“Furthermore, Sariputra, bodhisattva great beings practicing the
perfection of wisdom engage in such a way that they do not join the
knowledge of all aspects with the past. How, without even seeing the past
itself, could they join it with the past? They do not join the knowledge of all
aspects with the future. How, without even seeing the future itself, could
they join it with the future? They do not join the knowledge of all aspects
with the present. How, without even seeing the present itself, could they
join it with the present? Sariputra, bodhisattva great beings engaged like
that are ‘engaged’ in the perfection of wisdom.

“Furthermore, Sariputra, bodhisattva great beings practicing the
perfection of wisdom do not join form with the knowledge of all aspects
because they do not even see form. Similarly, they do not join feeling ...
perception ... volitional factors ... [F.32.a] or consciousness with the
knowledge of all aspects either because they do not even see consciousness
itself. Similarly, they do not join the eyes with the knowledge of all aspects
either because they do not even see the eyes themselves. They do not join
the ears ... nose ... tongue ... body ... or thinking mind with the knowledge

of all aspects either because they do not even see the thinking mind itself.
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Similarly, they do not join a form with the knowledge of all aspects either
because they do not even see a form itself. They do not join a sound ... a
smell ... a taste ... a feeling ... or a dharma with the knowledge of all aspects
either because they do not even see a dharma itself. Sariputra, bodhisattva
great beings engaged like that are ‘engaged’ in the perfection of wisdom.

“Furthermore, Sariputra, bodhisattva great beings practicing the
perfection of wisdom do not join the perfection of giving with the
knowledge of all aspects because they do not even see the perfection of
giving itself. Similarly, they do not join the perfection of morality ... the
perfection of patience ... the perfection of perseverance ... the perfection of
concentration ... or the perfection of wisdom with the knowledge of all
aspects either because they do not even see the perfection of wisdom itself.
They do not join the applications of mindfulness with the knowledge of all
aspects because they do not even see the applications of mindfulness
themselves. Similarly, they do not join the right efforts ... the legs of
miraculous power ... the five faculties ... the five powers ... the seven limbs
of awakening ... the eightfold noble path ... the ten tathagata powers ... the
four fearlessnesses ... the four detailed and thorough knowledges ... [F.32b]
the five clairvoyances ... or the eighteen distinct attributes of a buddha with
the knowledge of all aspects either because they do not even see the
eighteen distinct attributes of a buddha themselves. Sériputra, bodhisattva
great beings engaged like that are ‘engaged’ in the perfection of wisdom.

“Furthermore, Sariputra, bodhisattva great beings practicing the
perfection of wisdom do not join a buddha with the knowledge of all
aspects, and they do not join the knowledge of all aspects with a buddha,
because they do not even see a buddha. They do not join awakening with
the knowledge of all aspects, and they do not join the knowledge of all
aspects with awakening, because they do not even see awakening. And
why? Because a buddha is the knowledge of all aspects, and the knowledge
of all aspects is the buddha as well. And because awakening itself is the
knowledge of all aspects, and the knowledge of all aspects is itself
awakening as well. Sariputra, bodhisattva great beings engaged like that are
‘engaged’ in the perfection of wisdom.

“Furthermore, Sariputra, while bodhisattva great beings are practicing the
perfection of wisdom, form is not joined with ‘originating.” Form is not joined
with “perishing.” Similarly, feeling ... perception ... volitional factors ... and
consciousness is not joined with ‘originating.” Consciousness is not joined
with “perishing.” Form is not joined with ‘permanent.” Form is not joined with
‘impermanent.” Similarly, feeling ... perception ... volitional factors ... and
consciousness is not joined with ‘permanent.” Consciousness is not joined

with ‘impermanent.” Form is not joined with ‘happiness.” Form is not joined


https://translator:phyes@read.84000-translate.org/source/toh10.html?ref-index=63

342

343

with ‘suffering. Similarly, feeling ... perception ... [F.33.a] volitional
factors ... and consciousness is not joined with ‘happiness.” Consciousness
is not joined with ‘suffering.” Form is not joined with “self.” Form is not joined
with ‘no self” Similarly, feeling ... perception ... volitional factors ... and
consciousness is not joined with “self” Consciousness is not joined with ‘no
self” Form is not joined with ‘calm.” Form is not joined with not calm’
Similarly, feeling ... perception ... volitional factors ... and consciousness is
not joined with ‘calm.” Consciousness is not joined with ‘not calm.” Form is
not joined with ‘empty.” Form is not joined with ‘not empty.” Similarly,
feeling ... perception ... volitional factors ... and consciousness is not joined
with ‘empty.” Consciousness is not joined with ‘not empty.” Form is not
joined with ‘having a sign.” Form is not joined with ‘being signless.
Similarly, feeling ... perception ... volitional factors ... and consciousness is
not joined with ‘having a sign.” Consciousness is not joined with ‘being
signless.” Form is not joined with ‘having a wish.” Form is not joined with
‘being wishless.” Similarly, feeling ... perception ... volitional factors ... and
consciousness is not joined with ‘having a wish. Consciousness is not
joined with ‘being wishless.” Form is not joined with ‘being produced” or
‘stopping.” Similarly, feeling ... perception ... volitional factors ... and
consciousness is not joined with ‘being produced’ or ‘stopping.” Form is not
joined with ‘the past,” form is not joined with ‘the future,” and form is not
joined with ‘the present.” Similarly, feeling ... perception ... volitional
factors ... and consciousness is not joined with ‘the past,” consciousness is
not joined with ‘the future,” and consciousness is not joined with ‘the
present.” Form is not joined with ‘strong” or ‘weak. Similarly, feeling ...
perception ... [F.33b] volitional factors ... and consciousness is not joined
with ‘strong’ or ‘weak. Form is not joined with ‘is” or ‘is not.” Similarly,
feeling ... perception ... volitional factors ... and consciousness is not joined
with “is” or ‘is not.’

“Sariputra, if bodhisattva great beings do not assert ‘those who practice
thus are practicing the perfection of wisdom’; if they do not assert ‘they are
not practicing’; if they do not assert ‘they are practicing when they practice
and not practicing when they do not practice’; and if they do not assert ‘they
are not practicing and not not practicing,” they are ‘engaged’ in the
perfection of wisdom.

“Furthermore, Sariputra, bodhisattva great beings practicing the
perfection of wisdom do not practice the perfection of wisdom for the sake of
the perfection of giving. They do not practice the perfection of wisdom for
the sake of the perfection of morality, the perfection of patience, the
perfection of perseverance, the perfection of concentration, or the perfection

of wisdom. They do not practice the perfection of wisdom for the sake of the
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irreversible level. They do not practice the perfection of wisdom for the sake
of bringing beings to maturity, for the sake of purifying a buddhafield, for
the sake of the ten tathagata powers, for the sake of the four fearlessnesses,
for the sake of the four detailed and thorough knowledges, or for the sake of
the eighteen distinct attributes of a buddha. They do not practice the
perfection of wisdom for the sake of inner emptiness. They do not practice
the perfection of wisdom for the sake of outer emptiness, inner and outer
emptiness, the emptiness of emptiness, great emptiness, the emptiness of
ultimate reality, the emptiness of the compounded, the emptiness of the
uncompounded, the emptiness of what transcends limits, the emptiness of
no beginning and no end, the emptiness of nonrepudiation, the emptiness of
a basic nature, the emptiness of its own mark, [F.34.a] the emptiness of all
dharmas, the emptiness of the unproduced,®® the emptiness of a nonexistent
thing, the emptiness of an intrinsic nature, or the emptiness that is the
nonexistence of an intrinsic nature. They do not practice the perfection of
wisdom for the sake of suchness, the dharma-constituent, or the very limit of
reality. And why? Because bodhisattva great beings practicing the perfection
of wisdom do not see a difference in any dharma. Sariputra, bodhisattva
great beings engaged like that are ‘engaged’ in the perfection of wisdom.

“They do not practice the perfection of wisdom for the sake of divine eyes,
for the sake of divine ears, for the sake of knowing others” thoughts, for the
sake of the recollection of past lives, or for the sake of the performance of
miraculous power. And why? Because bodhisattva great beings practicing
the perfection of wisdom like that do not even see the perfection of wisdom
itself, not to mention a bodhisattva, so however could they apprehend fully
all the clairvoyances? Sériputra, bodhisattva great beings engaged like that
are ‘engaged’ in the perfection of wisdom.

“Furthermore, Sariputra, bodhisattva great beings practicing the
perfection of wisdom do not think, ‘With my divine eyes I will know the
deaths and rebirths of beings established in as many world systems in the
eastern direction as there are sand particles in the Ganga River. With my
divine ears I will listen to their words, I will know their thoughts, and having
also recollected their past lives I will go with miraculous power and teach
the Dharma.” Similarly, they do not think, ‘With my divine eyes I will know
the deaths and rebirth of beings established in as many world systems as
there are sand particles in the Ganga River in each of the southern, western,
northern, northeastern, southeastern, southwestern, [F.34b] and
northwestern directions, below and above. With my divine ears I will listen

to their words, I will know their thoughts, and having also recollected their
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past lives T will go with miraculous power and teach the Dharma.’ Sariputra,
bodhisattva great beings engaged like that are ‘engaged’” in the perfection of
wisdom.

“They lead infinite, countless beings to complete nirvana, so, Sariputra,
Mara the wicked one does not gain entry to bodhisattva great beings
practicing the perfection of wisdom like this. All those ordinary afflictive
emotions, as many as there are, are des’croyed.66

“The lord buddhas in as many world systems in the eastern direction as
there are sand particles in the Ganga River, as well as the lord buddhas in as
many world systems as there are sand particles in the Ganga River to the
south, west, and north, in the intermediate directions to the northeast,
southeast, southwest, and northwest, below and above, guard the
bodhisattva great beings so they will not fall to the Sravaka level or to the
pratyekabuddha level. The Caturmaharajika gods and the Trayastrimsa,
Yama, Tusita, Nirmanarati, and Paranirmitavasavartin gods, and the
Brahmakayika gods up to the Akanistha gods who are standing there, also
guard the bodhisattva great beings so that nothing will draw them toward
hindrances. Whatever physical defects®” they have, in each and every way
they become nonexistent in this very life. And why? Because the bodhisattva
great beings are filled with a love that extends to all beings. [F.35.a]
Sariputra, bodhisattva great beings engaged like that are ‘engaged’ in the
perfection of wisdom.

“Furthermore, Sariputra, bodhisattva great beings practicing the
perfection of wisdom come face to face, with little difficulty, with the dharani
gateways and the meditative stabilization gateways.%® In all their births they
please the tathagatas, the worthy ones, the perfectly complete buddhas, and
are not separated from the lord buddhas, until fully awakening to
unsurpassed, perfect, complete awakening. Sariputra, bodhisattva great
beings engaged like that are ‘engaged’ in the perfection of wisdom.

“Furthermore, Sariputra, it does not occur to bodhisattva great beings
practicing the perfection of wisdom to wonder, ‘Is any phenomenon
conjoined with or separated from phenomena, or does it come together with
or not come together with them?” And why? Because they do not see any
phenomenon that could be united or separated, or could come together or
not come together. Sariputra, bodhisattva great beings engaged like that are
‘engaged’ in the perfection of wisdom.

“Furthermore, Sariputra, it does not occur to bodhisattva great beings
practicing the perfection of wisdom to wonder, ‘Will I quickly fully awaken,

or not fully awaken to the dharma-constituent?” And why? Because the
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dharma-constituent does not fully awaken by means of the dharma-
constituent. Sariputra, bodhisattva great beings engaged like that are
‘engaged’ in the perfection of wisdom.

“Furthermore, Sariputra, bodhisattva great beings practicing the
perfection of wisdom [F.35b] do not see any dharma over and above the
dharma-constituent, they do not make a distinction between the dharma-
constituent and any dharma,?® and it does not occur to them to wonder, “Will
I penetrate into the dharma-constituent, or will I not penetrate into it?” This
is because they do not see any dharma that is the dharma that would come to
be penetrated into by means of a dharma, because they” do not join the
dharma-constituent to ‘empty’ and do not join it to ‘not empty.” Sariputra,
bodhisattva great beings engaged like that are ‘engaged’ in the perfection of
wisdom.

“Furthermore, Sariputra, bodhisattva great beings practicing the
perfection of wisdom do not join form to emptiness and do not join
emptiness to form. Similarly, they do not join feeling ... perception ...
volitional factors ... or consciousness to emptiness and they do not join
emptiness to consciousness. Furthermore, Sariputra, bodhisattva great
beings practicing the perfection of wisdom do not join the eye constituent to
emptiness and do not join emptiness to the eye constituent; do not join the
form constituent to emptiness and do not join emptiness to the form
constituent; and do not join the eye consciousness constituent to emptiness
and do not join emptiness to the eye consciousness constituent. Similarly,
they do not join the ear constituent ... the sound constituent ... and the ear
consciousness constituent ... the nose constituent ... the smell constituent ...
and the nose consciousness constituent ... the tongue constituent ... the
taste constituent ... and the tongue consciousness constituent ... the body
constituent ... the touch constituent ... and the body consciousness
constituent ... and they do not join the thinking-mind constituent to
emptiness and do not join emptiness to the thinking-mind constituent. They
do not join the dharma constituent to emptiness and do not join emptiness to
the dharma constituent. [F.36.a] They do not join the thinking-mind
consciousness constituent to emptiness and do not join emptiness to the
thinking-mind consciousness constituent. And why? Because, Sariputra,
this—the yogic practice of emptiness—is the bodhisattva great beings’
ultimate yogic practice. Sariputra, bodhisattva great beings practicing
emptiness do not fall to the $§ravaka level or the pratyekabuddha level, purify
a buddhafield, bring beings to maturity, and quickly and fully awaken to
unsurpassed, perfect, complete awakening. Sariputra, whatever the
bodhisattva great beings” yogic practices, of them the yogic practice of the

perfection of wisdom is the highest, the foremost, the most excellent, the
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best, the most superb, sublime, and unsurpassed. And why? Because this—
the yogic practice of the perfection of wisdom, the yogic practice of
emptiness, of singlessness, and of wishlessness—is a yogic practice that is
unsurpassed.

“Sariputra, you should bear in mind that bodhisattva great beings
engaged like that have been prophesied, or are close to being prophesied.”!
Sariputra, bodhisattva great beings engaging like that will work for the
welfare of infinite, countless beings beyond measure, but it will not occur to
them to think, “The lord buddhas will make a prophecy about me.I am close
to being prophesied. I will purify a buddhafield. I will bring beings to
maturity. Having fully awakened to unsurpassed, perfect, complete
awakening I will turn the wheel of the Dharma.” And why? Because they do
not make the dharma-constituent into a causal sign,72 and [F.36.b] do not see
any dharma at all, over and above the dharma-constituent, that is a practice
of the perfection of wisdom, or about which the lord buddhas will make a
prophecy, or that will become fully awakened to unsurpassed, perfect,
complete awakening. And why? Because the notion of a being does not
occur to bodhisattva great beings practicing the perfection of wisdom like
that. And why? Because a being is absolutely not produced and does not
cease, because the true dharmic nature of dharmas is not produced and does
not cease. How could what is not produced and does not cease practice the
perfection of wisdom? Sariputra, a bodhisattva great being practicing like
that practices the perfection of wisdom as an unproduced and unceasing
being,”® practices the perfection of wisdom as a being who is emptiness, and
practices the perfection of wisdom as a being who cannot be apprehended,
is in an isolated state, is without a basic nature, and is without an intrinsic
nature. Sariputra, this—the yogic practice of emptiness—is the bodhisattva
great beings’ ultimate yogic practice. Sariputra, this is the bodhisattva great
beings’ yogic practice of the practice of the perfection of wisdom that stands
surpassing any other yogic practices. Sariputra, bodhisattva great beings
practicing this yogic practice accomplish the ten tathagata powers, the four
fearlessnesses, the four detailed and thorough knowledges, great love, great
compassion, and the eighteen distinct attributes of a buddha. Sariputra,
bodhisattva great beings standing in this yogic practice do not produce a
miserly [F.37.a] thought, and they do not produce an immoral thought, a
malicious thought, a lazy thought, a distracted thought, or an intellectually
confused thought.”

The Lord having spoken thus, venerable Sariputra then inquired of him,
“Where did they die, Lord, bodhisattva great beings dwelling by means of
this yogic practice of the perfection of wisdom who have taken birth here?
And having died here where will they take birth?”
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Venerable Sariputra having thus inquired, the Lord said to him, “Sariputra,
you should know that bodhisattva great beings dwelling by means of this
yogic practice of the perfection of wisdom have taken birth here, having died
in other buddhafields; or have taken birth here, having died a god of the
Tusita class; or have taken birth here, having died a human./4

“Sariputra, the bodhisattva great beings who have taken birth here,
having died in other buddhafields, quickly become absorbed in yogic
practice, that is, in this yogic practice of the perfection of wisdom. This deep
dharma manifests itself to them even after they have exchanged lives, and
afterward they again become absorbed in the yogic practice of the perfection
of wisdom. They take birth in whichever buddhafield the tathagatas, worthy
ones, perfectly complete buddhas dwell and maintain themselves, and they
please those tathagatas.

“Sariputra, the bodhisattva great beings who have taken birth here,
having died a god of the Tusita class, are interrupted by a single birth, and
insofar as they have not lost” their six perfections, all the dharani gateways
and the meditative stabilization gateways [F.37b] are brought together in
them and are not lost either.

“Sariputra, the bodhisattva great beings who, having died as humans,
have taken birth sharing in the unique good fortune of humans, the faculties
of those bodhisattva great beings are dull unless they are bodhisattva great
beings who are irreversible from awakening. They do not quickly become
absorbed in this yogic practice of the perfection of wisdom, and the dharani
gateways and meditative stabilization gateways do not manifest themselves
to them either.

“Sériputra, you asked, ‘Where will bodhisattva great beings dwelling by
means of this yogic practice of the perfection of wisdom, having died here,
take birth?” Sariputra, having died in this buddhafield, bodhisattva great
beings dwelling by means of this yogic practice of the perfection of wisdom
will pass on from buddhafield to buddhafield wherever the lord buddhas
dwell and maintain themselves, and until they fully awaken to unsurpassed,
perfect, complete awakening they will never be separated from the lord
buddhas and will please those lord buddhas.

“Sariputra, there are certain bodhisattva great beings without skillful
means who become absorbed in the four concentrations and practice the
perfections, but even if, having taken birth among the long-lived gods
because of their acquisition of the concentrations, they acquire a human
birth and please the lord buddhas, they are still those with dull, not keen,

faculties.
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“Sariputra, there are bodhisattva great beings who become absorbed in
the concentrations and practice the perfections but still, without skillful
means, relax [F.38.a] the concentrations and so take birth even in the desire
realm. Sariputra, those bodhisattva great beings too are still those with dull,
not keen, faculties.

“Sariputra, there are also bodhisattva great beings who become absorbed
in the four concentrations, and become absorbed in the four formless
absorptions, the applications of mindfulness, the right efforts, the legs of
miraculous power, the faculties, the powers, the limbs of awakening, and the
path but still, with great compassion and skillful means do not take birth
through the influence of the concentrations and do not take birth through
the influence of the four immeasurables or the formless absorptions, but
instead take birth wherever the lord buddhas dwell and maintain themselves
and, inseparable from this yogic practice of the perfection of wisdom, will
fully awaken to unsurpassed, perfect, complete awakening right here in the
Fortunate Age.

“Sariputra, there are also those bodhisattva great beings who, having
produced the four concentrations, the four immeasurables, and the four
formless absorptions stop all the concentrations and meditative
stabilizations with skillful means, and, taking birth in the desire realms, are
born in great sala tree-like royal families, or in great sala tree-like brahmin
families, or in great sala tree-like business families. This is not because they
want another existence, but they take birth in order to bring beings to
maturity.

“Sariputra, there are also those bodhisattva great beings who become
absorbed in the four concentrations, and become absorbed in the four
immeasurables, and the four formless absorptions as well, but with skillful
means do not take birth through the influence of the concentrations, [F.38.b]
the meditative stabilizations, or the absorptions but instead take birth
sharing in the good fortune of the Caturmaharajika gods, or take birth
sharing in the good fortune of the Trayastrim$a, Yama, Tusita, Nirmanarati,
and Paranirmitavadavartin gods. Living there they bring beings to maturity,
purify a buddhafield, and please the lord buddhas.

“Sariputra, there are also those bodhisattva great beings who practice the
six perfections and with skillful means become absorbed in the four
concentrations, and become absorbed in the four immeasurables, and the
four formless absorptions as well, who, having died here, take birth in the
Brahmaloka. Having become brahmas, mahabrahmas, there, standing in
those brahma dwellings they pass on from buddhafield to buddhafield in
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order to request the tathagatas to turn the wheel of the Dharma in whichever
buddhafield the tathagatas, worthy ones, perfectly complete buddhas have
fully awakened to unsurpassed, perfect, complete awakening.

“Sariputra, there are also those bodhisattva great beings interrupted by a
single birth who practice the six perfections and with skillful means become
absorbed in the four concentrations, and become absorbed in the four
immeasurables and the four formless absorptions as well, who also cultivate
the applications of mindfulness, the right efforts, the legs of miraculous
power, the faculties, the powers, the limbs of awakening, and the path, and
become absorbed in the emptiness, signlessness, and wishlessness
meditative stabilizations, but without taking birth through their influence.
[F.39.a] Having pleased the lord buddhas who have manifested themselves,
and practiced celibacy there, and having taken birth sharing in the good
fortune of the Tusita gods, remaining there for as long as they live without
their faculties declining, mindful, with introspection, and surrounded by,
and at the head of, many hundred thousand one hundred million billion
gods, they demonstrate a birth here and fully awaken to unsurpassed,
perfect, complete awakening in various buddhafields.

“Sariputra, there are also those bodhisattva great beings who have
acquired the six clairvoyances and do not take birth in the desire realm, do
not take birth in the form and formless realms, but passing on from
buddhafield to buddhafield they respect, revere, honor, and worship those
lord buddhas, the tathagatas, worthy ones, perfect complete buddhas.

“Sariputra, there are also those bodhisattva great beings who have
acquired the six clairvoyances and who,”® sporting by means of the six
clairvoyances, pass on from buddhafield to buddhafield—buddhafields
where, over and above the Buddha Vehicle, there is not even the sound of
the words Srivaka Vehicle or Pratyekabuddha Vehicle.

“Sariputra, there are also those bodhisattva great beings who have
acquired the six clairvoyances and who, sporting by means of the six
clairvoyances, pass on from buddhafield to buddhafield—buddhafields
where the lifespan of beings is infinite.

“Sériputra, there are also those bodhisattva great beings who have
acquired the six clairvoyances and who pass on from world system to world
system—world systems where there is not even the sound of the word
Buddha, of the word Dharma, or of the word Sarngha, and, having arrived,
[F.39b] there they proclaim the word Buddha, proclaim the word Dharma, and
proclaim the word Sarigha, speaking in praise of the Three Jewels. The word
Buddha, the word Dharma, and the word Sarngha cause those beings,
furthermore, to become serenely confident and to take birth, after their death

there, where the lord buddhas are dwelling.
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“Sariputra, there are bodhisattva great beings who, after producing the
first thought of awakening, have acquired the four concentrations, four
immeasurables, and four formless absorptions; who cultivate the
applications of mindfulness, right efforts, legs of miraculous power, faculties,
powers, limbs of awakening, and the noble path; and who have acquired the
ten tathagata powers, four fearlessnesses, four detailed and thorough
knowledges, and eighteen distinct attributes of a buddha. They do not take
birth in the desire realm, do not take birth in the form realm, and do not take
birth in the formless realm but work there for the welfare of beings.

“Sariputra, there are bodhisattva great beings who, having entered right
from the production of the first thought of awakening into flawlessness,””
stand on the irreversible level.

“Sériputra, there are bodhisattva great beings who, right from the
production of the first thought of awakening, fully awaken to unsurpassed,
perfect, complete awakening, turn the wheel of the Dharma, work for the
welfare of countless beings beyond measure, and enter into complete
nirvana in the element of nirvana without any aggregates left behind. Even
though they have entered into nirvana, their good Dharma lasts for an eon or
more than an eon.

“Sariputra, there are bodhisattva great beings who, right from the
production of the first thought, [F40.a] become absorbed in the yogic
practice of the perfection of wisdom and pass on from buddhafield to
buddhafield together with many hundred thousand one hundred million
billion bodhisattvas in order to see the lord buddhas and in order to bring
beings to maturity and purify a buddhafield.

“Sériputra, there are bodhisattva great beings who practice the six
perfections and have acquired the four concentrations, have acquired the
four immeasurables, and have acquired the four formless absorptions. They
sport with the concentrations, the immeasurables, and the formless
absorptions in different ways, that is, they become absorbed in the first
concentration and, having emerged from that, become absorbed in the
cessation absorption; having emerged from that, they become absorbed in
the second concentration, and having emerged from that become absorbed
in the cessation absorption; having emerged from that, they become
absorbed in the third concentration, and having emerged from that become
absorbed in the cessation absorption; having emerged from that, they
become absorbed in the fourth concentration, and having emerged from that
become absorbed in the cessation absorption; having emerged from that,
they become absorbed in the station of endless space, and having emerged
from that become absorbed in the cessation absorption; having emerged

from that, they become absorbed in the station of endless consciousness, and
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having emerged from that become absorbed in the cessation absorption;
having emerged from that, they become absorbed in the station of nothing-
at-all, and having emerged from that become absorbed in the cessation
absorption; having emerged from that, [F40b] they become absorbed in the
station of neither perception nor nonperception, and having emerged from
that become absorbed in the cessation absorption. Sariputra, those
bodhisattva great beings thus practicing the perfection of wisdom with
skillful means become absorbed into those concentrations, immeasurables,
meditative stabilizations, and absorptions by leaping above.”®

“Sariputra, there are bodhisattva great beings who have acquired the
applications of mindfulness, the right efforts, the legs of miraculous power,
the faculties, the powers, the limbs of awakening, and the noble path; who
have acquired the ten tathagata powers, the four fearlessnesses, the four
detailed and thorough knowledges, and the eighteen distinct attributes of a
buddha; who do not reach the result of stream enterer, and who do not reach
the result of once-returner, the result of non-returner, the state of a worthy
one, or a pratyekabuddha’s awakening. They practice the perfection of
wisdom and with skillful means cause the mental continuums of beings to be
led into the path, cause them to be purified, and cause them to reach the
result of stream enterer and to reach the result of once-returner, the result of
non-returner, the state of a worthy one, and a pratyekabuddha’s awakening.
Sariputra, the knowledge that is the cause of reaching the result state of a
worthy one and a pratyekabuddha’s awakening is a bodhisattva great
being’s forbearance. Sariputra, you should know those bodhisattva great
beings dwelling in this perfection of wisdom are irreversible from
awakening.

“Sariputra, there are bodhisattva great beings standing in the six
perfections who make the Tusita abode pure. Sariputra, you should know
that they are bodhisattva great beings [F.41.a] of the Fortunate Age.

“Sariputra, there are bodhisattva great beings who acquire the four
concentrations, up to who acquire the eighteen distinct attributes of a
buddha. They practice in order to understand the four truths but do not
penetrate the four truths. Sériputra, you should know that they are
bodhisattva great beings interrupted by a single birth.

“Sariputra, there are bodhisattva great beings standing in the six
perfections who pass on from world system to world system. They cause
beings to be led to awakening. They make a buddhafield pure. Sariputra, you
should know that they are bodhisattva great beings who will fully awaken to
unsurpassed, perfect, complete awakening over the course of immeasurable,

incalculable eons.
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“Sariputra, there are bodhisattva great beings standing in the six
perfections who, ever striving for the sake of beings, never speak an
unprofitable word and never do an unprofitable physical, verbal, or mental
deed.

“Sariputra, there are bodhisattva great beings practicing the six
perfections who, ever striving for the sake of beings, pass on from
buddhafield to buddhafield, cutting off the path to the terrible forms of life.

“Sériputra, there are bodhisattva great beings standing in the six
perfections who, focusing” on the perfection of giving, supply beings with
all their requirements for happiness: food for those seeking food and drink
for those seeking drink. They supply as appropriate flowers, flower
garlands, perfumes, creams, incense, [F41b] beds and seats, clothes,
ornaments, sustenance, homes, money, grain, jewels, peatls, gold, silver, and
coral.

“Sariputra, there are bodhisattva great beings standing in the six
perfections who, focusing on the perfection of morality, establish beings in
restraint of body, speech, and mind.

“Sariputra, there are bodhisattva great beings standing in the six
perfections who, focusing on the perfection of patience, establish beings in
non-anger and non-malice.

“Sériputra, there are bodhisattva great beings standing in the six
perfections who, focusing on the perfection of perseverance, establish
beings in a zeal for all wholesome dharmas.

“Sariputra, there are bodhisattva great beings standing in the six
perfections who, focusing on the perfection of concentration, establish
beings in a calm abiding single-pointedness and detachment from sense
objects.

“Sariputra, there are bodhisattva great beings standing in the six
perfections who, focusing on the perfection of wisdom, magically produce a
body just like the shape a tathagata assumes® and teach the Dharma in
order to lead beings in the hells, those in the animal world, and beings in the
world of Yama beyond all the terrible forms of life.

“Sariputra, there are bodhisattva great beings standing in the six
perfections who magically produce a body just like the shape a buddha
assumes, [F42.a] betake themselves to as many buddhafields in the eastern
direction as there are sand particles in the Ganga River, teach the Dharma,
attend on the tathagatas, worthy ones, perfectly complete buddhas, listen to
the Dharma, see the bodhisattva sangha and the array of buddhafield
qualities, apprehend the causal signs® of those buddhafields and perfect
many buddhafields even more expansive and more special than those,

perfecting themselves in those buddhafields as bodhisattva great beings
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interrupted by a single birth. Similarly, they betake themselves to each of as
many buddhafields as there are sand particles in the Ganga River to the
south, west, and north, in the intermediate directions to the northeast,
southeast, southwest, and northwest, below and above, teach the Dharma,
attend on the tathagatas, worthy ones, perfectly complete buddhas, listen to
the Dharma, see the bodhisattva sangha and the array of buddhafield
qualities, apprehend the causal signs of those buddhafields and perfect
many buddhafields even more expansive and more special than those,
perfecting themselves in those buddhafields as bodhisattva great beings
interrupted by a single birth.

“Sariputra, there are bodhisattva great beings practicing the six
perfections who, having become fully endowed with the thirty-two major
marks of a great person, become endowed with refined and purified
faculties. With their purified bodies they make beings feel a joy and serene
confidence. They become dear to and loved by many people. Just that
wholesome root of those beings [F42b] with that serene mental confidence
furthermore causes them to gradually enter into complete nirvana by means
of the three vehicles.

“Thus indeed, Sariputra, should bodhisattva great beings practicing the
six perfections train in the purified body; thus should they train in the
purified speech and in the purified mind.

“Sariputra, there are bodhisattva great beings practicing the six
perfections who, having acquired refined faculties, do not, on account of
their refined faculties, praise themselves and disparage others.

“Sariputra, there are bodhisattva great beings who, after producing the
first thought of awakening, stand in the perfection of giving and the
perfection of morality. Until they reach the irreversible stage they never
become destitute and never tumble into terrible, catastrophic forms of life.

“Sariputra, there are bodhisattva great beings who, after producing the
first thought of awakening until they reach the irreversible stage, never quit
the ten wholesome actions.

“Sariputra, there are bodhisattva great beings standing in the perfection of
giving and the perfection of morality who become wheel-turning emperors,
establish beings in the ten wholesome actions, and gather beings together
through giving and kind words.

“Sariputra, there are bodhisattva great beings standing in the perfection of
giving and the perfection of morality who, protecting many empires of
wheel-turning emperors, dealing with many hundreds of thousands of
empires of wheel-turning emperors, standing there pleasing many hundred
thousand one hundred million billion buddhas, respect, revere, honor, and

worship those lord buddhas [F .43.a] with all requirements and all offerings.
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“Sariputra, there are bodhisattva great beings standing in the six
perfections who lighten the darkness of beings standing in wrong views
with the light of the buddhadharmas, and they never separate themselves
from the light of the buddhadharmas up until they fully awaken to the
unsurpassed, perfect, complete awakening 82

“This, Sariputra, is the origination of the bodhisattva great beings in the
buddhadharmas 8

“Therefore, Sariputra, bodhisattva great beings practicing the perfection of

wisdom would provide no opportunity for basic®

immoral physical, verbal,
and mental action.” [B4]

The Lord having spoken thus, venerable Sériputra then inquired of him,
“What, Lord, is a bodhisattva great being’s basic immoral physical action,
basic immoral verbal action, and basic immoral mental action?”

Venerable Sariputra having thus inquired, the Lord said to him, “Sariputra,
when it occurs to a bodhisattva great being, “This is the body with which I
should undertake physical action, this the voice with which I should
undertake verbal action, and this the thinking mind with which I should
undertake mental action,” Sariputra, that undertaking of a physical, verbal, or
mental action is a basic immorality of a bodhisattva great being. This is
because, Sariputra, a bodhisattva great being’s practice of the perfection of
wisdom does not apprehend a body, does not apprehend a voice, and does
not apprehend a thinking mind. [F43b]

“Sariputra, were bodhisattva great being practicing the perfection of
wisdom to apprehend a body, to apprehend a voice, and to apprehend a
thinking mind, they would with that body, voice, and thinking mind cause a
miserly thought to arise, or cause an immoral thought, a malicious thought, a
lazy thought, a distracted thought, or a confused thought to arise. But
something like that, Sariputra, will never be known, because it is impossible
for bodhisattva great beings practicing the perfection of wisdom to cause the
final physical, verbal, and thinking mind basis of suffering to arise. And
why? Because, Sariputra, bodhisattva great beings practicing the six
perfections are causing the final physical basis of suffering to be cleansed,
the final verbal basis of suffering to be cleansed, and the final thinking mind
basis of suffering to be cleansed. And that, Sariputra, is the bodhisattva great
beings” absence of basic immoral physical, verbal, and mental action.”

“How, Lord, do bodhisattva great beings cleanse basic immoral physical,
verbal, and mental action?” asked Sariputra.

The Lord replied, “Sariputra, because bodhisattva great beings do not
apprehend a body, do not apprehend a voice, and do not apprehend a
thinking mind, they thus cleanse basic immoral physical, verbal, and mental

action. I say, Sariputra, were bodhisattva great beings after producing the
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first thought of awakening to have taken and pursued the ten wholesome
actions without producing a $ravaka thought or a pratyekabuddha thought,
were they to have constantly attended to a greatly compassionate thought
for beings, in that case bodhisattva great beings [F.44.a] would have
thoroughly cleansed the final physical basis of suffering, the final verbal
basis of suffering, and the final mental basis of suffering.

“Sariputra, there are bodhisattva great beings practicing the perfection of
wisdom cleansing the awakening path who are practicing the perfection of
giving and practicing the perfection of morality, the perfection of patience,
the perfection of perseverance, the perfection of concentration, and the
perfection of wisdom.”

“What, Lord, is the bodhisattva great beings’ awakening path?” asked
Sariputra.

The Lord replied, “Sariputra, when bodhisattva great beings practice the
awakening path they do not apprehend a body, do not apprehend a voice,
do not apprehend a thinking mind, do not apprehend the perfection of
giving, do not apprehend the perfection of morality, do not apprehend the
perfection of patience, do not apprehend the perfection of perseverance, do
not apprehend the perfection of concentration, do not apprehend the
perfection of wisdom, do not apprehend a Sravaka Vehicle, do not
apprehend a Pratyekabuddha Vehicle, do not apprehend a Bodhisattva
Vehicle, and do not apprehend a perfectly complete Buddha Vehicle. That is
to say, this not apprehending all dharmas is the bodhisattva great beings’
awakening path because, Sariputra, nobody is capable of breaking
bodhisattva great beings traveling on this path practicing the six
perfections.”

“How, Lord, do bodhisattva great beings who cannot be broken practice?”
asked Sariputra.

The Lord replied, ”Sériputra, here bodhisattva great beings [F44.b]
practicing the six perfections do not falsely project form, and they do not
falsely project feeling, perception, volitional factors, or consciousness; they
do not falsely project the earth element, and they do not falsely project the
water element, fire element, wind element, space element, or consciousness
element; they do not falsely project eyes and form, and they do not falsely
project ears and sound, nose and smell, tongue and taste, body and touch, or
thinking mind and dharmas; they do not falsely project the eye constituent,
form constituent, and eye consciousness constituent, and they do not falsely
project the ear constituent, sound constituent, and ear consciousness
constituent, the nose constituent, smell constituent, and nose consciousness
constituent, the tongue constituent, taste constituent, and tongue

consciousness constituent, the body constituent, touch constituent, and
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body consciousness constituent, or the thinking mind constituent, dharma
constituent, and thinking-mind consciousness constituent. They do not
falsely project the applications of mindfulness, right efforts, legs of
miraculous power, faculties, powers, limbs of awakening, or path; they do
not falsely project the perfection of giving, and they do not falsely project the
perfection of morality, perfection of patience, perfection of perseverance,
perfection of concentration, or perfection of wisdom; they do not falsely
project the ten tathagata powers, and they do not falsely project the four
fearlessnesses, four detailed and thorough knowledges, or eighteen distinct
attributes of a buddha; [F45.a] they do not falsely project the result of stream
enterer, and they do not falsely project the result of once-returner, the result
of non-returner, or the state of a worthy one; and they do not falsely project a
pratyekabuddha’s awakening, they do not falsely project a bodhisattva, and
they do not falsely project unsurpassed, perfect, complete awakening.
Sariputra, bodhisattva great beings growing in the six perfections like that
cannot be broken by anyone.

“Sariputra, there are bodhisattva great beings standing in the six
perfections who perfect the knowledge of a knower of all aspects. In
possession of that knowledge they block all the gateways to terrible forms of
life, do not become destitute, worn-out people, and do not appropriate the
sort of body® this world with its celestial beings criticizes.”

Venerable Sariputra then asked the Lord, “What, Lord, is the bodhisattva
great beings’ knowledge of a knower of all aspects?”

The Lord replied, “Sariputra, bodhisattva great beings in possession of
that knowledge behold as many tathagatas, worthy ones, perfectly complete
buddhas as there are sand particles in the Ganga River residing in as many
world systems in the eastern direction as there are sand particles in the
Ganga River. They listen to their Dharma, and they also see the bodhisattva
sanghas and behold the arrays of buddhafield qualities. Similarly, they
behold as many tathagatas, worthy ones, perfectly complete buddhas as
there are sand particles in the Ganga River residing in world systems to the
south, west, and north, in the intermediate directions to the northeast,
southeast, southwest, and northwest, below and above, [F45b] as many as
there are sand particles in the Ganga River. They listen to their Dharma, and
they also see those bodhisattva sanghas and behold the arrays of
buddhafield qualities.

“Bodhisattva great beings in possession of that knowledge form no notion
of a buddha, form no notion of a bodhisattva, form no notion of a $ravaka,
form no notion of a pratyekabuddha, form no notion of a self, form no notion
of an other, and form no notion of a buddhafield. Bodhisattva great beings in

possession of that knowledge practice the perfection of giving and practice


https://translator:phyes@read.84000-translate.org/source/toh10.html?ref-index=88
https://translator:phyes@read.84000-translate.org/source/toh10.html?ref-index=89

3.112

3.113

3114

the perfection of morality, patience, perseverance, concentration, and
wisdom but do not apprehend those six perfections. They cultivate the
applications of mindfulness but do not apprehend the applications of
mindfulness. They cultivate the right efforts, legs of miraculous power,
faculties, powers, limbs of awakening, and path but do not apprehend the
right efforts, legs of miraculous power, faculties, powers, limbs of
awakening, and path. They do not apprehend the powers, fearlessnesses,
detailed and thorough knowledges, or distinct attributes of a buddha. That,
Sariputra, is the bodhisattva great beings’ knowledge of a knower of all
aspects, and bodhisattva great beings in possession of that knowledge
perfect all the buddhadharmas but still do not see® all the buddhadharmas.

“Sariputra, there are bodhisattva great beings practicing the perfection of
wisdom who acquire the five eyes and cleanse them. [F46.a] And what are
the five? They are the flesh eye, divine eye, wisdom eye, dharma eye, and
buddha eye.”

“What, Lord, is a bodhisattva great being’s perfectly pure flesh eye?”
asked Sariputra.

The Lord replied, “There is the flesh eye of a bodhisattva great being that
sees for one hundred yojanas. There is the flesh eye of a bodhisattva great
being that sees Jambudvipa. There is the flesh eye of a bodhisattva great
being that sees two continents. There is the flesh eye of a bodhisattva great
being that sees a four-continent world system. There is the flesh eye of a
bodhisattva great being that sees a thousand world systems. There is the
flesh eye of a bodhisattva great being that sees a million world systems. And
there is the flesh eye of a bodhisattva great being that sees the great
billionfold world system. That, Sériputra, is a bodhisattva great being’s
perfectly pure flesh eye.”

“What, Lord, is a bodhisattva great being’s perfectly pure divine eye?”
asked Sariputra.

The Lord replied, “Sariputra, bodhisattvas know the divine eye of the
Caturmaharajika gods. Bodhisattvas know the divine eye of the
Trayastrim$a, Yama, Tusita, Nirmanarati, and Paranirmitavasavartin gods.
Bodhisattvas know the divine eye of the Brahmapurohita, Brahmakayika,
Brahmaparsadya, Parittabha, Apramanabha, Abhasvara, Parittasubha,
Apramanasubha, and Subhakrtsna; of the Anabhraka, Punyaprasava, and
Brhatphala; and [F46Db] of the Asamjfisattva, Suddhavasa,®’ Avrha, Atapa,
Sudrsa, Sudarsana, and Akanistha gods. Sariputra, the Caturmaharajika gods
do not know the divine eye of bodhisattva great beings. Construe as before, up

to the Akanistha gods do not know the divine eye of bodhisattvas.
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“With just that perfectly pure divine eye they know as they are the deaths
and rebirths of beings established in as many world systems in the eastern
direction as there are sand particles in the Ganga River. Similarly, they know
as they are the deaths and rebirths of beings established in as many world
systems in each of the southern, western, northern, northeastern,
southeastern, southwestern, and northwestern directions, below and above,
as there are sand particles in the Ganga River. That, Sariputra, is the perfectly
pure divine eye of bodhisattva great beings.”

“What, Lord, is a bodhisattva great being’s perfectly pure wisdom eye?”
asked Sariputra.

The Lord replied, “There is no phenomenon that is compounded or
uncompounded, wholesome or unwholesome, a basic immorality or not a
basic immorality, with outflows or without outflows, with afflictions or
without afflictions, ordinary or extraordinary, defiled or purified that
bodhisattva great beings in possession of that wisdom eye do not know.
There is no phenomenon at all that bodhisattva great beings in possession of
that wisdom eye have not seen, or heard, or of which they have not been
mindful, or of which they have not been aware. That, Sériputra, is [F47.a] the
perfectly pure wisdom eye of a bodhisattva great being.”

“What, Lord, is a bodhisattva great being’s perfectly pure dharma eye?”
asked Sariputra.

The Lord replied,?® “Here a bodhisattva great being’s dharma eye knows,
‘This person is a faith follower, this one is a Dharma follower, this one dwells
in emptiness, this one dwells in signlessness, this one dwells in
wishlessness. Through the gateways to liberation the five faculties of this
person will be produced, with the five faculties they will experience the
uninterrupted meditative stabilization, with the uninterrupted meditative
stabilization they will produce the knowledge and seeing of liberation, and
with the knowledge and seeing of liberation they will eliminate the three
fetters—the view of the perishable collection, doubt, and grasping rules and
rituals as absolute. That person is called a stream enterer. This one, having
reached the path of meditation, weakens attachment to sense objects and
malice. That person is called a once-returner. And this one, by intense
meditation on just that path eliminates attachment to sense objects and
malice. That person is called a non-returner. This one, by intense meditation
on just that path eliminates attachment to forms, attachment to formless
states, ignorance, pride, and gross mental excitement. That person is called a
worthy one 8

“ “This person dwells in emptiness. Through the emptiness gateway to
liberation they will gain the five faculties, with the five faculties they will

experience the uninterrupted meditative stabilization, with the
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uninterrupted meditative stabilization they will produce the knowledge and
seeing of liberation, construing it as before, up to that person will reach the state
of a worthy one.

“ ‘This person dwells in signlessness. Through the signless gateway to
liberation they will gain the five faculties, construing it as before, up to that
person will reach the state of a worthy one. [F 47 b]

“ ‘This person dwells in wishlessness. Through the wishless gateway to
liberation they will gain the five faculties. Then, with the five faculties they
will experience the uninterrupted meditative stabilization; having reached
the uninterrupted meditative stabilization they will produce the knowledge
and seeing of liberation, up to they will reach the state of a worthy one.” That,
Sariputra, is a bodhisattva great being’s perfectly pure dharma eye.

“Furthermore, 2 Sériputra, that a bodhisattva, having thus realized that
everything qualified by origination is qualified by cessation, will gain the
five faculties, faith, and so on—that too, Sériputra, is a bodhisattva great
being’s perfectly pure dharma eye.

“Furthermore, Sariputra, bodhisattva great beings know as follows: “This
bodhisattva great being has produced the first thought of awakening,
practices the perfection of giving, the perfection of morality, up to the
perfection of wisdom, and gains the faculty of faith and the faculty of
perseverance from that. Possessed of skillful means and stable with
wholesome roots, they intentionally appropriate a body. This bodhisattva
great being is born in great sala tree-like royal families, this one in great sala
tree-like brahmin families, this one in great sala tree-like business families,
this one is born among the Caturmaharajika gods, this one among the
Trayastrim$a gods, this one the Yama, this one the Tusita, this one the
Nirmanarati, and this one the Paranirmitavasavartin gods. [F48.a] One,
standing there, will bring beings to maturity, make available to those beings
all their requirements for happiness, purify a buddhafield, please the
tathagatas, worthy ones, perfectly complete buddhas, and respect, revere,
honor, and worship them. One will not fall to the $ravaka level or to the
pratyekabuddha level. This bodhisattva great being will be irreversible up
until they have fully awakened to unsurpassed, perfect, complete
awakening.’ That too, Sariputra, is a bodhisattva great being’s perfectly pure
dharma eye.

“Furthermore, Sariputra, bodhisattva great beings know that these
bodhisattva great beings have been prophesied to reach unsurpassed,
perfect, complete awakening, these are definite, these are indefinite, these
will be prophesied, these will not be prophesied, these are irreversible, these
are not irreversible, the clairvoyances of these are complete, and the

clairvoyances of these are not complete. These bodhisattva great beings with
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their completed clairvoyances go to as many world systems in the eastern
direction as there are sand particles in the Ganga River, please the
tathagatas, worthy ones, perfectly complete buddhas, and respect, revere,
honor, and worship them. Similarly, they go to as many world systems as
there are sand particles in the Ganga River to the south, west, and north, in
the intermediate directions to the northeast, southeast, [F.48b] southwest,
and northwest, below and above, please the tathagatas, worthy ones,
perfectly complete buddhas, and respect, revere, honor, and worship them.
This one will acquire the clairvoyances, this one will not acquire the
clairvoyances. This one has acquired the forbearance,”! this one has not
acquired the forbearance. The buddhafield of this bodhisattva great being
will become perfectly pure, the buddhafield of this one will not become
perfectly pure. This bodhisattva great being has made the great prayer that is
a vow, this one has not made the great prayer that is a vow.?? This one has
brought beings to maturity, this one has not brought beings to maturity. The
lord buddhas in the ten directions in as many world systems as there are
sand particles in the Ganga River speak in praise of this bodhisattva great
being, but they do not speak in praise of this one. These bodhisattva great
beings will stay close®® to the lord buddhas, these ones will not stay close.
This bodhisattva’s lifespan will be finite, this one’s lifespan will be infinite.
This one’s radiance, voice, and community of monks?* will be infinite, this
one’s will be finite. This one will undertake the difficult practices, this one
will not undertake them. This one is in a final existence, this one is not in a
final existence. This one will be seated at the site of awakening, [F49.a] this
one will not be seated there. These bodhisattva great beings will have Maras,
these will not have them.” That too, Sériputra, is a bodhisattva great being’s
perfectly pure dharma eye.”

“What, Lord, is a bodhisattva great being’s perfectly pure buddha eye?”
asked Sariputra.

The Lord replied, “Bodhisattva great beings, right after the thought of
awakening, become absorbed in the vajropama meditative stabilization and
gain the knowledge of all aspects. They are endowed with the ten tathagata
powers, and they are endowed with the four fearlessnesses, four detailed
and thorough knowledges, eighteen distinct attributes of a buddha, great
love, great compassion, and a buddha’s liberation without obscurations. This
is their eye, endowed with which there is nothing bodhisattva great beings
do not see, or hear, or remember, or know. That, Sariputra, is a bodhisattva
great being’s perfectly pure eye of a buddha who has fully awakened to

unsurpassed, perfect, complete awakening.
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“Therefore, Sariputra, bodhisattva great beings who want to cleanse and
want to acquire the five eyes should make endeavors in the six perfections.
And why? Because, Sariputra, all wholesome dharmas, all sravaka dharmas,
all pratyekabuddha dharmas, all bodhisattva dharmas, and all buddha
dharmas are included in the six perfections. Sariputra, if perfect teachers
teach that all wholesome dharmas are inside the perfection of wisdom they
are perfect teachers [F49b] teaching perfectly. And why? Because, Sariputra,
the perfection of wisdom produces all the perfections and those five eyes,
because bodhisattva great beings training in the five eyes will fully awaken
to unsurpassed, perfect, complete awakening.

“Sariputra, those bodhisattva great beings practicing the perfection of
wisdom will acquire the six clairvoyances and experience® the performance
of miraculous power in its various aspects. They will, furthermore, cause
shaking 2 They will experience being one and becoming many, being many
and becoming one, and appearing and disappearing. They will even go right
through walls, even go right through fences, and even go right through
mountains without them obstructing their bodies, just as they would
through the sky. They will even travel cross-legged through the air like a
bird on the wing. They will also emerge onto the earth and sink down into it,
as they would do in water. They will also walk on water without sinking, as
they would do on the earth. They will also emit smoke and flames, like a big
bonfire. Even the sun and the moon, as incredibly magical, powerful, and
grand as they are, they will touch and stroke with their hands. They extend
their power up to the Brahmaloka with their bodies.

“Because its intrinsic nature is empty, its intrinsic nature is isolated,?” and
its intrinsic nature is not produced, they do not apprehend a false projection
of miraculous power, they do not apprehend what they might falsely project,
or what might be falsely projecting; apart from paying attention to the
knowledge of all aspects they do not intend miraculous power, or intend to
accomplish miraculous power. [F.50.a] Sariputra, bodhisattva great beings
practicing the perfection of wisdom like that accomplish knowledge of the
clairvoyance that realizes the performance of miraculous power.

“Because its intrinsic nature is empty, its intrinsic nature is isolated, and
its intrinsic nature is not produced, they hear sounds with the purified
divine ear that transcends the human—namely, human and divine ones .8
Thus they do not apprehend the sound, thinking, ‘I hear a sound with my
divine hearing,” so they do not falsely project it. Apart from paying attention
to the knowledge of all aspects they do not intend that, or intend to
accomplish that. Sariputra, bodhisattva great beings practicing the perfection
of wisdom like that accomplish knowledge of the clairvoyance that realizes

divine hearing.


https://translator:phyes@read.84000-translate.org/source/toh10.html?ref-index=97
https://translator:phyes@read.84000-translate.org/source/toh10.html?ref-index=98

3.129

3.130

“With their mind they know the thought of other beings, of other persons,
for what it is. They know a greedy thought for what it is: a greedy thought.
They know a mind free from greed for what it is: a mind free from greed.
Similarly, they know a mind with hate and free from hate, with confusion
and free from confusion, with craving and free from craving, with
appropriation and free from appropriation, collected and distracted, narrow

and inclusive,?

absorbed and not absorbed, emancipated and not
emancipated, with outflows and without outflows, blemished and
unblemished, and they know a surpassed thought for what it is—a
surpassed thought—and they know an unsurpassed thought for what it is:
an unsurpassed thought. Because even that thought is no thought—because
it is inconceivable—it [F.50.b] does not falsely project anything. They do not
apprehend even that very thought that does not falsely project anything.
Because its intrinsic nature is empty, its intrinsic nature is isolated, and its
intrinsic nature is not produced, they do not falsely project ‘I know.” Apart
from paying attention to the knowledge of all aspects, they do not intend a
thought. Sariputra, bodhisattva great beings practicing the perfection of
wisdom like that accomplish knowledge of the clairvoyance that realizes the
thought activity of all beings.

“Sariputra, they accomplish knowledge of the clairvoyance that realizes
knowledge that recollects past lives in various aspects: they recollect from
one thought up to even a hundred thoughts, or they recollect one day up to
a hundred days, one month up to a hundred months, one year up to a
hundred years, one eon up to a hundred eons, or even up to many hundred
eons, or up to many thousand eons, or up to many hundred thousand eons,
or up to many hundred thousand one hundred million billion eons,
recollecting right up to the very limit of the past. ‘I was in such-and-such a
place, named so-and-so, in such-and-such a lineage, with such-and-such a
birth status, following such-and-such a diet, pursuing such-and-such a
livelihood, with an allotted lifespan of such-and-such a duration, actually
living for such-and-such a length of time; having died there I was born in
such-and-such places, and having died there then I took birth here.” Thus,
they recollect their own and others’ past lives in their various aspects along
with the appearances,}?’ locations, and places of origin. Because even that
knowledge is no knowledge—because it is inconceivable—that knowledge
of clairvoyance that recollects past lives does not falsely project anything.
They do not apprehend even that very knowledge [F.51.a] that does not
falsely project anything. Because its intrinsic nature is empty, its intrinsic
nature is isolated, and its intrinsic nature is not produced, they do not falsely

project ‘I know.” Apart from paying attention to the knowledge of all aspects,
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they do not intend to know recollection. Sariputra, bodhisattva great beings
practicing the perfection of wisdom like that accomplish knowledge of the
clairvoyance that realizes previous states of existence.

“With their purified divine eye that far surpasses the human they see
beings, and they know beings that are dying and being born; are beautiful,
ugly, vile, or exemplary; are in a good form of life and in a terrible form of
life—exactly in accord with the action!” They know those beings who have
bad physical behavior, who have bad verbal behavior and bad mental
behavior, who speak ill of noble beings, and who hold wrong views, and
who with the action of those wrong views as a foundation and cause, on the
breakup of their body after death tumble into and take birth in terrible,
catastrophic forms of life. They know those beings who have good physical
behavior, who have good verbal behavior and good mental behavior, who
do not speak ill of noble beings, and who hold right views, and who with the
action of that good physical, verbal, and mental behavior as a foundation
and cause, take birth among the gods in good forms of life in the heavenly
worlds. Thus, with their purified divine eye that far surpasses the human
they know as they are the deaths and births of beings in the six forms of life
in worlds in the ten directions as vast as the dharma-constituent and as far-
reaching as the space element in all world systems. Because even that eye is
no eye—because it is inconceivable—it does not falsely project anything.
They do not apprehend even that very eye [F.51b] that does not falsely
project anything. Because its intrinsic nature is empty, its intrinsic nature is
isolated, and its intrinsic nature is not produced, they do not falsely project ‘I
know. Apart from paying attention to the knowledge of all aspects, they do
not intend an eye. Sariputra, bodhisattva great beings practicing the
perfection of wisdom like that accomplish knowledge of the clairvoyance
that realizes the divine eye.

“They accomplish knowledge of the clairvoyance that realizes the
extinction of outflows and do not fall to the $ravaka or pratyekabuddha level.
They do not wish to attain any dharma apart from full awakening to

unsurpassed, perfect, complete awakening 102

With that clairvoyance, based
on the wovagropama meditative stabilization they eliminate all residual
impressions, connections, and afflictions. Because even that knowledge is no
knowledge—because it is inconceivable—the wholesomeness, when
knowledge of the clairvoyance that realizes the extinction of outflows has
been accomplished, does not falsely project anything. They do not
apprehend even that very knowledge. Because its intrinsic nature is empty,
its intrinsic nature is isolated, and its intrinsic nature is not produced, they
do not falsely project ‘I know.” Apart from paying attention to the knowledge

of all aspects, they do not intend even that knowledge. Sériputra,
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bodhisattva great beings practicing the perfection of wisdom like that
accomplish knowledge of the clairvoyance that realizes the extinction of
outflows.

“Sariputra, practicing the perfection of wisdom like that the six
clairvoyances of bodhisattva great beings are perfected and purified, and
those purified clairvoyances cause them to gain the knowledge of all
aspects.

Therefore, Sériputra, there are bodhisattva great beings [F.52.a] practicing
the perfection of wisdom who, standing in the perfection of giving, cleanse
the path to the knowledge of all aspects based on not holding on to anything
because of the emptiness that transcends limits.

“Sariputra, there are bodhisattva great beings practicing the perfection of
wisdom who, standing in the perfection of morality, cleanse the path to the
knowledge of all aspects based on not incurring a downfall or a
compounded downfall because of the emptiness that transcends limits.

“Sariputra, there are bodhisattva great beings practicing the perfection of
wisdom who, standing in the perfection of patience, cleanse the path to the
knowledge of all aspects based on there being no disturbance because of the
emptiness that transcends limits.

“Sariputra, there are bodhisattva great beings practicing the perfection of
wisdom who, standing in the perfection of perseverance, cleanse the path to
the knowledge of all aspects based on being physically and mentally
indefatigable because of the emptiness that transcends limits.

“Sariputra, there are bodhisattva great beings practicing the perfection of
wisdom who, standing undistracted in the perfection of concentration,
cleanse the path to the knowledge of all aspects because of the emptiness
that transcends limits.

“Sariputra, there are bodhisattva great beings practicing the perfection of
wisdom who, standing in the perfection of wisdom, cleanse the path to the
knowledge of all aspects based on not apprehending intellectually confused
thoughts'® because of the emptiness that transcends limits.

“Sariputra, bodhisattva great beings practicing the perfection of wisdom
like that, standing in the six perfections, cleanse the path to the knowledge
of all aspects based on not having gone, not having come, and not having
grasped anything [F.52b] because of the emptiness that transcends limits.

“Sariputra, giving is designated!® based on holding on to things; morality
is designated based on immorality; patience is designated based on
disturbance; perseverance is designated based on laziness; concentration is
designated based on an uncollected state; and wisdom is designated based

on intellectual confusion.
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“They do not falsely project ‘they have gotten beyond that.” They do not
falsely project ‘they have not gotten beyond that.” They do not falsely project
‘giving and miserliness.” They do not falsely project ‘morality and not
morality.” They do not falsely project ‘patience and disturbance.” They do not
falsely project ‘perseverance and laziness.” They do not falsely project ‘a
collected state and an uncollected state.” They do not falsely project ‘wisdom
and intellectual confusion.” They do not falsely project ‘I have been
snubbed.” They do not falsely project ‘I have been saluted.” They do not
falsely project ‘I have been honored.” They do not falsely project ‘I have not
been honored.” And why? Because, Sariputra, a nonproduction does not
falsely project ‘I have been snubbed.” It does not falsely project ‘I have been
saluted.” It does not falsely project ‘I have been honored.” It does not falsely
project ‘I have not been honored” And why? Because the perfection of
wisdom cuts off all false projection.

“Here, Sariputra, no $ravakas or pratyekabuddhas have these good
qualities that bodhisattva great beings practicing the perfection of wisdom
have. Completing those qualities, they bring beings to maturity, purify a
buddhafield, [F.53.a] and reach the knowledge of all aspects.

“Furthermore, Sariputra, bodhisattva great beings practicing the
perfection of wisdom produce the thought, in regard to all beings, that they
are the same, and having produced the thought that all beings are the same,
they attain the state in which all phenomena are the same; having attained
the state in which all phenomena are the same, they establish all beings in
the state in which all phenomena are the samel® In this very life they
become loved by and a pleasure to the lord buddhas; they also become loved
by and a pleasure to all bodhisattvas, all éravakas, and all pratyekabuddhas.
Wherever they are born they will never again see unpleasant shapes with
their eyes, will not hear unpleasant sounds with their ears, will not smell
unpleasant smells with their noses, will not taste unpleasant tastes with
their tongues, will not feel unpleasant feelings with their bodies, and will not
know unpleasant dharmas with their thinking minds. Sariputra, bodhisattva
great beings practicing the perfection of wisdom are not lacking in what is
necessary for unsurpassed, perfect, complete awakening.”

While this exposition of the perfection of wisdom was being expounded
three hundred monks!® dressed!?”” the body of the lord in whatever clothes
they were wearing and produced the thought of unsurpassed, perfect,
complete awakening.1%

At that moment the Lord smiled. Venerable Ananda then got up from his
seat, adjusted his upper robe so it hung down from one shoulder, knelt
down with his right knee on the ground, cupped his palms together in a

gesture of supplication specifically to the Lord, bowed forward to him, and
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said to the Lord, “Lord, the tathagatas, worthy ones, [F.53b] perfectly
complete buddhas do not give a smile without a cause, or without a
condition. So why did you smile? What is the cause, and what is the
condition?”

The Lord said to venerable Ananda, “Ananda, these three hundred
monks, having died here, will be reborn in the buddhafield of the tathagata,
worthy one, perfectly complete buddha Aksobhya. In sixty-one eons, during
the Tarakopama eon, they will arise in the world as tathagatas, worthy ones,
perfectly complete buddhas named Mahaketu. And sixty thousand gods
living in the desire realm have also produced the thought of unsurpassed,
perfect, complete awakening, and they will please the tathagata, worthy one,
perfectly complete buddha Maitreya. Having gone forth to homelessness
right there, they will practice celibacy, and the tathagata Maitreya will
prophesy their unsurpassed, perfect, complete awakening.”

Then at that time, through the buddha’s might, the four retinues saw from
there ten thousand buddhas seated in the eastern direction. They saw ten
thousand buddhas seated in each of the ten directions up to the encircling
mountain ranges.!? The array of the good qualities of the buddhafields of
those lord buddhas that appears in those lord buddhas” world systems is an
array of good qualities of buddhafields that does not appear in this Saha
world system. As well, ten thousand of those who were in the retinue made
this prayer that is a vow: “We will do the work that needs to be done so that
we may take birth in those buddhafields.”

Then the Buddha, aware of the aspiration of those children of good
families, gave a smile.

Venerable Ananda then said to the Lord, “Lord, the lord buddhas [F.54.a]
do not give a smile without a cause, or without a condition. So why did you
smile? What is the cause, and what is the condition?”

The Lord asked venerable Ananda, “Ananda, do you see these ten
thousand beings?”

“I see them, Lord,” he replied.

The Lord said, “Ananda these ten thousand beings, having died here, will
take birth in those buddhafields and will never be separated from the
tathagatas, worthy ones, perfectly complete buddhas. Afterward they will
become the tathagatas, worthy ones, perfectly complete buddhas named

Vyuharaja.

This was the third chapter, “Designation,” of “The Perfection of Wisdom in Eighteen

Thousand Lines.”
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CHAPTER 4: EQUAL TO THE UNEQUALED

Then venerable Sariputra, venerable Mahamaudgalyayana, venerable
Subhiiti, venerable Piirna Maitrayaniputra, and venerable Mahakasyapa, as
well as other monks, nuns, laymen, and laywomen celebrated for the state of
their clairvoyance, and very many bodhisattva great beings said to the Lord,
“This, Lord—that is, the perfection of wisdom—is the great perfection of
bodhisattva great beings. This perfection of wisdom, Lord, is the vast
perfection of bodhisattva great beings. This perfection of wisdom, Lord, is
the highest perfection of bodhisattva great beings. It is the special
perfection, it is the best perfection, it is the superb perfection, it is the
sublime [F.54b] perfection, it is the unsurpassed perfection, it is the
unrivaled perfection, it is the unequaled perfection, it is the perfection equal
to the unequaled, it is the calm and gentle perfection, it is the matchless
perfection, it is the perfection for which no example does justice, it is the
space-like perfection, it is the perfection of the emptiness of particular
defining marks, it is the perfection endowed with all good qualities. This,
Lord—that is, the perfection of wisdom—is the uncrushable perfection of
bodhisattva great beings.

“Lord, bodhisattva great beings practicing in this perfection of wisdom
have bestowed a gift equal to the unequaled. They have fulfilled the
perfection of giving equal to the unequaled. They have obtained a body
equal to the unequaled. And they will obtain this, namely, the dharmas of
unsurpassed, perfect, complete awakening equal to the unequaled.

“Similarly with morality, patience, perseverance, and concentration, and
they have developed wisdom equal to the unequaled.!'? They have obtained
a body equal to the unequaled. And they will obtain this, namely, the
dharmas of unsurpassed, perfect, complete awakening equal to the

unequaled.
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“The Lord, too, practicing this very perfection of wisdom came to acquire a
form equal to the unequaled; and he came to acquire feeling, perception, and
volitional factors equal to the unequaled, and consciousness [F.55.a] equal to
the unequaled. He fully awakened to an awakening equal to the unequaled.
He turned the wheel of the Dharma equal to the unequaled. Similarly, past,
future, and present buddhas, having practiced this very perfection of
wisdom, have fully awakened, will fully awaken, and are awakening to
unsurpassed, perfect, complete awakening. Therefore, Lord, bodhisattva
great beings who want to perfect all dharmas should make an effort at the
perfection of wisdom. Lord, the world with its gods, humans, and asuras
rightly bows down to any bodhisattva great being who has practiced in this
perfection of wisdom.”

Those great Sravakas having spoken thus, the Lord said to them, and to
those very many bodhisattva great beings, “Exactly so, children of a good
family, exactly so. It is just as you say.!!! The world with its gods, humans,
and asuras rightly bows down to any bodhisattva great being who practices
this perfection of wisdom. Sariputra, it is thanks to bodhisattva great beings
that the human realm appears in the world and that the realm of gods
appears in the world. Similarly, that great sala tree-like royal families, great
sala tree-like brahmin families, great sala tree-like business families, and
wheel-turning emperors; the Caturmaharajika gods; the Trayastrim$a, Yama,
Tusita, Nirmanarati, [F.55b] Paranirmitavasavartin, Brahmapurohita,
Brahmakayika, Brahmaparsadya, Parittabha, Apramanabha, Abhasvara,
Parittasubha, Apramanasubha, Subhakrtsna, Brhatphala, Asamjfiisattva, and
Suddhévésa—Avrha, Sudar$ana, Sudréa, Atapa, and Akanistha—gods; and
Akimcityayatana, and in the Naivasamjianasamjiidyatana appear in the
world, and that stream enterers appear in the world, and that once-returners,
non-returners, worthy ones, pratyekabuddhas, bodhisattvas, and tathagatas,
worthy ones, perfectly complete buddhas appear in the world. Sariputra, it is
thanks to bodhisattva great beings that the Three Jewels appear in this
world, and that ordinary requirements for sustaining oneself—food, drink,
beds and seats, and medicines for sicknesses, tools, gems, pearls, beryl,
conch shells, crystals, corals, silver, and gold—appear in the world.
Sariputra, all the requirements for all the happiness of gods and humans, the
happiness of existence, and the happiness of nirvana, they all, Sariputra,
appear in the world thanks to bodhisattva great beings. And why? Because
bodhisattvas practicing the bodhisattva practice, standing in the six
perfections, personally give gifts and connect others with giving as well,
personally protect morality and connect others with morality, personally

develop patience and connect others [F.56.a] with patience, personally work
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hard at perseverance and connect others with perseverance, personally
produce concentration and connect others with concentration, and
personally develop wisdom and connect others with wisdom. Thereby,
Sariputra, bodhisattva great beings have set forth for the benefit and
happiness of all beings.”

This was the fourth chapter, “Equal to the Unequaled,” of “The Perfection of Wisdom in
Eighteen Thousand Lines.” [B5]
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CHAPTER 5: TONGUE

Then at that time the Lord extended his tongue and with it covered the great
billionfold world system. Then from his tongue light beams of many colors,
various colors, issued forth. Having issued forth, a great illumination spread
through as many world systems as there are sand particles in the Ganga
River to the east. Similarly, a great illumination spread through as many
world systems as there are sand particles in the Ganga River to the south,
west, and north, in the intermediate directions to the northeast, southeast,
southwest, and northwest, below and above.

Then those infinite countless bodhisattva great beings in as many world
systems as there are sand particles in the Ganga River to the east saw that
array of light and asked the lord buddhas of each of their respective
buddhafields, “Lord, through whose power has such a great illumination
spread through these worlds like this?”

Those lord buddhas said to those bodhisattva great beings, “In the
western direction, O children of a good family, there is a world system called
Saha. There the tathagata, the worthy one, the perfectly [F.56b] complete
buddha Sakyamuni has extended his tongue in order to demonstrate the
perfection of wisdom to the bodhisattva great beings, causing this great
illumination to pervade as many world systems as there are sand particles in
the Ganga River in each of the ten directions.”

Connect this in the same way with as many world systems as there are sand
particles in the Ganga River in the south, west, and north, below, and above,
up to in all the ten directions in the same way.

The bodhisattva great beings then said to those lord buddhas, “Lord, we
will also go to that Saha world system to see, salute, and honor that
tathagata, worthy one, perfectly complete buddha Sakyamuni, to see those
bodhisattva great beings who have gathered from the ten directions, and to

listen to the perfection of wisdom.”
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Those lord buddhas replied, “Go then, you children of a good family, if
you feel that now is the right time.”

Those bodhisattva great beings then bowed their heads to the feet of
those tathagatas, worthy ones, perfectly complete buddhas,
circumambulated them seven times, and, carrying many parasols, flags, and
banners, flowers, garlands, incense, creams, powders, and robes, and gold
flowers and silver flowers, proceeded toward the tathagata, worthy one,
perfectly complete buddha Sakyamuni with a great chorus produced by a
marching band with instruments and drums!!2 from the ten directions.

Then the Caturmaharajika gods, up to the Akanistha gods, took [F.57.a]
celestial flowers, garlands, incense, creams, and powders; celestial blue
lotus, lotus, red lotus, white lotus, mandarava, big mandarava, and
nagavrksa flowers; and tamala leaves and approached the tathagata, worthy
one, perfectly complete buddha Sakyamuni. Then those bodhisattva great
beings and those gods strewed near, strewed in front, and strewed flowers
all around the body of the tathagata, worthy one, perfectly complete buddha
Sakyamuni those flowers, garlands, incenses, creams, powders, robes,
parasols, flags, and banners.

Those flowers and so on then rose up and stayed there suspended in the
sky over the great billionfold world system—a second floor of flowers,
square with four corners and four pillars, equidimensional, and perfectly
proportioned, delightful and pleasing to the mind.

Then from that retinue hundreds of thousands of a hundred million billion
beings rose from their seats, cupped their palms together in a gesture of
supplication to the Lord, bowed forward to him, and said to the Lord, “Lord,
in a future time may we too obtain just such attributes as the tathagata,
worthy one, perfect, complete Buddha has acquired; may we impart moral
instructions!!? to the §ravaka community just as the Tathagata teaches today;
and may we teach the Dharma to just this sort of retinue.”!4

Then the Lord, aware of the aspiration of those children of a good family,
and aware of their forbearance for all dharmas that are not produced,!'> do
not occasion anything, and do not appear, smiled. [F.57.b]

Venerable Ananda then inquired of the Lord, “Lord, why did you smile?
What is the cause, and what is the condition?”

“Ananda,” replied the Lord, “from this retinue a hundred thousand one
hundred million billion beings have gained forbearance for dharmas that are
not produced. In a future time in sixty four ten millions eons,}1® during the
Puspakara eon they will arise in the world as tathagatas, worthy ones,

perfectly complete buddhas called Bodhyangapuspa.”

This was the fifth chapter, “Tongue,” of “The Perfection of Wisdom in Eighteen

Thousand Lines.” Y7
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CHAPTER 6: SUBHUTI

The Lord then said to venerable Subhaiti, “Subhti, starting with the
perfection of wisdom, be confident in your readiness to give a Dharma
discourse to the bodhisattva great beings about how bodhisattva great
beings go forth in the perfection of wisdom.”

Then it occurred to those bodhisattva great beings, those great Sravakas,
and those gods to think, “Will venerable Subhiti instruct the bodhisattva
great beings in the perfection of wisdom on account of armor in which
reposes the power of his own intellect and confident readiness, or will he
instruct them through the power of the Buddha?”

Then through the power of the Buddha venerable Subhiiti, understanding
in his mind the thought processes occurring to those bodhisattva great
beings, those great §ravakas, and those gods, said to venerable Se‘lriputra,
“Venerable Sariputra, whatever the Lord’s §ravakas say, teach, and expound,
it is all through the Tathagata’s power. [F.58.a] And whatever the Tathagata
teaches, none of it contradicts the true nature of dharmas. When those
children of a good family are training in that Dharma teaching they are also
directly confronting the true nature of dharmas. Sariputra, it is just the
Tathagata who, by skillful means, will expound the perfection of wisdom to
the bodhisattva great beings. Sariputra, teaching the perfection of wisdom
here is not within the scope of any of the sravakas or pratyekabuddhas or
bodhisattva great beings.”}18

Venerable Subhiiti then said to the Lord, “Lord, you say this—namely,
‘bodhisattva great being.” What phenomenon is this, the word bodhisattva
great being, for? Lord, I do not see that—namely, the phenomenon with the
name bodhisattva. Lord, I do not see those bodhisattva great beings, that
perfection of wisdom, nor that word bodhisattva, so which bodhisattva great

beings will I advise and instruct in what perfection of wisdom?”
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“Subhtiti,” the Lord replied, “those—mnamely, perfection of wisdom,
bodhisattva, and the word bodhisattva—are just words. They do not exist inside,
they do not exist outside, and they cannot be apprehended where both do
not exist!? Subhiti, it is like this: the word being is uttered again and again,
but you cannot apprehend any being. It is a mere name designation, and
except for being used conventionally as a mere word and conventional term,
any phenomenon that is a designation is not produced and does not stop.12
Similarly with self, [F.58 b] living being, creature, one who lives, individual, person,
one born of Manu, a child of Manu, one who does, one who makes someone else do,
motivator, one who motivates, one who feels, one who makes someone else feel, one who
knows, and one who sees—they are all phenomena that are designations, and
thus, being used conventionally as just names and conventional terms,
phenomena that are designations are not produced and do not stop. Those
names do not exist inside, they do not exist outside, and they cannot be
apprehended where both do not exist.

“Similarly, Subhtiti, perfection of wisdom, bodhisattva, and the word bodhisattva
are all phenomena that are designations, and that phenomenon that is a
designation, except for being used conventionally as just a name and a
conventional term, is not produced and does not stop.

“Subhiti it is like this: the form this inner body!?! has is just a dharma
designation, and that dharma designation, except for being used
conventionally as just a name and a conventional term, is not produced and
does not stop. That name does not exist inside, it does not exist outside, and
it cannot be apprehended where both do not exist.

“Similarly, feeling ... perception ... volitional factors ... and consciousness is just
a dharma designation, and except for being used conventionally as just a
name and a conventional term, is not produced and does not stop. That name
does not exist inside, it does not exist outside, and it cannot be apprehended
where both do not exist. Similarly, Subhiti, perfection of wisdom, bodhisattva,
and the word bodhisattva are all phenomena that are designations; that
phenomenon that is a designation, except for being used conventionally as
just a name and a conventional term, is not produced and does not stop.

“Subhiti, this—namely, [F.59.a] eyes—is just a dharma designation, and,
except for being used conventionally as just a name and a conventional term,
a dharma designation is not produced and does not stop. That name—eyes—
does not exist inside, it does not exist outside, and it cannot be apprehended
where both do not exist. Similarly, Subhiti, ears ... nose ... tongue ... body ...
and thinking mind is just a dharma designation, and that dharma designation,

except for being used conventionally as just a name and a conventional term,
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is not produced and does not stop. That name—thinking mind—does not exist
inside, it does not exist outside, and it cannot be apprehended where both
do not exist.

“Subhiiti, a form is just a dharma designation, and, except for being used
conventionally as just a name and a conventional term, a dharma
designation is not produced and does not stop. That name also does not
exist inside, it does not exist outside, and it cannot be apprehended where
both do not exist. Similarly, Subhtti, a sound ... a smell ... a taste ... a feeling ...
and a dharma is just a dharma designation, and that dharma designation,
except for being used conventionally as just a name and a conventional term,
is not produced and does not stop. That name dharma does not exist inside, it
does not exist outside, and it cannot be apprehended where both do not
exist.

“Subhiti, eye constituent!?? is just a dharma designation, and, except for
being used conventionally as just a name and a conventional term, a dharma
designation is not produced and does not stop. That name eye constituent
does not exist inside, it does not exist outside, and it cannot be apprehended
where both do not exist.

“Subhtti, form constituent is just a dharma designation, and, except for
being used conventionally as just a name and a conventional term, a dharma
designation is not produced and does not stop. That name form constituent
does not exist inside, does not exist outside, [F59b] and it cannot be
apprehended where both do not exist.

“Subhftiti, eye consciousness constituent is just a dharma designation, and,
except for being used conventionally as just a name and a conventional term,
a dharma designation is not produced and does not stop. That name eye
consciousness constituent does not exist inside, it does not exist outside, and it
cannot be apprehended where both do not exist.

“Similarly, Subhuti, ear constituent ... sound constituent ... and ear
consciousness constituent ... ; nose constituent ... smell constituent ... and nose
consciousness constituent ... ; tongue constituent ... taste constituent ... and tongue
consciousness constituent...; body constituent ... touch constituent ... and body
consciousness ~ constituent...; and thinking-mind  constituent ... dharma
constituent ... and thinking-mind consciousness constituent is just a dharma
designation, and except for being used conventionally as just a name and a
conventional term, a dharma designation is not produced and does not stop.
That name thinking-mind consciousness constituent does not exist inside, it does
not exist outside, and it cannot be apprehended where both do not exist.

“Similarly, Subhti, perfection of wisdom, bodhisattva, and the word bodhisattva
are thus phenomena that are designations; those phenomena that are

designations, except for being used conventionally as just names and


https://translator:phyes@read.84000-translate.org/source/toh10.html?ref-index=117

6.16

6.17

6.18

6.19

6.20

621

6.22

conventional terms, are not produced and do not stop. Those terms—
perfection of wisdom, bodhisattva, and the word bodhisattva—do not exist inside,
do not exist outside, and cannot be apprehended where both do not exist.

“Subhdti, it is like this: inner body'2 is being used conventionally as a mere
term. Skull, neck bone, shoulder blade, arm bone, spine, rib, hip bone, thigh bone,
[F.60.a] lower leg bone, and foot bone are conventions designated just by names.
They are just dharma designations, and those dharma designations, except
for being used conventionally as just names and conventional terms, are not
produced and do not stop. Those names do not exist inside, do not exist
outside, and cannot be apprehended where both do not exist.

“Similarly, Subhtti, perfection of wisdom, bodhisattva, and the word bodhisattva
are phenomena that are designations, and those phenomena that are
designations, except for being used conventionally as just names and
conventional terms, are not produced and do not stop. Those terms do not
exist inside, do not exist outside, and cannot be apprehended where both do
not exist.

“Subhdti, it is like outer grass,>* wood, branch, leaf, and petal. Those are all are
just conventions designated by various words, and those words, except for
being used conventionally as just names and conventional terms, are not
produced and do not stop. Those names do not exist inside, do not exist
outside, and cannot be apprehended where both do not exist.

“Similarly, Subhiiti, perfection of wisdom, bodhisattva, and the word bodhisattva
are phenomena that are designations, and those phenomena that are
designations, except for being used conventionally as just names and
conventional terms, are not produced and do not stop. Those terms do not
exist inside, do not exist outside, and cannot be apprehended where both do
not exist.

“Subhiti, it is like!® the names of past lord buddhas—except for being
used conventionally as just names and conventional terms, they are not
produced and do not stop. Those names do not exist inside, do not exist
outside, and cannot be apprehended where both do not exist.

“Subhiti, it is like [F.60.b] a dream, an echo, an apparition, an illusion, a mirage, a
reflection of the moon in water, and a tathagata’s magical creation. All those
phenomena are just merely designated and, except for being used
conventionally as just names and conventional terms, are not produced and
do not stop. Those terms do not exist inside, do not exist outside, and cannot
be apprehended where both do not exist.

“Similarly, Subhiti, all those phenomena—namely, perfection of wisdom,
bodhisattva, and the word bodhisattva—are just merely designated, and those

phenomena that are designations, except for being used conventionally as
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just names and conventional terms, are not produced and do not stop. Those
terms do not exist inside, do not exist outside, and cannot be apprehended
where both do not exist.

“Therefore, Subhiiti, bodhisattva great beings thus practicing the
perfection of wisdom should train in names that are conventional terms
making things known, in advice that makes things known, and in dharmas
that make things known 126

“Subhiiti, bodhisattva great beings thus practicing the perfection of
wisdom do not view ‘form is permanent” They do not view ‘form is
impermanent.” They do not view ‘form is happiness’ or ‘is suffering,” ‘has a
self’ or ‘is selfless,” “is calm’ or ‘is not calm,” ‘is empty” or ‘is not empty,” ‘has a
sign,” or ‘is signless,” ‘is wished for” or ‘is wishless,” ‘is compounded’ or ‘is
uncompounded,” ‘is arising” or ‘is stopping,” ‘is isolated” or ‘is not isolated,’
‘is wholesome” or ‘is unwholesome,” “is with basic immorality” or ‘is without
basic immorality,” ‘is with outflows” or ‘is without outflows,” [F.6l.a] ‘is
afflicted” or ‘is unafflicted,” ‘is ordinary” or ‘is extraordinary,” ‘is defilement’
or ‘is purification,” or ‘form is samsara. Neither do they view ‘form is
nirvana.

“Similarly, they do not view ‘feeling...” ‘perception...” ‘volitional
factors.../or ‘consciousness is permanent” They do not view ‘it is
impermanent.” Similarly they do not view it ‘is happiness’ or ‘is suffering,’
‘has a self” or ‘is selfless,” “is calm’ or ‘is not calm,” “is empty” or ‘is not empty,’
‘has a sign,” or “is signless,” “is a wish for’ or ‘is wishless,” is compounded” or
‘is uncompounded,” ‘is arising’ or ‘is stopping,” ‘is isolated” or ‘is not
isolated,” “is wholesome’ or ‘is unwholesome,” ‘is with basic immorality” or ‘is
without basic immorality,” “is with outflows” or ‘is without outflows,” ‘is
afflicted” or ‘is unafflicted,” ‘is ordinary” or ‘is extraordinary,” ‘is defilement’
or ‘is purification,” or ‘is samsara’ or ‘is nirvana.’

“Similarly, they do not view ‘the eye constituent is permanent’ or ‘is
impermanent,” ‘the form constituent is permanent’ or ‘is impermanent,” or
‘the eye consciousness constituent is permanent’ or ‘is impermanent,” up to
they do not view it ‘is samsara’ or “is nirvana.’

“Similarly, they do not view ‘the ear constituent...,” the sound
constituent...” or ‘the ear consciousness constituent...; ‘the nose
constituent...” ‘the smell constituent...” or ‘the nose consciousness
constituent...’; ‘the tongue constituent...” ‘the taste constituent...” or ‘the
tongue consciousness constituent...’; ‘the body constituent...,” [F.61b] ‘the

7

touch constituent...” or ‘the body consciousness constituent...’; or the

4

thinking-mind constituent...,” ‘the dharma constituent...,” or ‘the thinking-
mind consciousness constituent is permanent’ or ‘is impermanent,” up to they

do not view it ‘is samsara’ or ‘is nirvana.’


https://translator:phyes@read.84000-translate.org/source/toh10.html?ref-index=120
https://translator:phyes@read.84000-translate.org/source/toh10.html?ref-index=121

6.28

6.29

6.30

“They do not view that any “pleasurable feeling’ or ‘suffering feeling” or
‘neither pleasurable nor suffering feeling” that arises from the condition of
contact between the eyes, form, and eye consciousness ‘is permanent” or ‘is
impermanent,” up to they do not view that it ‘is samsara’ or ‘is nirvana.
Similarly, they do not view that any ‘pleasurable feeling’ or ‘suffering
feeling” or 'neither pleasurable nor suffering feeling’ that arises from the
condition of contact between the ear constituent, sound constituent, and ear
consciousness constituent; the nose constituent, smell constituent, and nose
consciousness constituent; the tongue constituent, taste constituent, and
tongue consciousness constituent; the body constituent, touch constituent,
and body consciousness constituent; or the thinking-mind constituent,
dharma-constituent, and thinking-mind consciousness constituent ‘is
permanent’ or ‘is impermanent,” up to they do not view that it ‘is samsara’ or
‘is nirvana.’

“And why? Because bodhisattva great beings practicing the perfection of
wisdom do not view the perfection of wisdom, a bodhisattva, or the word
bodhisattva in the compounded element or uncompounded element. And
why? Because, Subhiiti, bodhisattva great beings practicing the perfection of
wisdom do not mentally construct and do not conceptualize any of those

dharmas. Standing without mentally constructing any dharma,'%’

they
cultivate the applications of mindfulness. Practicing the perfection of
wisdom, they do not view [F.62.a] the perfection of wisdom or even the name
perfection of wisdom; they do not view a bodhisattva or even the name
bodhisattva. Similarly, when they cultivate the right efforts, legs of miraculous
power, faculties, powers, limbs of awakening, and path; the perfection of
giving, perfection of morality, perfection of patience, perfection of
perseverance, perfection of concentration, and perfection of wisdom; the
powers and fearlessnesses, up to the distinct attributes of a buddha, and are
practicing the perfection of wisdom, they do not, except for paying attention
to the knowledge of all aspects, view the perfection of wisdom, the name
perfection of wisdom, a bodhisattva, or the name bodhisattva. Those bodhisattva
great beings practicing the perfection of wisdom excellently realize the
defining marks of the dharmas. And that defining mark of a dharma, of the
dharmas, is not defiled and is not purified.

“Subhtiti, bodhisattva great beings thus practicing the perfection of
wisdom should understand that they are just names and conventional terms
that are dharma designations. Having understood that they are just names
and conventional terms that are dharma designations, they do not settle
down on form. They do not settle down on feeling, perception, volitional
factors, or consciousness. They do not settle down on the eyes. They do not

settle down on a form, eye consciousness, and eye contact. They do not
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settle down on any pleasurable feeling or suffering feeling or neither
pleasurable nor suffering feeling that arises from the condition of eye
contact. [F.62.b]

“Similarly, they do not settle down on the ears..., the nose..., the tongue...,
or the body..., or on the thinking-mind, dharma, thinking-mind
consciousness, and thinking-mind contact. They do not settle down on any
pleasurable feeling or suffering feeling or neither pleasurable nor suffering
feeling that arises from the condition of thinking-mind contact. They do not
settle down on the compounded element or the uncompounded element.
They do not settle down on the perfection of giving. They do not settle down
on the perfection of morality, patience, perseverance, concentration, or
wisdom. They do not settle down on any of their names or marks.

“They do not settle down on a bodhisattva’s body. They do not settle
down on the flesh eye, divine eye, wisdom eye, dharma eye, or buddha eye.
Similarly, they do not settle down on the perfection of clairvoyance, inner
emptiness, outer emptiness, or inner and outer emptiness, up to they do not
settle down on emptiness that is the nonexistence of an intrinsic nature.
They do not settle down on suchness. They do not settle down on the very
limit of reality. They do not settle down on the dharma-constituent. They do
not settle down on bringing beings to maturity, purifying a buddhafield, or
skillful means. And why? Because something that might settle down,
something on account of which it might settle down, and something on
which it might settle down—mnone of those dharmas exist.

“Subhtiti, bodhisattva great beings thus practicing the perfection of
wisdom who do not settle down on [F.63.a] all dharmas grow in the
perfection of giving. They grow in the perfection of morality, patience,
perseverance, concentration, and wisdom. They enter into the secure state of
a bodhisattva, step onto the irreversible level, complete the clairvoyances,
and, having completed the clairvoyances, bring beings to maturity, and they
respect, revere, honor, and worship the lord buddhas. They roam from
buddhafield to buddhafield in order to purify a buddhafield and behold the
lord buddhas. Having beheld those lord buddhas, the wholesome roots on
account of which they would respect, revere, honor, and worship those lord
buddhas will come about in them. And because of those wholesome roots
they will come to be right in the presence of the lord buddhas?8 They will
hear the Dharma from those lord buddhas, and the continuum of the Dharma
they have heard will not be cut until reaching the site of awakening. They
will obtain the dharani gateways. They will obtain the meditative

stabilization gateways.


https://translator:phyes@read.84000-translate.org/source/toh10.html?ref-index=123
https://translator:phyes@read.84000-translate.org/source/toh10.html?ref-index=124

6.34

6.35

6.36

6.37

6.38

6.39

6.40

641

642

“Subhtiti, bodhisattva great beings thus practicing the perfection of
wisdom should understand that it is a designation that is a name and
conventional term for something.

“This ‘bodhisattva’l?—what do you think, Subhiti, is the bodhisattva
form, or is the bodhisattva other than form, or is the bodhisattva in form, or is
form in the bodhisattva, or is the bodhisattva without form?”

“None of those, Lord,” he replied. [F.63.b]

The Lord then asked, “What do you think, Subhiti, is the bodhisattva
feeling ... perception ... volitional factors ... or consciousness, or is the
bodhisattva other than consciousness, or is the bodhisattva in
consciousness, or is consciousness in the bodhisattva, or is the bodhisattva
without consciousness?”

“None of those, Lord,” he replied.

The Lord then asked, “What do you think, Subhiti, is the bodhisattva
eyes, or is the bodhisattva other than eyes, or is the bodhisattva in eyes, or
are eyes in the bodhisattva, or is the bodhisattva without eyes?”

“None of those, Lord,” he replied.

The Lord then asked, “What do you think, Subhiti, is the bodhisattva
ears ... a nose ... a tongue ... a body ... or a thinking mind, or is the
bodhisattva other than a thinking mind, or is the bodhisattva in a thinking
mind, or is a thinking mind in the bodhisattva, or is the bodhisattva without
a thinking mind?”

“None of those, Lord,” he replied.

The Lord then asked, “What do you think, Subhiiti, is the bodhisattva a
form, or is the bodhisattva other than a form, or is the bodhisattva in a form,
or is a form in the bodhisattva, or is the bodhisattva without a form?”

“None of those, Lord,” he replied.

The Lord then asked, “What do you think, Subhiiti, is the bodhisattva a
sound ... a smell ... a taste ... [F.64.a] a feeling ... or dharmas, or is the
bodhisattva other than dharmas, or is the bodhisattva in dharmas, or are
dharmas in the bodhisattva, or is the bodhisattva without dharmas?”

“None of those, Lord,” he replied.

The Lord then asked, “What do you think, Subhiti, is the bodhisattva
eyes, form, and eye consciousness; or is the bodhisattva other than eyes,
form, and eye consciousness; or is the bodhisattva in eyes, form, and eye
consciousness; or are eyes, form, and eye consciousness in the bodhisattva;
or is the bodhisattva without eyes, form, and eye consciousness?”

“None of those, Lord,” he replied.

The Lord then asked, “What do you think, Subhfti, is the bodhisattva ears,
sound, and ear consciousness ... nose, smell, and nose consciousness ...

tongue, taste, and tongue consciousness ... body, touch, and body
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consciousness ... or thinking mind, dharma, and thinking-mind
consciousness? Or is the bodhisattva other than them, or is the bodhisattva
in them, or are they in the bodhisattva, or is the bodhisattva without thinking
mind, dharma, and thinking-mind consciousness?”

“None of those, Lord,” he replied.

The Lord then asked, “What do you think, Subhiti, is the bodhisattva the
earth element, or is the bodhisattva other than the earth element, or is the
bodhisattva in the earth element, or is the earth element in the bodhisattva,
or is the bodhisattva without the earth element?”

“None of those, Lord,” he replied. [F.64.b]

The Lord then asked, “What do you think, Subhiti, is the bodhisattva the
water element ... the fire element ... the wind element ... the space
element ... or the consciousness element, or is the bodhisattva other than the
consciousness element, or is the bodhisattva in the consciousness element,
or is the consciousness element in the bodhisattva, or is the bodhisattva
without the consciousness element?”

“None of those, Lord,” he replied.

The Lord then asked, “What do you think, Subhiti, is the bodhisattva
ignorance, or is the bodhisattva other than ignorance, or is the bodhisattva in
ignorance, or is ignorance in the bodhisattva, or is the bodhisattva without
ignorance?”

“None of those, Lord,” he replied.

The Lord then asked, “What do you think, Subhiti, is the bodhisattva
volitional factors ... consciousness ... name and form ... the six sense
fields ... contact ... feeling ... craving ... appropriation ... existence ... birth ...
or old age and death, or is the bodhisattva other than old age and death, or is
the bodhisattva in old age and death, or is old age and death in the
bodhisattva, or is the bodhisattva without old age and death?”

“None of those, Lord,” he replied.

The Lord then asked, “What do you think, Subhiti, is the bodhisattva the
suchness of form, or is the bodhisattva other than the suchness of form, or is
the bodhisattva in the suchness [F.65.a] of form, or is the suchness of form in
the bodhisattva, or is the bodhisattva without the suchness of form?”

“None of those, Lord,” Subhiti replied.

The Lord then asked, “Similarly, is the bodhisattva the suchness of
feeling ... the suchness of perception ... the suchness of volitional factors ...
or the suchness of consciousness, or is the bodhisattva other than the
suchness of consciousness, or is the bodhisattva in the suchness of
consciousness, or is the suchness of consciousness in the bodhisattva, or is
the bodhisattva without the suchness of consciousness?”

“None of those, Lord,” Subhiti replied.
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The Lord then asked, “Similarly, is the bodhisattva the suchness of the
constituents, sense fields, or dependent origination, up to old age and death?
Or is the bodhisattva other than the suchness of old age and death, or is the
bodhisattva in the suchness of old age and death, or is the suchness of old
age and death in the bodhisattva, or is the bodhisattva without the suchness
of old age and death?”

“None of those, Lord,” Subhuti replied.

The Lord then asked, “Subhiti, for what reason do you say, ‘The
bodhisattva is not form, and the bodhisattva is not the aggregates,
constituents, sense fields, or dependent origination, up to the suchness of old
age and death?” ”

“Lord,” Subhiiti replied, “when a being130

absolutely does not exist and
cannot be apprehended, how could that form be a bodhisattva? How could
something other than form be a bodhisattva? How could a bodhisattva
[F65Db] be in form? How could form be in a bodhisattva? How could
something without form be a bodhisattva? How could feeling
perception ... volitional factors ... or consciousness be a bodhisattva? How
could something other than consciousness be a bodhisattva? How could a
bodhisattva be in consciousness? How could consciousness be in a
bodhisattva? How could something without consciousness be a
bodhisattva?”

Connect this in the same way with constituents, sense fields, and dependent
origination.

“Lord, when a being absolutely does not exist and cannot be
apprehended, how could old age and death be a bodhisattva? How could
something other than old age and death be a bodhisattva? How could a
bodhisattva be in old age and death? How could old age and death be in a
bodhisattva? How could something without old age and death be a
bodhisattva?

“Lord, when a being absolutely does not exist and cannot be
apprehended, how could the suchness of form be apprehended in it?”

Connect this in the same way with the aggregates, constituents, sense fields,
and dependent origination.

“Lord, when a being absolutely does not exist and cannot be
apprehended, how could the suchness of old age and death be apprehended
in it? It is impossible.”

“Excellent, excellent, Subhiti!” said the Lord. “Bodhisattvas, Subhti,
should train in the perfection of wisdom like that, without apprehending a

being.
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“And again, Subhiti, where you said, ‘Lord, [F.66.a] you say this, that is,
“bodhisattva great being.”13! What phenomenon is this, the word bodhisattva
great being, for?” What do you think? Is bodhisattva the word for form? Or do
you think bodhisattva is the word for feeling, perception, or volitional factors,
or consciousness?”

“None of those, Lord,” Subhiti replied.

The Lord then asked, “What do you think, Subhti, is bodhisattva the word
for the permanence of form, or is bodhisattva the word for the impermanence
of form? Similarly, is bodhisattva the word for the pleasurable state of form, the
suffering state of form, the selfness of form, the selflessness of form, the
calmness of form, or the noncalmness of form?

“Similarly, is bodhisattva the word for the permanence of feeling
perception ... volitional factors ... or consciousness? Or for the
impermanence of consciousness, the pleasurable state of consciousness, the
suffering state of consciousness, the selfness of consciousness, the
selflessness of consciousness, the calmness of consciousness, or the
noncalmness of consciousness?

“What do you think, Subhiiti, is bodhisattva the word for the emptiness of
form, the nonemptiness of form, the sign of a form, the signlessness of form,
the form that is wished for, or the wishlessness of form? Is bodhisattva the
word for the emptiness of feeling ... perception ... volitional factors ... or
consciousness, [F.66b] the nonemptiness of consciousness, the sign of
consciousness, the signlessness of consciousness, the consciousness that is
wished for, or the wishlessness of consciousness?”

“None of those, Lord.” Subhiiti replied.

The Lord said, “Subhiiti, for what reason do you say that bodhisattva is not
the word for the permanence of form and is not the word for the
impermanence of form? Similarly, that bodhisattva is not the word for the
pleasurable state or the suffering state of form, it is not the word for the self,
it is not the word for selflessness, it is not the word for calmness, and it is not
the word for noncalmness? That it is not the word for emptiness, it is not the
word for nonemptiness, it is not the word for the state of having a sign, it is
not the word for signlessness, it is not the word for the state of being a wish
for, and it is not the word for wishlessness? Similarly, that bodhisattvat®? is not
the word for the permanence and is not the word for the impermanence of
feeling, perception, volitional factors, or consciousness? And that neither is it
the word for the pleasurable state, the suffering state, the self, selflessness,
calmness, noncalmness, emptiness, nonemptiness, the state of having a sign,

signlessness, the state of being a wish for, or wishlessness?”
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“Lord,” Subhtti replied, “when a form absolutely does not exist and
cannot be apprehended, how could bodhisattva be the word for form? Lord,
when feeling ... perception ... volitional factors ... and consciousness
absolutely do not exist and cannot be apprehended, how could bodhisattva be
the word for consciousness? [F.67.a]

“Lord, when permanence and impermanence absolutely do not exist and
cannot be apprehended, how could bodhisattva be the word for the
permanence and the word for the impermanence of form?

“Similarly, when the pleasurable state ... the suffering state ... self ...
selflessness ... calmness ... noncalmness ... emptiness ... nonemptiness ...
the state of having a sign ... signlessness ... the state of being a wish for ...
and wishlessness absolutely does not exist and cannot be apprehended,
how could bodhisattva be the word for the wishlessness of form?

“Similarly, Lord, when permanence and impermanence absolutely do not
exist and cannot be apprehended, how could bodhisattva be the word for the
permanence and for the impermanence of consciousness?

“Similarly, when the pleasurable state ... the suffering state ... self ...
selflessness ... calmness ... noncalmness ... emptiness ... nonemptiness ...
the state of having a sign ... signlessness ... the state of being a wish for ...
and wishlessness absolutely does not exist and cannot be apprehended,
how could bodhisattva be the word for the wishlessness of consciousness?”

“Excellent, excellent, Subhti!” said the Lord. “Bodhisattva great beings
practicing the perfection of wisdom like that should train in the perfection of
wisdom without apprehending a word for form; without apprehending a
word for feeling, perception, volitional factors, or consciousness; without
apprehending the words for form as permanent, impermanent, a pleasurable
state, a suffering state, self, selflessness, calmness, noncalmness, emptiness,
nonemptiness, the state of having a sign, signlessness, the state of being a
wish for, or wishlessness; and without apprehending the words for feeling,
[F.67b] perception, volitional factors, or consciousness as permanent,
impermanent, a pleasurable state, a suffering state, selfness, selflessness,
calmness, noncalmness, emptiness, nonemptiness, the state of having a sign,
signlessness, the state of having a wish, or wishlessness.

“Again, Subhiti, you say, ‘I do not see that—namely, the phenomenon
with the name bodhisattva” The dharma does not see the dharma-constituent;
the dharma-constituent does not see the dharma. Subhiti, the form
constituent does not see the dharma-constituent, and the dharma-
constituent does not see the form constituent. Similarly, Subhfiti, the feeling
constituent ... the perception constituent ... the wvolitional factors
constituent ... and the consciousness constituent do not see the dharma-

constituent, and the dharma-constituent does not see the consciousness
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constituent. The eye constituent does not see the dharma-constituent.
Similarly, the ear constituent ... the nose constituent ... the tongue
constituent ... the body constituent ... and the thinking-mind constituent
does not see the dharma constituent, and the dharma-constituent does not
see the thinking-mind constituent. Subhiti, the compounded element does
not see the uncompounded element, and the uncompounded element does
not see the compounded element. And why? You cannot make the
uncompounded known without the compounded, and you cannot make the
compounded known without the uncompounded. Subhti, bodhisattva great
beings practicing the perfection of wisdom [F.68.a] like that do not see any
dharma at all, but they do not tremble, feel frightened, or become terrified at
not seeing; their minds are not cowed by any dharma, do not tense up, and
do not experience regret.

“And why? Subhiti, bodhisattva great beings practicing the perfection of
wisdom do not see form; do not see feeling, perception, volitional factors, or
consciousness; do not see eyes; do not see ears, nose, tongue, body, or
thinking mind; do not see a form, a sound, a smell, a taste, a feeling, or a
dharma; do not see ignorance; do not see volitional factors, consciousness,
name and form, the six sense fields, contact, feeling, craving, appropriation,
existence, birth, or old age and death; do not see greed; do not see hatred or
confusion; do not see a self; do not see a being, a living being, one who lives,
an individual, a person, one born of Manu, a child of Manu, one who does,
one who feels, one who knows, or one who sees; do not see the desire realm;
do not see the form realm or formless realm; do not see $ravakas and the
$ravaka dharmas; do not see pratyekabuddhas and the pratyekabuddha
dharmas; do not see bodhisattvas and do not see bodhisattva dharmas; do
not see buddhas [F.68b] and do not see buddha dharmas; do not see
awakening, up to do not see all dharmas. And while not seeing all dharmas
they do not tremble, feel frightened, or become terrified.”

“Lord, why do the minds of a bodhisattva great beings practicing the
perfection of wisdom not become cowed by all dharmas and not tense up?”
asked Subhti.

The Lord replied, “It is because, Subhiiti, bodhisattva great beings do not
apprehend and do not view mind and mental factor dharmas. Therefore,
Subhti, the minds of bodhisattva great beings practicing the perfection of
wisdom do not become cowed by all dharmas and do not tense up.”

“Lord, how is it that the thinking minds of bodhisattva great beings do not
tremble?” asked Subhtti.

The Lord replied, “Because, Subhiiti, bodhisattva great beings do not
apprehend and do not view mind and mental factor dharmas or thinking

mind and thinking-mind dharmas. Therefore the thinking minds of
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bodhisattva great beings do not tremble at all dharmas.

“Subhtti, bodhisattva great beings should practice the perfection of
wisdom like that, without apprehending all dharmas. Subhiti, if bodhisattva
great beings practicing the perfection of wisdom do not apprehend a
perfection of wisdom, that bodhisattva, that word for bodhisattva, or even
that bodhicitta, then just that is the advice about the perfection of wisdom of
bodhisattvas; just that is the instruction.” [F.69.a]

This was the sixth chapter, “Subhiiti,” of “The Perfection of Wisdom in Eighteen
Thousand Lines.”
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CHAPTER 7: ENTRY INTO FLAWLESSNESS

Venerable Subhiti then said to the Lord, “Lord, bodhisattva great beings
who want to comprehend!®? form should train in the perfection of wisdom.
Bodhisattva great beings who want to comprehend feeling, perception,
volitional factors, and consciousness should train in the perfection of
wisdom. Bodhisattva great beings who want to comprehend eyes should
train in the perfection of wisdom. Similarly, bodhisattva great beings who
want to comprehend ears, nose, tongue, body, and thinking mind should
train in the perfection of wisdom. Bodhisattva great beings who want to
comprehend a form should train in the perfection of wisdom. Similarly,
bodhisattva great beings who want to comprehend a sound, a smell, a taste,
a feeling, and a dharma should train in the perfection of wisdom. Bodhisattva
great beings who want to comprehend eye consciousness should train in the
perfection of wisdom. Bodhisattva great beings who want to comprehend up
to thinking-mind consciousness should train in the perfection of wisdom.
Bodhisattva great beings who want to comprehend eye contact up to who
want to comprehend thinking-mind contact should train in the perfection of
wisdom. Bodhisattva great beings who want to comprehend the feeling that
arises from the condition of eye contact, up to [F69b] who want to
comprehend the feeling that arises from the condition of thinking-mind
contact should train in the perfection of wisdom. Bodhisattva great beings
who want to comprehend ignorance should train in the perfection of
wisdom. Similarly, bodhisattva great beings who want to comprehend
volitional factors, consciousness, name and form, the six sense fields,
contact, feeling, craving, appropriation, existence, birth, and old age and
death should train in the perfection of wisdom.

“Bodhisattva great beings who want to eliminate greed, hatred, and
confusion should train in the perfection of wisdom. Bodhisattva great beings
who want to eliminate the view of the perishable collection, doubt, and

grasping rules and rituals as absolute, as well as attachment to sense objects
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and malice; who want to eliminate attachment to sense objects, attachment to
forms, and attachment to formless states; and who want to eliminate fetters,
proclivities, and obsessions should train in the perfection of wisdom.

“Furthermore, bodhisattva great beings who want to eliminate the four
bonds, four floods, four knots, four appropriations, and four errors!3* should
train in the perfection of wisdom.

“Bodhisattva great beings who want to eliminate the ten unwholesome
actions should train in the perfection of wisdom.

“Bodhisattva great beings who want to complete the ten wholesome
actions should train in the perfection of wisdom.

“Bodhisattva great beings who want to complete the [F.70.a] perfection of
giving should train in the perfection of wisdom. Similarly, bodhisattva great
beings who want to complete the perfection of morality, the perfection of
patience, the perfection of perseverance, the perfection of concentration, and
the perfection of wisdom should train in the perfection of wisdom.

“Bodhisattva great beings who want to complete the four concentrations,
four immeasurables, four formless absorptions, four applications of
mindfulness, four right efforts, four legs of miraculous power, five faculties,
five powers, seven limbs of awakening, and the eightfold noble path, as well
as the four detailed and thorough knowledges, four fearlessnesses, six
clairvoyances, ten tathagata powers, and eighteen distinct attributes of a
buddha should train in the perfection of wisdom.

“Bodhisattva great beings who want to become absorbed in the
bodhyangavatin'®® meditative stabilization should train in the perfection of
wisdom. Bodhisattva great beings who want to become absorbed in the
simhavikridita meditative stabilization, who want to become absorbed in the
simhavijrmbhita meditative stabilization, who want to obtain all the dharani
gateways and meditative stabilization gateways, who want to become
absorbed in the sirarigama meditative stabilization, and who want to become
absorbed in the matnamudra meditative stabilization, candraprabha meditative
stabilization, candradhvajaketu meditative stabilization, sarvadharmamudrigata

136 meditative stabilization, dharmadhatu-

meditative stabilization, awvalokita
niyata meditative stabilization, niyatadhvajaketu meditative stabilization,
[F.70.b] vajropama meditative stabilization, sarvadharmapravesamukha meditative
stabilization, samadhirgja meditative stabilization, mgjamudrma meditative
stabilization, balavyiiha meditative stabilization, samudgata meditative
stabilization, sarvadharmaniruktiniyatapravesa meditative stabilization, sarva-

137

dharmajfianadhivasanapravesa meditative stabilization, dasadiguyavalokita

meditative stabilization, sarvadharmadharantmukhamudra meditative

stabilization, sarvadharmasampramosa meditative stabilization, sarvadharma-
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samavasaranakaramudra meditative  stabilization, trimandalaparisuddha
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meditative stabilization, akasavasthita meditative stabilization, acyutabhijiia
meditative stabilization, patragata meditative stabilization, dhvajagrakeyiira
meditative stabilization, sarvakleéanirdahana meditative stabilization, caturmara-

balavikarana'®®

meditative stabilization, jfianolka meditative stabilization,
dasabalodgata  meditative stabilization, and akasasamgavimuktinirupalepa
meditative stabilization should train in the perfection of wisdom. Bodhisattva
great beings who want to obtain all those meditative stabilization gateways
and others as well should train in the perfection of wisdom. [B6]

“Furthermore, Lord, bodhisattva great beings who want to fulfill all the
intentions of beings should train in the perfection of wisdom.

“Furthermore, Lord, bodhisattva great beings who want to complete all
the wholesome roots which, when those wholesome roots are completed,
cause them not to fall into terrible forms of life, not to be born [F.71.a] in
families that are wanting, not to fall to the $ravaka level or the
pratyekabuddha level, and not to fall into a bodhisattva’s hardheadedness!
should train in the perfection of wisdom.”

Then venerable Sériputra asked venerable Subhiti, “How, Venerable
Subhiti, do they fall into a bodhisattva’s hardheadedness?”

Venerable Subhfiti replied, “Venerable Sariputra, bodhisattva great beings
practice the six perfections without skillful means. Having resorted to the
meditative stabilization on emptiness, signlessness, and wishlessness
without skillful means, they do not fall to the $ravaka level or the
pratyekabuddha level, but still they do not enter into the secure state of a
bodhisattva.!4! This is called ‘a bodhisattva’s hardheadedness.” “142

“Why, Venerable Subhiiti, is this a bodhisattva’s hardheadedness?” asked
Sariputra.

Subhiiti replied, “Venerable Sariputra, a bodhisattva great being’s
‘hardheadedness’ is just this: a love for dharmas.”

“What, Venerable Subhiiti, is a love for dharmas?” asked Sériputra.

Subhtiti replied, “Venerable Sariputra, here bodhisattva great beings
practicing the perfection of wisdom settle down on, stand upon, and form
the notion1*3 that form is ‘empty.” Similarly, they settle down on, stand upon,
and form the notion that feeling, perception, volitional factors, and
consciousness are ‘empty.’ That, Venerable Sariputra, is the love for dharmas
called hardheadedness that can come along with being a bodhisattva great
being.

“Furthermore, Venerable Sériputra, bodhisattvas bodhisattvas settle down
on, stand upon, and form the notion that form is ‘impermanent,” and they

also settle down on, stand upon, [F.71b] and form the notion that to the
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notion that form is ‘suffering, selfless, unpleasant, and calm, empty, signless,
and wishless.”'#* Venerable Sériputra, that love for dharmas that can come
along with being a bodhisattva is hardheadedness.

“Similarly, they settle down on, stand upon, and form the notion that
feeling, perception, volitional factors, and consciousness are ‘impermanent,’
and they also settle down on, stand upon, and form the notion that feeling,
perception, volitional factors, and consciousness are ‘suffering, selfless,
unpleasant, and calm, empty, signless, and wishless. Venerable Sariputra,
that love for dharmas that can come along with being a bodhisattva is
hardheadedness.

“Bodhisattva great beings practicing the perfection of wisdom might settle
down on, stand upon, and form the notion about these dharmas: ‘Thus form
should be abandoned; with this, form should be abandoned. Thus feeling,
perception, volitional factors, and consciousness should be abandoned; with
this, they should be abandoned. Thus should suffering be comprehended;
with this should suffering be comprehended. Thus should origination be
abandoned; with this should origination be abandoned. Thus should
cessation be actualized; with this should cessation be actualized. Thus
should the path be cultivated; with this should the path be cultivated. This is
defilement, this is purification; these dharmas are to be resorted to, these
dharmas are not to be resorted to; this should be practiced by a bodhisattva,
this should not be practiced; this is a bodhisattva’s path, this is not the path;
this is a bodhisattva’s training, this is not the training; this is a bodhisattva’s
perfection of giving, and this is the perfection of morality, patience,
perseverance, concentration, and wisdom; [F.72.a] this is not a bodhisattva’s
perfection of giving, morality, patience, perseverance, concentration, or
wisdom; this is a bodhisattva’s skillful means, this is not skillful means; and
this is the secure state of a bodhisattva, this is hardheadedness.” If so, then
that love for dharmas that can come along with being a bodhisattva is
hardheadedness.”

“What, Venerable Subhti, is a bodhisattva great being’s flawlessness?”4>
asked venerable Sariputra.

Venerable Subhiti replied, “Venerable Sariputra, here bodhisattva great
beings practicing the perfection of wisdom do not see in inner emptiness
outer emptiness, and do not see in outer emptiness inner emptiness; do not
see in inner and outer emptiness the emptiness of emptiness, and do not see
in the emptiness of emptiness inner and outer emptiness; do not see in the
emptiness of emptiness the great emptiness, and do not see in the great
emptiness the emptiness of emptiness; do not see in the great emptiness the
emptiness of ultimate reality, and do not see in the emptiness of ultimate

reality the great emptiness; do not see in the emptiness of ultimate reality the
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emptiness of the compounded, and do not see in the emptiness of the
compounded the emptiness of ultimate reality; do not see in the emptiness of
the compounded the emptiness of the uncompounded, and do not see in the
emptiness of the uncompounded the emptiness of the compounded; do not
see in the emptiness of the uncompounded the emptiness of what
transcends limits, and do not see in the emptiness of what transcends limits
the emptiness of the uncompounded; do not see in the emptiness of what
transcends limits the emptiness of no beginning and no end, and do not see
in the emptiness of no beginning and no end the emptiness of what
transcends limits; do not see in the emptiness of no beginning and no end
the emptiness of nonrepudiation, and do not see in the emptiness of
nonrepudiation the emptiness of no beginning and no end; do not see in the
emptiness of nonrepudiation the emptiness of a basic nature, and do not see
in the emptiness of a basic nature the emptiness of nonrepudiation; [F.72.b]
do not see in the emptiness of a basic nature the emptiness of its own mark,
and do not see in the emptiness of its own mark the emptiness of a basic
nature; do not see in the emptiness of its own mark the emptiness of all
dharmas, and do not see in the emptiness of all dharmas the emptiness of its
own mark;!¢ do not see in the emptiness of all dharmas the emptiness of a
nonexistent thing, and do not see in the emptiness of a nonexistent thing the
emptiness of all dharmas; do not see in the emptiness of a nonexistent thing
the emptiness of an intrinsic nature, and do not see in the emptiness of an
intrinsic nature the emptiness of a nonexistent thing; do not see in the
emptiness of an intrinsic nature the emptiness that is the nonexistence of an
intrinsic nature, and do not see in the emptiness that is the nonexistence of
an intrinsic nature the emptiness of an intrinsic nature. Venerable Sériputra,
when bodhisattva great beings practice the perfection of wisdom like that
they enter into the secure state of a bodhisattva.

“Furthermore, Venerable Sariputra, here bodhisattva great beings
practicing the perfection of wisdom train so that!*” they know form but do
not falsely project anything because of it; they know feeling, perception,
volitional factors, and consciousness but do not falsely project anything
because of them; they know the eyes, ears, nose, tongue, body, and thinking
mind but do not falsely project anything because of them; they know a form,
a sound, a smell, a taste, a feeling, and a dharma but do not falsely project
anything because of them; they know the perfection of giving but do not
falsely project anything because of it; they know the perfection of morality,
patience, perseverance, [F.73.a] concentration, and wisdom but do not falsely
project anything because of them; they know the concentrations,
immeasurables, and formless absorptions but do not falsely project anything

because of them; and similarly they know the five clairvoyances, five eyes,
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applications of mindfulness, right efforts, legs of miraculous power, faculties,
powers, limbs of awakening, path, four fearlessnesses, four detailed and
thorough knowledges, and eighteen distinct attributes of a buddha but do
not falsely project anything because of them.

“Venerable Sariputra, bodhisattva great beings practicing the perfection of
wisdom train so that they do not falsely project anything even because of the
thought of awakening; they do not falsely project anything even because of
the thought equal to the unequaled, the prodigious thought!#® And why?
Because that thought is no thought!*? because the basic nature of thought is
clear light.”1%

“Venerable Subhiiti, what is the clear light that is the basic nature of
thought?” asked Sariputra.

Subhiiti replied, “Venerable Sariputra, a thought that is neither conjoined
with greed nor disjoined from greed, neither conjoined with hatred and
confusion nor disjoined from hatred and confusion, and neither conjoined
with obsessions, obscurations, proclivities, fetters, distortions, and Sravaka
and pratyekabuddha thoughts nor disjoined from them—that, venerable
Sariputra, is the clear light that is the basic nature of a bodhisattva great
being’s thought.”

“Venerable Subhiti, the thought of which you say ‘it is no thought,” does
it exist?”15! asked Sariputra.

“Venerable Sariputra,” Subhaiti asked in return, “can you apprehend
existence or nonexistence there, in that state of no thought? [F.73.b]

“No, Venerable Subhiti,” replied Sériputra.

Subhiaiti then asked, “Venerable Sariputra, if you cannot apprehend
existence or nonexistence there, in that state of no thought, is then,
Venerable Sariputra, this argumentative investigation of yours—The
thought of which you say “it is no thought,” does it exist?’—appropriate?”

“Venerable Subhiiti,” Sériputra asked in return, “what is the state of no
thought?”

“Venerable Sériputra,” replied Subhiiti, “the state of no thought is a state
without distortion and without conceptualization; it is the state in which all
dharmas are just so. It is called the state of no thought’s “unthinkability.” ”

Sariputra then asked, “Venerable Subhti, just as thought is without
distortion and without conceptualization, so too is form without distortion
and without conceptualization, and similarly feeling, perception, volitional
factors, and consciousness are without distortion and without
conceptualization as well; and just as thought is without distortion and
without conceptualization so too are the eye constituent, form constituent,
and eye consciousness constituent without distortion and without

conceptualization, and similarly the ear constituent ... the nose
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constituent ... the tongue constituent ... the body constituent ... and the
thinking-mind  constituent, dharma-constituent, and thinking-mind
consciousness constituent without distortion and without conceptualization
as well—similarly, are the sense fields, dependent originations, perfections,
clairvoyances, applications of mindfulness, right efforts, legs of miraculous
power, faculties, powers, limbs of awakening, path, fearlessnesses, detailed
and thorough knowledges, powers, distinct attributes of a buddha, and
unsurpassed, perfect, complete awakening without distortion and without
conceptualization as well?”

“Exactly so, Venerable Sariputra!” replied Subhati. [F.74.a] “Just as
thought is without distortion and without conceptualization, so too are the
aggregates, constituents, sense fields, dependent origination, perfections,
clairvoyances, dharmas on the side of awakening, powers, fearlessnesses,
distinct attributes of a buddha, and unsurpassed, perfect, complete
awakening without distortion and without conceptualization as well.”

“Excellent, excellent, Venerable Subhiti!” said Sariputra. “Because you are
the Lord’s son, close to his bosom, born from his mouth, born from his
Dharma, magically produced from his Dharma, his Dharma heir and not heir
to material possessions, a direct eyewitness to the dharmas who witnesses
with your body—that is, because the Lord has proclaimed you the foremost
of sravakas who are at the conflict-free stage, this is an exhibition of that fact.

“Venerable Subhiti, bodhisattva great beings should train in the
perfection of wisdom like that, and because of that bodhisattva great beings
must be considered irreversible, and should be known as not lacking in the
perfection of wisdom. Venerable Subhiti, bodhisattva great beings who
want to train in the Sravaka level should concentrate and listen to, take up,
bear in mind, read aloud, study, and properly pay attention to this perfection
of wisdom; and bodhisattva great beings who want to train in the
pratyekabuddha level, the bodhisattva level, and the buddha level should
also concentrate and listen to, take up, bear in mind, read aloud, master, and
properly pay attention to this perfection of wisdom. And why? [F.74b]
Because in this perfection of wisdom is detailed instruction for the three
vehicles in which bodhisattva great beings should train on the level of

$ravakas and pratyekabuddhas, bodhisattvas, and buddhas.”1>2

This was the seventh chapter, “Entry into Flawlessness,” of “The Perfection of Wisdom

in Eighteen Thousand Lines.”
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CHAPTER 8: THE RELIGIOUS MENDICANT
SRENIKA

Then venerable Subhiiti said to the Lord, “Lord, given that I do not find, do
not apprehend, and do not see a bodhisattva or the perfection of wisdom, to
which bodhisattva will I give advice and instruction in what perfection of
wisdom? Lord, given that I do not find, do not apprehend, and do not see
any real basis, this really is something I might be uneasy about—Lord, while
not finding, not apprehending, and not seeing any real basis, which dharma
will advise and instruct which dharma? Because, Lord, given that I do not
find, do not apprehend, and do not see all dharmas, this really is something I
might be uneasy about, how I might make just the name bodhisattva and just
the name perfection of wisdom wax and wane.

“Lord, furthermore, that name does not stand alone and does not meet up
with anything1® And why? It is because that name does not exist that it
does not stand alone and does not meet up with anything. Lord, given that I
do not apprehend and do not see the waxing and waning of form, and, Lord,
given that I do not apprehend and do not see the waxing and waning of
tfeeling, perception, volitional factors, or consciousness either, what will I
label [F.75.a] with the name bodhisattva?>* By the same token, Lord, that
name does not stand alone and does not meet up with anything. And why?
That name does not exist, therefore it does not stand alone and does not
meet up with anything.

“Lord, given that I do not apprehend and do not see the waxing and
waning of the eyes, and, Lord, given that I do not apprehend and do not see
the waxing and waning of the ears, nose, tongue, body, or thinking mind,
and similarly, given that I do not apprehend and do not see the waxing and
waning of the constituents, sense fields, or dependent origination, how will I

label anything with1%% the name bodhisattva?
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“The name form, and the names feeling, perception, volitional factors, and
consciousness, as well as ears, nose, tongue, body, and thinking mind, do not stand
alone and do not meet up with anything. And why? Those names do not
exist, therefore they do not stand alone and do not meet up with anything.

“Lord, I do not apprehend and do not see the waxing and waning of eye
consciousness. Lord, I do not apprehend and do not see the waxing and
waning of ear consciousness, nose consciousness, tongue consciousness,
body consciousness, or thinking-mind consciousness, so how will I, while
not apprehending and not seeing eye consciousness, or ear, nose, tongue,
body, or thinking-mind consciousness, label anything with the name
bodhisattva? Lord, also those names do not stand alone and do not meet up
with anything. And why? Those names do not exist, therefore they do not
stand alone and do not meet up with anything.

“Lord, I [F.75b] do not apprehend and do not see the waxing and waning
of eye contact, of ear, nose, tongue, body, and thinking-mind contact, or of
feeling that arises from the condition of eye contact. Lord, I do not
apprehend and do not see the waxing and waning of feeling that arises from
the condition of ear, nose, tongue, and body, or thinking-mind contact. Lord,
I do not apprehend and do not see the waxing and waning of the earth
element, and I do not apprehend and do not see the waxing and waning of
the water element, fire element, wind element, space element, or
consciousness element. Lord, I do not apprehend and do not see the waxing
and waning of ignorance, and, Lord, I do not apprehend and do not see the
waxing and waning of volitional factors, consciousness, name and form, the
six sense fields, contact, feeling, craving, appropriation, existence, birth, or
old age and death. Lord, I do not apprehend and do not see the waxing and
waning of greed, hatred, or confusion. Lord, I do not apprehend and do not
see the waxing and waning of obsessions, obscurations, proclivities, or
fetters. Lord, I do not apprehend and do not see the waxing and waning of
the sixty-two views. Lord, I do not apprehend and do not see the waxing and
waning of self, and, Lord, I do not apprehend and do not see the waxing and
waning of a living being, a creature, one who lives, an individual, a person,
one born of Manu, a child of Manu, one who does, [F.76.a] one who feels, one
who knows, or one who sees. Lord, I do not apprehend and do not see the
waxing and waning of the perfection of giving, and, Lord, I do not
apprehend and do not see the waxing and waning of the perfection of
morality, patience, perseverance, concentration, or wisdom. Lord, I do not
apprehend and do not see the waxing and waning of any of the emptinesses.
Lord, I do not apprehend and do not see the waxing and waning of the
applications of mindfulness, Lord, and similarly I do not apprehend and do

not see the waxing and waning of the four right efforts, legs of miraculous
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power, faculties, powers, limbs of awakening, or path. Lord, I do not
apprehend and do not see the waxing and waning of the gateways to
liberation—emptiness, signlessness, and wishlessness. Lord, I do not
apprehend and do not see the waxing and waning of the four
concentrations, four immeasurables, or four formless absorptions. Lord, I do
not apprehend and do not see the waxing and waning of mindfulness of the
Buddha, mindfulness of the Dharma, mindfulness of the Sangha,
mindfulness of morality, mindfulness of giving away, mindfulness of the
gods, mindfulness of what is included in the body, mindfulness of disgust,
mindfulness of breathing in and out, or mindfulness of death.

“And, Lord, given that I do not apprehend and do not see the waxing and
waning of the five eyes, six clairvoyances, ten powers, four fearlessnesses,
four detailed and thorough knowledges, [F.76b] or eighteen distinct
attributes of a buddha, what will I label with the name bodhisattva? That
name, furthermore, does not stand alone and does not meet up with
anything. And why? That name does not exist, therefore it does not stand
alone and does not meet up with anything.

“Lord, I do not apprehend and do not see the waxing and waning of the
five appropriating aggregates, which are like a dream, and, Lord, I do not
apprehend and do not see the waxing and waning of the five appropriating
aggregates, which are like an illusion, a mirage, a city of the gandharvas, an
echo, an apparition, a reflection in the mirror, and a magical creation. Lord, I
do not apprehend and do not see the waxing and waning of isolation, calm,
nonproduction, nonstopping, nonappearing, not occasioning anything,
nondefilement, or nonpurification. Lord, I do not apprehend and do not see
the waxing and waning of suchness, unmistaken suchness, unaltered
suchness, the true nature of dharmas, the dharma-constituent, the
establishment of dharmas, the certification of dharmas, the very limit of
reality, or the inconceivable element.1

“Similarly, Lord, I do not apprehend and do not see the waxing and
waning of the dharmas that are wholesome and unwholesome, basic
immorality and not basic immorality, with outflows and without outflows,
with afflictions and without afflictions, ordinary and extraordinary,
compounded and uncompounded, defiled and purified, [F.77.a] or samsara
and nirvana. Lord, I do not apprehend and do not see the waxing and
waning of dharmas that are past, future, or present. Lord, I do not apprehend
and do not see the waxing and waning of the Lord. Lord, I do not apprehend
and do not see the waxing and waning of tathagatas, worthy ones,
unsurpassed, perfect, complete buddhas seated together with their §ravaka
sanghas and bodhisattva communities in as many world systems in the

eastern direction as there are sand particles in the Ganga River. Lord, given
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that I do not apprehend and do not see the waxing and waning of
tathagatas, worthy ones, unsurpassed, perfect, complete buddhas seated
together with their §ravaka sanghas and bodhisattva communities in as
many world systems as there are sand particles in the Ganga River in each of
the southern, western, northern, northeastern, southeastern, southwestern,
or northwestern directions, below or above, which bodhisattva will I advise
and instruct in what perfection of wisdom? Lord, that name, furthermore,
does not stand alone and does not meet up with anything. And why? That
name does not exist, therefore it does not stand alone and does not meet up
with anything.

“Thus, Lord, I do not apprehend and do not see the waxing and waning of
the suchness of all phenomena. Given that I do not apprehend and do not
see even the waxing and waning of the name of the suchness of all
phenomena, which bodhisattva will I advise and instruct in what perfection
of wisdom? Lord, that name suchness, furthermore, does not stand alone
[F.77b] and does not meet up with anything. And why? That name does not
exist, therefore it does not stand alone and does not meet up with anything.

“Lord, whatever this designation bodhisattva that is a conventional term for
the true nature of dharmas is, it cannot be said to be aggregates, or
constituents, or sense fields, up to the distinct attributes of a buddha—or
anything at all, insofar as it is just a dharma designation. Lord, it is just as the
name dream cannot be said to be anything at all, and the names illusion, echo,
apparition, mirage, a reflection of the moon in water, and magical creation cannot be
said to be anything at all. That which is the name space cannot be said to be
anything at all, and similarly the names earth, water, fire, and wind cannot be
said to be anything at all. That which is the name suchness cannot be said to
be anything at all, and the names unmistaken suchness, unaltered suchness, true
nature of dharmas, dharma-constituent, establishment of dharmas, certification of
dharmas, and very limit of reality cannot be said to be anything at all; the names
perfection of giving, morality, patience, perseverance, concentration, and perfection of
wisdom cannot be said to be anything at all; and the names morality, meditative
stabilization, wisdom, liberation, and knowledge and seeing of liberation cannot be
said to be anything at all. That which is the name stream enterer cannot be said
to be anything at all, and the name stream enterer dharmas and the names once-
returner, non-returner, [F.78.a] worthy one, pratyekabuddha, bodhisattva, and
bodhisattva dharmas cannot be said to be anything at all. That which is the
name buddha and the name buddha dharmas cannot be said to be anything at
all—to be wholesome or unwholesome or neutral, to be basic immorality or
not basic immorality, to be permanent or impermanent, or to be happiness or
suffering, self or no self, calm or not calm, isolated or not isolated, or a real

thing or not a real thing. Having seen the reason for this, Lord, I said, ‘Given
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that I do not apprehend and do not see the waxing and waning of all
dharmas, this really is something I might be uneasy about, namely, were I to
label with the name bodhisattva or perfection of wisdom. Lord, that name,
furthermore, does not stand alone and does not meet up with anything. And
why? That name does not exist, therefore it does not stand alone and does
not meet up with anything.

“Lord, if the minds of bodhisattva great beings are not cowed, do not
tense up, and do not experience regret, and if they do not tremble, feel
frightened, or become terrified when the perfection of wisdom is being
spoken about, you should know that those bodhisattva great beings stand
on the irreversible level by way of not taking their stand on it and will go
forth to the knowledge of all aspects.1>’

“Furthermore, Lord, bodhisattva great beings practicing the perfection of
wisdom should not stand in form; they should not stand in feeling,
perception, volitional factors, [F.78b] or consciousness; they should not
stand in the eyes, ears, nose, tongue, body, or thinking mind; and they
should not stand in a form, a sound, a smell, a taste, a feeling, or a dharma.
They should not stand in the eye consciousness, and they should not stand
in the ear consciousness, nose consciousness, tongue consciousness, body
consciousness, or thinking-mind consciousness. They should not stand in
eye contact; they should not stand in feeling that arises from the condition of
eye contact; they should not stand in ear, nose, tongue, body, or thinking-
mind contact; and they should not stand in feeling that arises from the
condition of ear, nose, tongue, body, or thinking-mind contact. They should
not stand in the earth element, and they should not stand in the water
element, fire element, wind element, space element, or consciousness
element. They should not stand in ignorance, and they should not stand in
volitional factors, consciousness, name and form, the six sense fields,
contact, feeling, craving, appropriation, existence, birth, or old age and
death.

“And why? Lord, it is because form is empty of form, and because
feeling ... perception ... volitional factors ... and consciousness is empty of
consciousness. Lord, that emptiness of form is not form, and emptiness is not
other than form. Form itself is emptiness, and emptiness itself is form. Lord,
that emptiness of feeling is not feeling, and emptiness is not other than
feeling. Feeling itself is emptiness, and emptiness itself is feeling. Lord, that
emptiness of perception is not perception, and emptiness is not other [F.79.a]
than perception. Perception itself is emptiness, and emptiness itself is
perception. Lord, that emptiness of volitional factors is not volitional factors,
and emptiness is not other than volitional factors. Volitional factors

themselves are emptiness, and emptiness itself is volitional factors. Lord,
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that emptiness of consciousness is not consciousness, and emptiness is not
other than consciousness. Consciousness itself is emptiness, and emptiness
itself is consciousness.

“Because of this one of many explanations, bodhisattva great beings
practicing the perfection of wisdom should not stand in form, and they
should not stand in feeling, perception, volitional factors, or consciousness.
Connect this in the same way with the constituents and sense fields.

“The earth element is empty of the earth element. The emptiness of the
earth element is not the earth element, and emptiness is not other than the
earth element. The earth element itself is emptiness, and emptiness itself is
the earth element. The water element ... the fire element ... the wind
element ... the space element ... and the consciousness element is empty of
the consciousness element. The emptiness of the consciousness element is
not the consciousness element, and emptiness is not other than the
consciousness element. The consciousness element itself is emptiness, and
emptiness itself is the consciousness element.

“Ignorance is empty of ignorance. The emptiness of ignorance is not
ignorance, and emptiness is not other than ignorance. Ignorance itself is
emptiness, and emptiness itself is ignorance. Volitional factors
consciousness ... [F.79b] name and form ... the six sense fields ... contact ...
feeling ... craving ... appropriation ... existence ... birth ... and old age and
death is empty of old age and death. The emptiness of old age and death is
not old age and death, and emptiness is not other than old age and death.
Old age and death themselves are emptiness, and emptiness itself is old age
and death. Because of this one of many explanations, bodhisattva great
beings practicing the perfection of wisdom should not stand in ignorance, up
to old age and death.

“Furthermore, Lord, bodhisattva great beings practicing the perfection of
wisdom should not stand in the applications of mindfulness. And why?
Because the applications of mindfulness are empty of the applications of
mindfulness. That emptiness of the applications of mindfulness is not the
applications of mindfulness, and emptiness is not other than the applications
of mindfulness. The applications of mindfulness themselves are emptiness,
and emptiness itself is the applications of mindfulness. Because of this one of
many explanations, Lord, bodhisattva great beings practicing the perfection
of wisdom should not stand in the applications of mindfulness.

“Similarly, they should not stand in the right efforts ... legs of miraculous
power ... faculties ... powers ... limbs of awakening ... path ... noble truths ...
concentrations ... immeasurables ... formless absorptions ... eight

deliverances ... nine serial absorptions ... emptiness, signlessness, and
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wishlessness ... clairvoyances ... ten powers ... fearlessnesses ... detailed
and thorough knowledges ... great love ... great [F.80.a] compassion ... or
the distinct attributes of a buddha.

“And why? Because the distinct attributes of a buddha are empty of the
distinct attributes of a buddha. That emptiness of the distinct attributes of a
buddha is not the distinct attributes of a buddha, and emptiness is not other
than the distinct attributes of a buddha. The distinct attributes of a buddha
themselves are emptiness, and emptiness itself is the distinct attributes of a
buddha. Because of this one of many explanations, Lord, bodhisattva great
beings practicing the perfection of wisdom should not stand in the distinct
attributes of a buddha.

“Furthermore, Lord, bodhisattva great beings practicing the perfection of
wisdom should not stand in the perfection of giving. And why? Because the
perfection of giving is empty of the perfection of giving. Lord, that emptiness
of the perfection of giving is not the perfection of giving, and emptiness is
not other than the perfection of giving. The perfection of giving itself is
emptiness, and emptiness itself is the perfection of giving. Similarly,
bodhisattva great beings practicing the perfection of wisdom should not
stand in the perfection of morality ... the perfection of patience ... the
perfection of perseverance ... the perfection of concentration ... or the
perfection of wisdom. And why? Because the perfection of wisdom is empty
of the perfection of wisdom. Lord, that emptiness of the perfection of wisdom
is not the perfection of wisdom, and emptiness is not other than the
perfection of wisdom. The perfection of wisdom itself is emptiness, and
[F.80.b] emptiness itself is the perfection of wisdom. Because of this one of
many explanations, Lord, bodhisattva great beings practicing the perfection
of wisdom should not stand in the perfection of wisdom.

“Furthermore, Lord, bodhisattva great beings practicing the perfection of

£1% in a

wisdom should not stand in syllables, in syllable accomplishmen
single explanation, in two explanations, or in a number of different
explanations. And why? Lord, it is because syllables are empty of syllables.
Lord, that emptiness of syllables is not syllables, and emptiness is not other
than syllables. The syllables themselves are emptiness, and emptiness itself
is the syllables. Because of this one of many explanations, Lord, bodhisattva
great beings practicing the perfection of wisdom should not stand in
syllables.

“Furthermore, Lord, bodhisattva great beings practicing the perfection of
wisdom should not stand in ‘form is impermanent,” and they should not
stand in ‘feeling, perception, volitional factors, or consciousness is
impermanent.” And why? Lord, it is because form that is impermanent!® is

empty of the intrinsic nature of form that is impermanent. That which is the
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emptiness of impermanence is not impermanence, and impermanence is not
other than emptiness. Impermanence itself is emptiness, and emptiness itself
is impermanence. Because of this one of many explanations, Lord,
bodhisattva great beings practicing the perfection of wisdom should not
stand in ‘form is impermanent.’

“Similarly, they should not stand in ‘feeling is impermanent’
‘perception is impermanent’ ... [F8la] ‘volitional factors are
impermanent’ ... or ‘consciousness is impermanent.” And why? Lord, it is
because consciousness that is impermanent is empty of the intrinsic nature
of consciousness that is impermanent. That which is the emptiness of
impermanence is not impermanence, and impermanence is not other than
emptiness. Impermanence itself is emptiness, and emptiness itself is
impermanence. Because of this one of many explanations, Lord, bodhisattva
great beings practicing the perfection of wisdom should not stand in
consciousness.

“Similarly, they should not stand in ‘form is suffering, selfless, calm,
empty, signless, wishless, or isolated.” Similarly, they should not stand in
‘feeling...”; ‘perception...’; ‘volitional factors...; or consciousness is
suffering, selfless, calm, empty, signless, wishless, or isolated” And why?
Lord, it is because consciousness that is isolated is empty of consciousness
that is isolated. Lord, the isolation of consciousness is not consciousness,
and isolation is not other than consciousness. Consciousness itself is
isolation, and isolation itself is consciousness. Because of this one of many
explanations, Lord, bodhisattva great beings practicing the perfection of
wisdom should not stand in ‘consciousness is isolated.’

“Furthermore, Lord, bodhisattva great beings practicing the perfection of
wisdom should not stand in suchness. And why? Lord, it is because
suchness is empty of suchness. Lord, the emptiness of suchness is not
suchness, [F.81b] and suchness is not other than emptiness. Suchness itself
is emptiness, and emptiness itself is suchness. Because of this one of many
explanations, Lord, bodhisattva great beings practicing the perfection of
wisdom should not stand in suchness. Similarly, they should not stand in the
true nature of dharmas, the dharma-constituent, the certification of dharmas,
or the very limit of reality.

“Furthermore, Lord, bodhisattva great beings practicing the perfection of
wisdom should not stand in all the dharani gateways. And why? Lord, it is
because the dharani gateways are empty of the dharani gateways. Lord, the
emptiness of the dharani gateways is not the dharani gateways, and the
dharani gateways are not other than emptiness. The dharani gateways

themselves are emptiness, and emptiness itself is the dharani gateways.
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Because of this one of many explanations, Lord, bodhisattva great beings
practicing the perfection of wisdom should not stand in all the dharani
gateways.

“Furthermore, Lord, if bodhisattva great beings practicing the perfection
of wisdom without skill in means stand in form with a mind that has

d160

descende into grasping at ‘I’ and grasping at ‘mine,” they practice an

enactment of form,161

and they do not practice the perfection of wisdom. If
they stand in feeling ... perception ... volitional factors ... or consciousness,
they practice an enactment of consciousness, and they do not practice the
perfection of wisdom. And why? Because bodhisattva great beings
practicing an enactment do not cultivate the perfection of wisdom, do not
fully graspi®? the perfection of wisdom, do not [F.82.a] become absorbed in
the yoga of the perfection of wisdom, and therefore do not fulfill the
perfection of wisdom and go forth to the knowledge of all aspects.

“Lord, if bodhisattva great beings practicing the perfection of wisdom
without skill in means stand in the dharani gateways with minds that have
descended into grasping at ‘I’ and grasping at ‘mine,” they practice an
enactment of them, and they do not practice the perfection of wisdom. And
why? Because bodhisattva great beings practicing an enactment do not
cultivate the perfection of wisdom, do not fully grasp the perfection of
wisdom, do not become absorbed in the yoga of the perfection of wisdom,
and therefore do not fulfill the perfection of wisdom and go forth to the
knowledge of all aspects.

“Lord, if bodhisattva great beings practicing the perfection of wisdom
without skill in means stand in suchness, unmistaken suchness, unaltered
suchness, the true nature of dharmas, the dharma-constituent, the
establishment of dharmas, the certification of dharmas, or the very limit of
reality with minds that have descended into grasping at ‘I’ and grasping at
‘mine,” they practice an enactment of those, and they do not practice the
perfection of wisdom. And why? Because bodhisattva great beings
practicing an enactment do not cultivate the perfection of wisdom, do not
fully grasp the perfection of wisdom, do not become absorbed in the yoga of
the perfection of wisdom, and therefore do not complete the perfection of
wisdom and go forth to the knowledge of all aspects. [F.82.b]

“And why? It is because, Lord, form is not fully grasped, and feeling,
perception, volitional factors, and consciousness are not fully grasped. And
why? Because a form not fully grasped is not form because of the emptiness
of a basic nature, and feeling ... perception ... volitional factors ... and
consciousness not fully grasped is not consciousness, because of the
emptiness of a basic nature, up to the very limit of reality is not fully grasped.

And why? Because the very limit of reality not fully grasped is not the very
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limit of reality because of the emptiness of a basic nature. And also, the
perfection of wisdom is not fully grasped ... because of the emptiness of a
basic nature.

“Lord, bodhisattva great beings thus practicing the perfection of wisdom
should analyze how all dharmas are empty of a basic nature, and the
investigation of them should be done in such a way that the thinking mind
does not consider any dharma at all. Lord, this meditative stabilization
sphere of bodhisattva great beings is called sarvadharmaparigrhita; it is vast,
prized, infinite, fixed, 193 cannot be stolen, and is not shared in common with
$ravakas and pratyekabuddhas.

“Bodhisattva great beings abiding in that sphere of meditative
stabilizations will go forth to the knowledge of all aspects. And that
knowledge of all aspects is not fully grasped, because of inner emptiness,
outer emptiness, inner and outer emptiness, the emptiness of emptiness,
great emptiness, the emptiness of ultimate reality, the emptiness of the
compounded, the emptiness of the uncompounded, the emptiness of what
transcends limits, [F.83.a] the emptiness of no beginning and no end, the
emptiness of nonrepudiation, the emptiness of a basic nature, the emptiness
of all dharmas, the emptiness of its own mark, the emptiness of not
apprehending, the emptiness of a nonexistent thing, the emptiness of an
intrinsic nature, and the emptiness that is the nonexistence of an intrinsic
nature. And why? Because it cannot be expressed as a causal sign, because a
causal sign is an affliction.

“What is a causal sign? Form is a causal sign. Feeling, perception,
volitional factors, and consciousness are causal signs. Eyes are a causal sign.
Ears, nose, tongue, body, and thinking mind are causal signs. A form is a
causal sign. A sound, a smell, a taste, a feeling, and a dharma are causal
signs. Eye consciousness is a causal sign. Ear consciousness, nose
consciousness, tongue consciousness, body consciousness, and thinking-
mind consciousness are causal signs. Eye contact is a causal sign. Ear
contact, nose contact, tongue contact, body contact, and thinking-mind
contact are causal signs. Feeling that arises from the condition of eye contact
is a causal sign. Feeling that arises from the condition of ear contact, feeling
that arises from the condition of nose contact, feeling that arises from the
condition of tongue contact, feeling that arises from the condition of body
contact, and feeling that arises from the condition of thinking-mind contact
are causal signs. The earth element is a causal sign. The water element, fire
element, wind element, space element, and consciousness element are
causal signs. Ignorance is a causal sign. [F.83b] Volitional factors,
consciousness, name and form, the six sense fields, contact, feeling, craving,

appropriation, existence, birth, and old age and death are causal signs. The
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applications of mindfulness, the right efforts, the legs of miraculous power,
the faculties, the powers, the limbs of awakening, the path, the perfections,
the ten powers, the fearlessnesses, the detailed and thorough knowledges,
the distinct attributes of a buddha, emptiness, signlessness, wishlessness,
not occasioning anything, the dharma-constituent, the true nature of
dharmas, the certification of dharmas, the meditative stabilization gateways,
and the dharani gateways are all causal signs. Syllables are causal signs. A
single explanation, two explanations, and a number of different explanations
are causal signs. Clairvoyance is a causal sign. All the meditative
stabilization gateways and dharani gateways are causal signs. They are all
called affliction.

“If the perfection of wisdom were something that could be taken up

164 would not

through a causal sign, then the religious mendicant Srenika
have gained faith in the knowledge of a knower of all here in this teaching.
Which faith? The trust, feeling of confidence, and belief in the perfection of
wisdom, the feeling that it is reliable, and the thinking about, weighing, and
testing of it—and this not by way of a causal sign and not by way of the
absence of a causal sign. Thus, it should be taken up by way of no causal
sign and no absence of causal sign, without taking it up.

“The religious mendicant Srenika also believed in this knowledge of a
knower of all. As a faith follower he comprehended with partial knowledge,
and having thus comprehended did not fully grasp form. Similarly, he did
not fully grasp feeling, perception, volitional factors, [F.84.a] or
consciousness. And why? Because he did not apprehend a grasper of all
dharmas that are empty of their own mark. And again, why? Because he did
not see that knowledge as an inner attainment and clear realization, and he
did not see it as an outer one. He did not see that knowledge as an inner and
outer attainment and clear realization, and he did not see that knowledge as
some other attainment and clear realization either.

“And why? Because he did not apprehend and see any dharma with
which he might know, or which might know, or which he might know,
because he did not see that knowledge inside form, and he did not see that
knowledge inside feeling, perception, volitional factors, or consciousness; he
did not see that knowledge outside form, and he did not see that knowledge
outside feeling, perception, volitional factors, or consciousness; he did not
see that knowledge inside and outside of form, and he did not see that
knowledge inside and outside of feeling, perception, volitional factors, or
consciousness; and he did not see that knowledge as other than form, and
he did not see that knowledge as other than feeling, perception, volitional
factors, or consciousness, because of the emptiness of outer and inner.

Similarly, up to he did not see that knowledge inside the very limit of reality,
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he did not see that knowledge outside the very limit of reality, he did not see
that knowledge inside and outside the very limit of reality, and he did not
see that knowledge as other than the very limit of reality, [F.84b] because of
the emptiness of outer and inner.

“The religious mendicant Srenika believed in this one of many
explanations, and, because he could not find all dharmas, as a faith follower
believing in it he took the true nature of dharmas as his authority and
entered into the knowledge of a knower of all. Believing like that, he did not
fully grasp any dharma, because he did not pay attention to any causal signs.
He did not apprehend any dharma to seize or release, because all dharmas
are not seized and are not released; and he did not even falsely project
nirvana, because he did not falsely project all dharmas. Lord, this—namely,
that he does not fully grasp form, that he does not fully grasp feeling,
perception, volitional factors, or consciousness because he has not fully
grasped all dharmas, up to that he has not fully grasped even the very limit of
reality because he has not fully grasped all dharmas—is the state in which
the bodhisattva great beings have gone beyond the others;!® it is the
perfection of wisdom.

“In the interim they do not pass into complete nirvana until their prayers
are completed, up to until the eighteen distinct attributes are completed. And
why? Because those prayers are nonprayers, those powers are nonpowers,
those fearlessnesses are nonfearlessnesses, those detailed and thorough
knowledges are nondetailed and nonthorough knowledges, up to those
eighteen distinct attributes of a buddha are nonbuddhadharmas—they are
not dharmas and they are not nondharmas. Lord, this—namely, that they do
not fully grasp form, up to that they do not fully grasp even the very limit of
reality because they have not fully grasped all dharmas—is the state in
which [F.85.a] bodhisattva great beings have gone beyond the others; it is
the perfection of wisdom. [B7]

“Furthermore, Lord, bodhisattva great beings practicing the perfection of
wisdom should make an investigation like this: ‘Just what is the perfection of
wisdom? Of what is it a perfection of wisdom? Why is it the perfection of
wisdom? And what is the perfection of wisdom for?” If, when they
investigate and ponder like that, they see that the dharma that does not exist
and that they do not find is the perfection of wisdom, they see it well,
because, Lord, all dharmas do not exist and are not found.”

Then venerable Sériputra asked venerable Subhuti, “Venerable Subhti,
what dharmas do not exist and are not found?”

“Venerable Sariputra,” replied Subhiiti, “because of inner emptiness, outer
emptiness, inner and outer emptiness, the emptiness of emptiness, great

emptiness, the emptiness of ultimate reality, the emptiness of the
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compounded, the emptiness of the uncompounded, the emptiness of what
transcends limits, the emptiness of no beginning and no end, the emptiness
of nonrepudiation, the emptiness of a basic nature, the emptiness of all
dharmas, the emptiness of its own mark, the emptiness of not apprehending,
the emptiness of a nonexistent thing, the emptiness of an intrinsic nature,
and the emptiness that is the nonexistence of an intrinsic nature, the
perfection of wisdom, Venerable Sariputra, does not exist and is not found.
The perfection of concentration, the perfection of perseverance, the
perfection of patience, [F.85b] the perfection of morality, and the perfection
of giving do not exist and are not found. Venerable Sariputra, inner
emptiness does not exist and is not found. Venerable Sariputra, up to the
emptiness that is the nonexistence of an intrinsic nature also does not exist
and is not found. Venerable Sariputra, because of inner emptiness, up to the
emptiness that is the nonexistence of an intrinsic nature, form does not exist
and is not found. Venerable Sériputra, feeling, perception, volitional factors,
and consciousness do not exist and are not found, up to the thirty-seven
dharmas on the side of awakening do not exist and are not found. The
clairvoyances do not exist and are not found, up to the eighteen distinct
attributes of a buddha do not exist and are not found. Venerable Sariputra,
suchness does not exist and is not found. Venerable Sariputra, the true
nature of dharmas, the dharma-constituent, the establishment of dharmas,
the certification of dharmas, up to the very limit of reality does not exist and is
not found. Venerable Sariputra, a stream enterer also does not exist and is
not found, up to Venerable Sériputra, a worthy one, pratyekabuddha,
bodhisattva, and buddha do not exist and are not found. Venerable Sariputra,
because of inner emptiness, up to the emptiness that is the nonexistence of
an intrinsic nature, all-knowledge also does not exist and is not found. The
knowledge of all path aspects does not exist and is not found. Venerable
Sariputra, the knowledge of all aspects also does not exist and is not found.

“Venerable Sariputra, if the minds of bodhisattva great beings thus
practicing the perfection of wisdom are not cowed, do not tense up, and do
not experience regret—if they do not tremble, feel frightened, or become
terrified—you should know that those bodhisattva great beings are not
separated from the knowledge of all aspects.”

Then venerable Sériputra asked venerable Subhiti, “Venerable Subhiti,
why should you know that bodhisattva great beings [F.86.a] are not
separated from the knowledge of all aspects?”

“Venerable Sariputra,” replied Subhiiti, “form is separated from the
intrinsic nature of form, and bodhisattva great beings practicing the
perfection of wisdom know that as it really is. Venerable Sariputra, feeling ...

perception ... volitional factors ... and consciousness is separated from the
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intrinsic nature of consciousness. Venerable Sariputra, the perfection of
giving ... the perfection of morality ... the perfection of patience ... the
perfection of perseverance ... the perfection of concentration ... and the
perfection of wisdom is separated from the intrinsic nature of the perfection
of wisdom. Connect this in the same way with Venerable Sariputra, the eighteen
distinct attributes of a buddha are separated from the intrinsic nature of the
eighteen distinct attributes of a buddha, and the very limit of reality is
separated from the intrinsic nature of the very limit of reality.”

Sériputra then asked, “Venerable Subhiiti, what intrinsic nature does form
have, and what intrinsic nature do feeling, perception, volitional factors, and
consciousness have?”

“Venerable Sériputra,” replied Subhiti, “the intrinsic nature of form is not
a real thing, and the intrinsic nature of feeling, perception, volitional factors,
and consciousness is not a real thing. Venerable Sariputra, the intrinsic
nature of the very limit of reality is not a real thing, so, Venerable Sariputra,
because of this one of many explanations, form is separated from the
intrinsic nature of form, feeling ... perception ... volitional factors ... and
consciousness is separated from the intrinsic nature of consciousness. And
similarly, up to the very limit of reality is separated from the intrinsic nature of
the very limit of reality. [F.86.b]

“Furthermore, Venerable Sariputra, form is separated from the defining
mark of form. Feeling ... perception ... volitional factors ... and
consciousness is separated from the defining mark of consciousness. And
similarly, up to the very limit of reality is separated from the defining mark of
the very limit of reality.

“A defining mark too is separated from the intrinsic nature of a defining
mark. The intrinsic nature of a defining mark is separated from the intrinsic
nature of a defining mark.”

Sariputra then asked, “Venerable Subhiti, do bodhisattva great beings
training in this training go forth to the knowledge of all aspects?”

“Exactly so. Venerable Sariputra, exactly so,” replied Subhtti. “Bodhisattva
great beings who are training in this training go forth to the knowledge of all
aspects. And why? Venerable Sariputra, it is because all dharmas have not
been produced and have not gone forth.”

“Venerable Subhiiti, why have all dharmas not been produced and not
gone forth?” asked Sariputra.

“Venerable Sariputra,” replied Subhiti, “form is empty of form. You cannot
get at its production and going forth. Similarly, feeling ... perception ...

volitional factors ... and consciousness is empty of consciousness. You
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cannot get at its production and going forth. Similarly, up to the very limit of
reality is empty of the very limit of reality. You cannot get at its production
and going forth.

“Venerable Sariputra, bodhisattva great beings thus practicing the

perfection of wisdom are near!®

unsurpassed, perfect, complete awakening.
And as they get ever nearer to unsurpassed, perfect, complete awakening
they get ever closer to attaining a perfectly pure body, a perfectly pure voice,
a perfectly pure mind, and perfectly pure marks. And as bodhisattva great
beings attain an ever more perfectly pure [F.87.a] body, an ever more
perfectly pure voice, an ever more perfectly pure mind, and ever more
perfectly pure marks, they do not produce a greedy thought, and they do not
produce any thought with hatred, confusion, pride, deviousness, envy,
miserliness, attachment, or view, so they never are born in a mother’s womb,
they constantly and always take birth apparitionally, and, except to bring
beings to maturity, they are never born in the terrible forms of life. They will
bring beings to maturity, purify a buddhafield, and pass on from buddhafield
to buddhafield without ever being separated from the lord buddhas until
awakening in unsurpassed, perfect, complete awakening. Therefore,
Venerable Sariputra, bodhisattva great beings who want to attain these good
qualities and benefits should practice the perfection of wisdom without
giving up perseverance. Venerable Sariputra, bodhisattva great beings thus
practicing the perfection of wisdom are near unsurpassed, perfect, complete

awakening.”

This was the eighth chapter, “The Religious Mendicant Srenika,” of “The Perfection of

Wisdom in Eighteen Thousand Lines.”1%”
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CHAPTER 9: CAUSAL SIGNS

Then venerable Subhiti said to the Lord, “Lord, if bodhisattva great beings
practicing the perfection of wisdom without skillful means [F.87b] practice

form!08

they practice a causal sign; they do not practice the perfection of
wisdom. If they practice feeling, perception, volitional factors, or
consciousness they practice a causal sign; they do not practice the perfection
of wisdom. If they practice ‘form is permanent’ or ‘impermanent’ they
practice a causal sign; they do not practice the perfection of wisdom. If they
practice ‘feeling, perception, volitional factors, or consciousness is
permanent’ or ‘impermanent’ they practice a causal sign; they do not
practice the perfection of wisdom. If they practice ‘form is happiness’ or
‘suffering’ they practice a causal sign. If they practice ‘feeling, perception,
volitional factors, or consciousness is ‘happiness’ or ‘suffering” they practice
a causal sign. If they practice ‘form is self’ or ‘no self’ they practice a causal
sign. If they practice ‘feeling, perception, volitional factors, or consciousness
is self’ or ‘no self’ they practice a causal sign. If they practice ‘form is calm” or
‘not calm’ they practice a causal sign. If they practice ‘feeling, perception,
volitional factors, or consciousness is calm’ or ‘not calm’ they practice a
causal sign. If they practice ‘form is isolated” or ‘not isolated” they practice a
causal sign. If they practice ‘feeling, perception, volitional factors, or
consciousness is isolated” or ‘not isolated” they practice a causal sign; they
do not practice the perfection of wisdom.

“Lord, if bodhisattva great beings practicing the perfection of wisdom
[F.88.a] without skillful means practice the thirty-seven dharmas on the side
of awakening they practice a causal sign. Similarly, if they practice the
clairvoyances, the perfections, the five eyes, the powers, and the four
fearlessnesses, up to the eighteen distinct attributes of a buddha, they

practice a causal sign; they do not practice the perfection of wisdom.
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“Lord, if it occurs to bodhisattva great beings practicing the perfection of
wisdom, ‘I am practicing the perfection of wisdom,” they practice what they

falsely consider a fact.16?

Those bodhisattva great beings practice just a
causal sign.

Lord, if it occurs to bodhisattva great beings practicing the perfection of
wisdom, ‘Someone who practices thus, practices the perfection of wisdom
and cultivates the perfection of wisdom,” they practice just a causal sign. You
should know that this is the bodhisattva great beings” lack of skillful means.”

Sariputra asked, “Venerable Subhiiti, why should one know that this is the
bodhisattva great beings’ lack of skillful means?”

“Venerable Sariputra,” replied Subhiti, “bodhisattva great beings
practicing the perfection of wisdom like that possess, form a notion of, and
believe in form, and possess, form a notion of, and believe in feeling,
perception, volitional factors, and consciousness, so they practice an
enactment of form, and they practice an enactment of feeling, perception,
volitional factors, and consciousness. I say that this creates their birth, old
age, sickness, death, pain, lamentation, suffering, mental anguish, and grief.
[F.88b]

“Furthermore, bodhisattva great beings practicing the perfection of
wisdom without skillful means possess, form a notion of, and believe in eyes;
possess, form a notion of, and believe in ears, nose, tongue, body, and
thinking mind; possess, form a notion of, and believe in a form; possess, form
a notion of, and believe in a sound, a smell, a taste, a feeling, and a dharma;
possess, form a notion of, and believe in eye consciousness; and possess,
form a notion of, and believe in ear consciousness, nose consciousness,
tongue consciousness, body consciousness, and thinking-mind
consciousness.

“If they possess, form a notion of, and believe in eye contact; if they
possess, form a notion of, and believe in ear, nose, tongue, body, or thinking-
mind contact; if they possess, form a notion of, and believe in a pleasurable
teeling or suffering feeling, or a neither pleasurable nor suffering feeling that
arises from the condition of eye contact; if they possess, form a notion of, and
believe in a pleasurable feeling or suffering feeling, or a neither pleasurable
nor suffering feeling that arises from the condition of ear, nose, tongue,
body, or thinking-mind contact; if they possess, form a notion of, and believe
in the thirty-seven dharmas on the side of awakening, five eyes, six
clairvoyances, six perfections, four fearlessnesses, four immeasurables, four
concentrations, four absorptions, or ten tathagata powers; if they possess,
form a notion of, and believe in the eighteen distinct attributes of a buddha;
or if they possess, form a notion of, and believe in the dharmas of the state of

a worthy one, of a pratyekabuddha, of a bodhisattva, or of a buddha, they
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practice an enactment. [F.89.a] I say that those practicing enactments are not
released from birth, old age, sickness, death, pain, lamentation, suffering,
mental anguish, and grief; they are not released from suffering, and so on.

“Venerable Sariputra, if those bodhisattvas do not even have the good
fortune to realize the §ravaka or pratyekabuddha level, how could they fully
awaken to unsurpassed, perfect, complete awakening? It is impossible.

“Venerable Sariputra, you should know that bodhisattva great beings
practicing the perfection of wisdom like that are without skillful means.”

Sériputra then asked, “Venerable Subhiti, how do you know when
bodhisattva great beings practicing the perfection of wisdom have skillful
means?”’

“Venerable Sariputra,” replied Subhti, “if, when bodhisattva great beings
practice the perfection of wisdom they do not practice form; do not practice
feeling, perception, volitional factors, or consciousness; do not practice the
causal sign of form; do not practice the causal sign of feeling, perception,
volitional factors, or consciousness; do not practice ‘form is permanent’ or
‘impermanent’; and similarly do not practice ‘form is happiness’ or
‘suffering,” ‘self” or ‘no self,” or ‘calm” or ‘not calm’; do not practice ‘feeling,
perception, volitional factors, or consciousness is permanent’ or
‘impermanent,” ‘happiness’ or ‘suffering,” ‘self” or ‘no self,” or ‘calm’ or ‘not
calm’; do not practice ‘form is empty’ or ‘not empty,” ‘has a sign” or ‘is
signless,” [F.89.b] or “is wished for’ or ‘is wishless’; do not practice ‘feeling,
perception, volitional factors, or consciousness is empty” or ‘not empty,” ‘has
a sign’ or ‘is signless,” or ‘is wished for” or ‘is wishless’; do not practice ‘form
is isolated” or practice ‘it is not isolated’; do not practice ‘feeling, perception,
volitional factors, or consciousness is isolated” or practice ‘it is not isolated,’
then, Venerable Sariputra, when bodhisattva great beings practice the
perfection of wisdom like that you should know that they have skillful
means.

“And why? Venerable Sariputra, because that emptiness of form is not
form, form is not other than emptiness, and emptiness is not other than form.
Form itself is emptiness and emptiness itself is form. And the emptiness of
feeling ... perception ... volitional factors ... and consciousness is not
consciousness, and consciousness is not other than emptiness, and
emptiness is not other than consciousness. Consciousness itself is emptiness
and emptiness itself is consciousness. Similarly, Venerable Sariputra,
because the emptiness of the constituents ... sense fields ... and dependent
originations ... and the thirty-seven dharmas on the side of awakening ... the
perfections ... the clairvoyances ... the tathagata powers ... the
fearlessnesses ... the detailed and thorough knowledges ... up to the

emptiness of the distinct attributes of a buddha are not the distinct attributes
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of a buddha, the distinct attributes of a buddha are not other than emptiness,
and emptiness is not other than the distinct attributes of a buddha.
Emptiness [F90.a] is the distinct attributes of a buddha and the distinct
attributes of a buddha are emptiness.

“Venerable Sariputra, when bodhisattva great beings practice the
perfection of wisdom like that you should know that they have skillful
means. Venerable Sariputra, when bodhisattva great beings practice the
perfection of wisdom like that they have the good fortune to awaken fully to
unsurpassed, perfect, complete awakening.

“If, while practicing the perfection of wisdom they assert any dharma,
they are not practicing the perfection of wisdom. Even if they do not so
assert, they are not practicing the perfection of wisdom. Even if they do
assert when they so assert and do not assert when they do not so assert,}”°
they are not practicing the perfection of wisdom. Even if they neither so
assert nor do not so assert, they are not practicing the perfection of wisdom.”

“Venerable Subhiiti, why do bodhisattva great beings practicing the
perfection of wisdom not so assert?” asked Sariputra.

Subhiti replied, “Because, Venerable Sériputra, the perfection of wisdom
is without an intrinsic nature and cannot be found. And why? Because,
Venerable Sariputra, the perfection of wisdom is not a real thing. Because of
this one of many explanations bodhisattva great beings practicing the
perfection of wisdom do not assert ‘I am practicing,” do not assert ‘I am not
practicing,” do not assert ‘I am practicing when I am practicing and not
practicing when I am not practicing,” and do not assert, ‘I am neither
practicing nor not practicing.” And why? Because they have comprehended
all dharmas as things that are not real and do not accept them, soi”1
bodhisattva great beings thus practicing the perfection of wisdom are close
to the knowledge of all aspects.

“Furthermore, because all dharmas are the same!”2 as [F.90b] things that
are not real, that knowledge of all aspects is not two and cannot be divided
into two.

“It is the vast, prized, infinite, constant meditative stabilization, sarva-
dharmanutpada by name, of bodhisattva great beings that cannot be stolen
and is not shared in common with $ravakas or pratyekabuddhas.

Bodhisattva great beings abiding by means of this meditative stabilization
quickly and fully awaken to unsurpassed, perfect, complete awakening.”

Sariputra then asked, “Venerable Subhiti, do bodhisattva great beings
abiding by means of this meditative stabilization alone quickly and fully
awaken to unsurpassed, perfect, complete awakening, or do they also do so

by means of other meditative stabilizations?”
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“Venerable Sariputra,” replied Subhati, “bodhisattva great beings abiding
by means of other meditative stabilizations as well also quickly and fully
awaken to unsurpassed, perfect, complete awakening.”

Sériputra then asked, “Venerable Subhiiti, what are those other meditative
stabilizations, abiding by means of which bodhisattva great beings quickly
and fully awaken to unsurpassed, perfect, complete awakening?”

“Venerable Sariputra,” replied Subhiiti, “there is a meditative stabilization
of bodhisattva great beings, siirarigama by name. Abiding by means of that
meditative stabilization bodhisattva great beings quickly and fully awaken
to unsurpassed, perfect, complete awakening. Similarly, there is the
meditative stabilization mjamudra, the meditative stabilization simhavikridita,
the meditative stabilization sucandra, the meditative stabilization sarva-
dharmodgata, the meditative stabilization sarvadharmamudra, [F91la] the
meditative stabilization vilokitamiirdhi, the meditative stabilization dharma-
dhatuniyata, the meditative stabilization niyatadhvajaketu, the meditative
stabilization vajraratna,}”® the meditative stabilization sarvadharmapravesamudra,
the meditative stabilization samadhirgja, the meditative stabilization
rasmipramukha, the meditative stabilization balavyiiha, the meditative
stabilization samahitavasthapratisthana, the meditative stabilization rzjamudrm
the meditative stabilization balavirya, the meditative stabilization samudgata,
the meditative stabilization niruktiniyatapravesa, the meditative stabilization
adhivacanapravesa, the meditative stabilization digvilokita, the meditative
stabilization adharamudri, the meditative stabilization asampramosa, the
meditative stabilization sarvadharmasamavasaranasamudra, the meditative
stabilization akasaspharana, the meditative stabilization wvajramandala, the
meditative stabilization dhvajagrakeyiira, the meditative stabilization indraketu,
the meditative stabilization $roto’nugata, the meditative stabilization simha-
vijrmbhita, the meditative stabilization wyatyasta,}”* the meditative
stabilization ratnajaha, the meditative stabilization wvairocana, the meditative
stabilization anesa, the meditative stabilization aniketasthita, the meditative
stabilization niscitta, the meditative stabilization vimalapradipa, the meditative
stabilization anantaprabha, the meditative stabilization prabhakara, the
meditative stabilization samantdvabhisa, the meditative stabilization

Suddhasara, 7 |

F91b] the meditative stabilization vimalaprabha, the meditative
stabilization ratikara, the meditative stabilization vidutpradipa, the meditative
stabilization aksaya, the meditative stabilization ajeya, the meditative

stabilization tejovatin, 7

the meditative stabilization ksayapagata, the
meditative stabilization anifijya, the meditative stabilization avivartta, the
meditative stabilization siiryapradipa, the meditative stabilization candravimala,
the meditative stabilization prajfidpradipa, the meditative stabilization suddha-

pratibhasa, the meditative stabilization alokakara, the meditative stabilization
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karakara, the meditative stabilization jianaketu, the meditative stabilization
vajropama, the meditative stabilization cittasthiti, the meditative stabilization
samantavaloka, the meditative stabilization suprtisthita, the meditative
stabilization mtnakoti, the meditative stabilization wvamdharmamudra, the
meditative stabilization sarvadharmasamatd, the meditative stabilization
ratijaha, the meditative stabilization dharmasamudgatapiirna, the meditative
stabilization vikirana, the meditative stabilization sarvadharmapadaprabheda, the
meditative stabilization samaksaravakara, the meditative stabilization
aksardpagata, the meditative stabilization armambanacchedah, the meditative
stabilization avikdra, the meditative stabilization aprakara, the meditative
stabilization namaniyatapravesa, the meditative stabilization aniketacar?, the
meditative stabilization vitimiripagata, the meditative stabilization caritravatin,
the meditative stabilization acala, the meditative stabilization visayatirna, the
meditative stabilization sarvagunasamcaya, [F 92.a] the meditative stabilization
sthitaniscitta, the meditative stabilization Subhapuspitasuddhi, the meditative
stabilization bodhyarngavatin, the meditative stabilization anantapratibhana,*”’
the meditative stabilization asamasama, the meditative stabilization sarva-
dharmatikramana, the meditative stabilization paricchedakara, the meditative
stabilization vimativikarana, the meditative stabilization niradhisthana, the
meditative stabilization ekavyiiha, the meditative stabilization akarabhinirhara,
the meditative stabilization ekakara, the meditative stabilization akaranavakara,
the meditative stabilization nairvedhikasarvabhavatamo’pagata,}”® the meditative
stabilization sarvasamketariitapravesa, the meditative stabilization sarvagiri-
ghosaksaravimukta, the meditative stabilization jvalanolka, the meditative
stabilization anavilaksanti "’ the meditative stabilization laksanaparisodhana, the
meditative stabilization sarvakaravaropeta, the meditative stabilization sarva-
sukhaduhkhanirabhinandin, the meditative stabilization aksayakaranda, the
meditative stabilization dharanimati, the meditative stabilization samyaktva-
mithyatvasaroasamgrasana,’®® the meditative stabilization sarvarodhanirodha-
samprasamana, the meditative stabilization anurodhapratirodha, the meditative
stabilization vimalaprabha, the meditative stabilization sarvatin, the meditative
stabilization  pariptirnavimalacandraprabha, the meditative stabilization
vidyutprabha, the meditative stabilization mahavyitha, the meditative
stabilization  sarvalokaprabhakara, [F92b] the meditative stabilization
samadhisamata, the meditative stabilization amjovirajonayayukta, the meditative

181 the meditative stabilization arana-

stabilization aranasaranasarvasamavasarana,
samavasarana, the meditative stabilization anilambhaniketanirata, the meditative
stabilization tathatasthitiniscitta 82 the meditative stabilization kayakali-
sampramathana, the meditative stabilization vakkalividhvamsanagaganakalpa, '8

and the meditative stabilization akasasamgavimuktinirupalepa. Abiding by
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means of those meditative stabilizations, bodhisattva great beings quickly
and fully awaken to unsurpassed, perfect, complete awakening. Venerable
Sériputra, those are the meditative stabilizations of bodhisattva great beings.
Abiding by means of those meditative stabilizations, bodhisattva great
beings quickly and fully awaken to unsurpassed, perfect, complete
awakening. And there are infinite, countless other meditative stabilization
gateways and dharani gateways as well, having trained in which
bodhisattva great beings quickly and fully awaken to unsurpassed, perfect,
complete awakening.”

Then through the Lord’s might venerable Subhiiti also spoke as follows:
“Ah! Venerable Sariputra, you should know the earlier tathagatas, worthy
ones, perfectly complete buddhas have prophesied the unsurpassed, perfect,
complete awakening of bodhisattva great beings abiding by means of those
meditative stabilizations, and those tathagatas, worthy ones, perfectly
complete buddhas, now dwelling and maintaining themselves in the ten
directions in as many world systems as there are sand particles in the Ganga
River, those tathagatas, [F.93.a] worthy ones, perfectly complete buddhas too
prophesy those bodhisattva great beings. But those who abide by means of
those meditative stabilizations do not see even those meditative
stabilizations, because they do not falsely project on account of those
meditative stabilizations, ‘I have been absorbed; I am absorbed; I will become
absorbed.” Those bodhisattva great beings do not conceive of those. They do
not occur to them.”

Sériputra then asked, “Venerable Subhti, do tathagatas, worthy ones,
perfectly complete buddhas prophesy bodhisattva great beings who have
stood in those meditative stabilizations?”

“No indeed, Venerable Sariputra,” replied Subhiati. “And why? Because,
Venerable Sariputra, the perfection of wisdom is not one thing, the
meditative stabilization another, and the bodhisattva yet another.
Bodhisattvas themselves are the meditative stabilization, and the meditative
stabilization itself is the bodhisattva.”

Sériputra then asked, “If, Venerable Subhiiti, the meditative stabilization is
not one thing and the bodhisattva another, the bodhisattva not one thing
and the meditative stabilization another—that is, if just the meditative
stabilization is the bodhisattva and just the bodhisattva is the meditative
stabilization because all dharmas are the same, then is it possible to teach the
meditative stabilization?”

“No indeed, Venerable Sariputra,” replied Subhiti.

“Venerable Subhiiti, do the children of a good family form a notion of
those meditative stabilizations?” asked Sariputra.

“No, Venerable Sériputra, they do not form such notions,” replied Subhfti.
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“Venerable Subhtiti, how do they not form such notions?” asked Sériputra.

“They [F93b] do not mentally construct them, Venerable Sariputra,”
replied Subhfiti.

“How, Venerable Subhiiti, do they not mentally construct them?” asked
Sariputra.

“They do not mentally construct those meditative stabilizations because
all phenomena do not exist® Venerable Sariputra, by the same token, those
children of a good family do not distinguish them and do not form a notion
of them,” replied Subhfti.

“Why, Venerable Subhiti, do they not distinguish or form a notion of
them?” asked Sariputra.

“Venerable Sariputra, they do not distinguish or form a notion of them
because that meditative stabilization and those bodhisattva great beings do
not exist.”!% replied Subhfiti.

The Lord then complimented venerable Subhti: “You who are the
foremost of Sravakas at the conflict-free stage have, as is to be expected,
given an explanation of what I have taughtl®® Those are eloquent
statements. Excellent, excellent, Subhtiti. Subhiiti, bodhisattva great beings
should train like that in the perfection of wisdom. They should train like that
in the perfection of concentration, the perfection of perseverance, the
perfection of patience, the perfection of morality, and the perfection of
giving. Similarly, they should train like that in the thirty-seven dharmas on
the side of awakening, up to they should train like that in the eighteen
distinct attributes of a buddha.”

Then venerable Sariputra asked of the Lord, “Lord, do bodhisattva great
beings training like that train in the perfection of wisdom?”

“Sariputra,” replied the Lord, “bodhisattva great beings training like that
do train in the perfection of wisdom, by way of not apprehending anything.
Similarly, they train in the perfection of concentration, the perfection of
perseverance, the perfection of patience, [F.94.a] the perfection of morality,
and the perfection of giving, by way of not apprehending anything.
Similarly, they train in the thirty-seven dharmas on the side of awakening, by
way of not apprehending anything, and similarly, up to they train in the
eighteen distinct attributes of a buddha, by way of not apprehending
anything.”

Then venerable Sériputra asked the Lord, “Lord, do bodhisattva great
beings training like that train in the perfection of wisdom by way of not
apprehending anything?”

“Sariputra,” replied the Lord, “bodhisattva great beings training like that

do train in the perfection of wisdom, by way of not apprehending anything.”
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“Lord what do you mean, they do not apprehend anything?” asked
Sariputra.

“Sariputra,” replied the Lord, “because of the state of absolute purity they
do not apprehend a self, up to they do not apprehend one who knows, or one
who sees. Because of the state of absolute purity they do not apprehend
aggregates, constituents, sense fields, or dependent origination; because of
the state of absolute purity they do not apprehend suffering; because of the
state of absolute purity they do not apprehend origination, cessation, or the
path; because of the state of absolute purity they do not apprehend the
desire realm, form realm, or formless realm; because of the state of absolute
purity they do not apprehend the thirty-seven dharmas on the side of
awakening; because of the state of absolute purity they do not apprehend ...
up to the eighteen distinct attributes of a buddha; because of the state of
absolute purity they do not apprehend a stream enterer; because of the state
of absolute purity they do not apprehend a once-returner, a non-returner, the
state of a worthy one, or a pratyekabuddha; and because of the state of
absolute purity [F94b] they do not apprehend ... up to a bodhisattva,
awakening, or a buddha.”

“Lord, what is purity?” asked Sariputra.

“Sériputra,” replied the Lord, “not being produced, not stopping, not
being defilement, not being purification, not appearing, not being
apprehended, and not occasioning anything is called the purity of all dharmas.”

“Lord, in what dharmas do bodhisattva great beings training like that
train?” asked Sariputra.

“Sariputra,” replied the Lord, “bodhisattva great beings training like that
do not train in any dharma. And why? Because, Sariputra, those dharmas do
not exist in the way foolish, ordinary people take them to be.”

“Lord, how do those dharmas exist?”'%” asked Sariputra.

”Sériputra,” replied the Lord, “as they do not exist, so do they exist. Thus,
they do not exist, so one says ‘ignorance.’ 188

“Lord, why are the nonexistent called ignorance?”'® asked Sariputra.

“Sariputra,” replied the Lord, “form does not exist because of inner
emptiness, up to the emptiness that is the nonexistence of an intrinsic nature.
Feeling, perception, volitional factors, and consciousness do not exist
because of inner emptiness, up to the emptiness that is the nonexistence of
an intrinsic nature. The constituents, the sense fields, dependent origination,
and the perfections do not exist because of inner emptiness, up to the
emptiness that is the nonexistence of an intrinsic nature. The thirty-seven
dharmas on the side of awakening do not exist because of inner emptiness,

up to the emptiness that is the nonexistence of an intrinsic nature ... up to
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[F95.a] the eighteen distinct attributes of a buddha do not exist because of
inner emptiness, up to the emptiness that is the nonexistence of an intrinsic
nature.

“Those foolish people settle down on them because of ignorance and
craving, mentally constructing what does not exist. Having settled down on
what does not exist, they are attached to the two extremes, namely
permanence and annihilation. They do not know, and they do not see. They
imagine dharmas where those dharmas do not exist, so they settle down on
name and form, they settle down on the applications of mindfulness, up to
they settle down on the eighteen distinct attributes of a buddha. When they
have thus settled down on them, they mentally construct dharmas that do
not exist, hence they do not know and do not see them.

“Why do they not know and see them? Because they do not know and see
form. They do not know and see feeling, perception, volitional factors, or
consciousness. They do not know and see the constituents, the sense fields,
dependent origination, or the thirty-seven dharmas on the side of
awakening, up to they do not know and see the eighteen distinct attributes of
a buddha, and they are, therefore, counted as fools.

“They will not emerge. From what will they not emerge? They will not
emerge from the desire realm. They will not emerge from the form realm.
They will not emerge from the formless realm. They will not emerge from
$ravaka and pratyekabuddha dharmas.

“There is nothing in which they place their faith. What does it mean that
there is nothing in which they place their faith? They do not place their faith
in “form is empty of form,” up to they do not place their faith in ‘awakening is
empty of awakening.’

“They do not rest!®® In what do they not rest? They do not rest in the
perfection of giving, and they do not rest [F95b] in the perfection of
morality, the perfection of patience, the perfection of perseverance, the
perfection of concentration, or the perfection of wisdom. They do not rest on
the irreversible level, up to they do not rest in the eighteen distinct attributes
of a buddha. That is why they are called fools.

“They settle down. What does it mean that they settle down? They settle
down on form. They settle down on feeling, perception, volitional factors,
and consciousness. They settle down on the eyes. They settle down on the
ears, nose, tongue, body, and thinking mind. They settle down on a form.
They settle down on a sound, a smell, a taste, a feeling, and a dharma. They
settle down on the aggregates, constituents, and sense fields. They settle
down on greed, hatred, and confusion, they settle down on distortion, up to

they settle down on awakening. They are, therefore, counted as fools.”
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“Lord, do bodhisattva great beings training like that not train in the
perfection of wisdom and do they not go forth to the knowledge of all
aspects?” asked Sariputra.

“Sariputra,” replied the Lord, “bodhisattva great beings training like that
do not train in the perfection of wisdom and do not go forth to the
knowledge of all aspects.”

“Why, Lord, do those bodhisattva great beings not train in the perfection
of wisdom and not go forth to the knowledge of all aspects?” asked
Sariputra.

“Sariputra,” replied the Lord, “here [F.96.a] bodhisattva great beings
without skillful means mentally construct a perfection of wisdom and settle
down on it. Similarly, they mentally construct a perfection of concentration,
perfection of perseverance, perfection of patience, perfection of morality, and
perfection of giving, and settle down on them. They mentally construct all
the buddhadharmas, all-knowledge, the knowledge of path aspects, and the
knowledge of all aspects. Sariputra, because of this one of many
explanations, those bodhisattva great beings do not train in the perfection of
wisdom and do not go forth to the knowledge of all aspects.”

“It is the case, then, Lord,” said Sériputra, “that bodhisattva great beings
training like that do not train in the perfection of wisdom and do not go forth
to the knowledge of all aspects.”

“Sariputra, bodhisattva great beings training like that do not train in the
perfection of wisdom and do not go forth to the knowledge of all aspects,”
said the Lord.

Sariputra then asked, “Lord, how do bodhisattva great beings train in the
perfection of wisdom so that while training they do go forth to the
knowledge of all aspects?”

“Sariputra,” replied the Lord, “when bodhisattva great beings practicing
the perfection of wisdom do not apprehend and do not see the perfection of
wisdom, then, Sariputra, the bodhisattva great beings training in the
perfection of wisdom like that go forth to the knowledge of all aspects by
way of not apprehending anything. Similarly, when they are practicing the
perfection of concentration ... the perfection of perseverance ... [F96b] the
perfection of patience ... the perfection of morality ... and the perfection of
giving and do not apprehend and do not see the perfection of giving, up to
do not apprehend and do not see awakening; when they do not apprehend
and do not see all-knowledge, the knowledge of path aspects, up to the
knowledge of all aspects, then, Sériputra, the bodhisattva great beings
practicing the perfection of wisdom like that are training in the perfection of
wisdom and go forth to the knowledge of all aspects by way of not

apprehending anything.”
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“Lord, by way of not apprehending what do they go forth to the
knowledge of all aspects?” asked Sariputra.

“Sériputra,” replied the Lord, “they go forth to the knowledge of all
aspects by way of not apprehending the emptiness of the knowledge of all
aspects.”1%1
This was the ninth chapter, “Causal Signs,” of “The Perfection of Wisdom in Eighteen
Thousand Lines.”
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CHAPTER 10: ILLUSION-LIKE

Then venerable Subhiti said to the Lord, “Lord, suppose someone were to
ask, ‘Does this illusory being, having trained in the perfection of wisdom, go
forth to the knowledge of all aspects or reach the knowledge of all aspects?’
What, Lord, should be said to that questioner? And similarly, suppose
someone were to ask, ‘Does this illusory being, having trained in the
perfection of concentration, perfection of perseverance, perfection of
patience, perfection of morality, and perfection of giving go forth to the
knowledge of all aspects or reach the knowledge of all aspects?” What, Lord,
should be said to that questioner? And as to ‘Do they, having trained in, up to
the thirty-seven dharmas on the side of awakening, [F97a] up to the
knowledge of all aspects, go forth to the knowledge of all aspects or reach
the knowledge of all aspects?—what, Lord, should be said to that
questioner?”

The Lord replied, “Subhti, I will put a question about that right to you.
Answer as best you can. What do you think about this: Is illusion one thing
and form another? Is illusion one thing and feeling, perception, volitional
factors, and consciousness another?”

“No, Lord,” answered Subhiiti.

The Lord then asked, “Subhiti, what do you think about this: Is illusion
one thing and the eyes another, or is illusion one thing and the ears, nose,
tongue, body, and thinking mind another? Or is illusion one thing and a
form another, or is illusion one thing and a sound, a smell, a taste, a feeling,
and a dharma another? Or is illusion one thing and eye consciousness
another, or is illusion one thing and ear consciousness, nose consciousness,
tongue consciousness, body consciousness, and thinking-mind
consciousness another? Or is illusion one thing and eye contact another, or
is illusion one thing and ear contact, nose contact, tongue contact, body
contact, and thinking-mind contact another?”

“No, Lord,” answered Subhiiti.
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The Lord then asked, “Subhiti, what do you think about this: Is illusion
one thing and the pleasurable, or suffering, or neither pleasurable nor
suffering [F97b] feeling from the condition of eye contact another? Is
illusion one thing and the pleasurable, or suffering, or neither pleasurable
nor suffering feeling from the condition of ear contact, feeling from the
condition of nose contact, feeling from the condition of tongue contact,
feeling from the condition of body contact, or feeling from the condition of
thinking-mind contact another?”

“No, Lord,” answered Subhti.

The Lord then asked, “Subhiti, what do you think about this: is illusion
one thing and the thirty-seven dharmas on the side of awakening another?”

“No, Lord,” answered Subhiiti.

The Lord then asked, “Subhiiti, what do you think about this: is illusion
one thing and emptiness another, is illusion one thing and signlessness
another, or is illusion one thing and wishlessness another?”

“No, Lord,” answered Subhiiti.

The Lord then asked, “Subhiiti, what do you think about this: is illusion
one thing and the ten tathagata powers another, or is illusion one thing
and ... up to the eighteen distinct attributes of a buddha another?”

“No, Lord,” answered Subhiiti.

The Lord then asked, “Subhiiti, what do you think about this: is illusion
one thing and the knowledge of all aspects another?”

“No, Lord,” answered Subhatil?? “Illusion is not one thing, Lord, and
form another; form is itself illusion, Lord, and illusion is itself form. Illusion is
not one thing, Lord, [F.98.a] and feeling, perception, volitional factors, and
consciousness another; feeling, perception, volitional factors, and
consciousness are themselves illusion, Lord, and illusion is itself feeling,
perception, volitional factors, and consciousness. Illusion is not one thing,
Lord, and the eyes themselves another; the eyes are themselves illusion,
Lord, and illusion is itself the eyes. Illusion is not one thing, Lord, and the
ears ... nose ... tongue ... body ... and thinking mind another; the thinking
mind is itself illusion, Lord, and illusion is itself the thinking mind. Illusion is
not one thing, Lord, and a form itself another; a form is itself illusion, Lord,
and illusion is itself a form. Illusion is not one thing, Lord, and a sound ... a
smell ... a taste ... a feeling ... and a dharma another; dharmas are
themselves illusion, Lord, and illusion is itself dharmas. Illusion is not one
thing, Lord, and eye consciousness itself another; eye consciousness is itself
illusion, Lord, and illusion is itself eye consciousness. Illusion is not one
thing, Lord, and ear consciousness, nose consciousness, tongue
consciousness, body consciousness, and thinking-mind consciousness

another; ear consciousness ... nose consciousness ... tongue
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consciousness ... body consciousness ... and thinking-mind consciousness
is itself illusion, Lord, and illusion is itself thinking-mind consciousness.
[Mlusion is not one thing, Lord, and eye contact another; eye contact is itself
illusion, Lord, and illusion is itself eye contact. Illusion is not one thing, Lord,
and ear contact, [F98b] nose contact, tongue contact, body contact, and
thinking—mind contact another; ear contact ... nose contact ... tongue
contact ... body contact ... and thinking-mind contact is itself illusion, Lord,
and illusion is itself thinking-mind contact. Illusion is not one thing, Lord,
and the pleasurable, or suffering, or neither pleasurable nor suffering feeling
from the condition of eye contact another; the pleasurable, or suffering, or
neither pleasurable nor suffering feeling from the condition of eye contact is
itself illusion, Lord, and illusion is itself the pleasurable, or suffering, or
neither pleasurable nor suffering feeling from the condition of eye contact.
[lusion is not one thing, Lord, and the pleasurable, or suffering, or neither
pleasurable nor suffering feeling from the condition of ear contact, feeling
from the condition of nose contact, feeling from the condition of tongue
contact, feeling from the condition of body contact, and feeling from the
condition of thinking-mind contact another; the pleasurable, or suffering, or
neither pleasurable nor suffering feeling from the condition of ear contact ...
feeling from the condition of nose contact ... feeling from the condition of
tongue contact ... feeling from the condition of body contact ... and feeling
from the condition of thinking-mind contact are themselves illusion, Lord,
and illusion is itself the pleasurable, or suffering, or neither pleasurable nor
suffering feeling from the condition of thinking-mind contact. Illusion is not
one thing, Lord, and the thirty-seven dharmas on the side of awakening
another; the thirty-seven dharmas on the side of awakening are themselves
illusion, Lord, and illusion is itself the thirty-seven dharmas on the side of
awakening. Illusion is not one thing, Lord, and emptiness another; [F.99.a]
emptiness is itself illusion, Lord, and illusion is itself emptiness. Illusion is
not one thing, Lord, and signlessness another; signlessness is itself illusion,
Lord, and illusion is itself signlessness. Illusion is not one thing, Lord, and
wishlessness another; wishlessness is itself illusion, Lord, and illusion is
itself wishlessness. Illusion is not one thing, Lord, and the ten tathagata
powers another; the ten tathagata powers are themselves illusion, Lord, and
illusion is itself the ten tathagata powers. Illusion is not one thing, Lord,
and ... up to the eighteen distinct attributes of a buddha another; up to the
eighteen distinct attributes of a buddha are themselves illusion, Lord, and
illusion is itself ... up to the eighteen distinct attributes of a buddha. Illusion
is not one thing, Lord, and the knowledge of all aspects another; the
knowledge of all aspects is itself illusion, Lord, and illusion is itself the

knowledge of all aspects.”
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The Lord then asked, “Subhiti, what do you think about this: is there
defilement and purification of illusion?”

“No, Lord,” answered Subhiiti.

The Lord then asked, “Subhiti, what do you think about this: is there
production and stopping of illusion?”

“No, Lord,” answered Subhiiti.

The Lord then asked, “Subhtiti, what do you think about this: does
someone who has no production, no stopping, no defilement, [F.99b] and no
purification train in the perfection of wisdom, or go forth to the knowledge
of all aspects, up to or reach the knowledge of all aspects?”

“No, Lord,” answered Subhiiti. [B8]

The Lord then asked, “Subhti, what do you think about this: is bodhisattva
used conventionally as just a name and conventional term for these five
appropriating aggregates?”1%3

“No, Lord,” answered Subhiiti.

The Lord then asked, “Subhiiti, what do you think about this: can you
apprehend production, stopping, defilement, or purification of these five
appropriating aggregates that are used conventionally as just names and
conventional terms?”

“No, Lord,” answered Subhiiti.

The Lord then asked, “Subhiti, what do you think about this: does that of
which there is no name and causal sign, no conventional term, no
designation, no convention, no name and no name designation, no body, no
physical activity, no speech, no verbal activity, no thinking mind, no
thinking-mind activity—of which there is no production, stopping,
defilement, or purification—train in the perfection of wisdom and go forth to
the knowledge of all aspects, or do you think it reaches the knowledge of all
aspects?”

“No, Lord,” answered Subhiiti.

“Subhiiti,” said the Lord, “when bodhisattva great beings train in [F.100.a]
the perfection of wisdom like that, by way of not apprehending anything,
they go forth to the knowledge of all aspects and reach the knowledge of all
aspects.”

Subhiti replied,’** “Lord, bodhisattva great beings, then, training in the
perfection of wisdom like that, who want to go forth to the knowledge of all
aspects, should train for unsurpassed, perfect, complete awakening as an
illusory person would train. And why? Because, Lord, these five aggregates
are just what should be known to be an illusory person.”

The Lord then asked, “Subhiti, what do you think about this: do these five
aggregates, having trained in the perfection of wisdom, go forth to the

knowledge of all aspects, or do you think they reach the knowledge of all
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aspects?”

“No, Lord,” answered Subhiti. “And why? Because, Lord, they are
nonexistent things, and you cannot apprehend nonexistent things.”

The Lord then asked, “Subhiiti, what do you think about this: do the five
dream-like aggregates, having trained in the perfection of wisdom, go forth
to the knowledge of all aspects?”

“No, Lord,” answered Subhiiti. “And why? Because, Lord, a dream is a
nonexistent thing, and you cannot apprehend a nonexistent thing.”

The Lord then asked, “Subhiiti, what do you think about this: do the five
aggregates that are like an echo, like an apparition, like an image of a moon
in water, like an illusion, like a mirage, like a magical creation, and like a
reflection in a mirror, having trained in the perfection [F.100b] of wisdom, go
forth to the knowledge of all aspects?”

“No, Lord,” answered Subhiiti. “And why? Because, Lord, an echo is the
nonexistence of an intrinsic nature, also an apparition is the nonexistence of
an intrinsic nature, also an image of a moon in water is the nonexistence of
an intrinsic nature, also an illusion is the nonexistence of an intrinsic nature,
also a mirage is the nonexistence of an intrinsic nature, also a magical
creation is the nonexistence of an intrinsic nature, and also a reflection in a
mirror is the nonexistence of an intrinsic nature, and that nonexistence of an
intrinsic nature cannot be apprehended. And why? Because, Lord, form is
like an illusion, and feeling ... perception ... volitional factors ... and
consciousness is like an illusion, and what that consciousness is, the six
faculties are. They are the five aggregates,!®> and you cannot apprehend
them, because of inner emptiness, up to because of the emptiness that is the
nonexistence of an intrinsic nature.”

Venerable Subhiiti then asked the Lord, “Lord, if bodhisattva great beings
who have newly set out in the vehicle were to hear this exposition, would
they not'? tremble, feel frightened, and become terrified?”

“Subhiiti,” answered the Lord, “if they are bodhisattva great beings who
have newly set out in the vehicle, and are those without skillful means who
have not been taken in hand by a spiritual friend, they will tremble, feel
frightened, and become terrified.”

Subhiiti asked, “Lord, what skillful means do bodhisattva great beings
who have newly set out in the vehicle have not to tremble, feel frightened, or
become terrified when hearing this exposition?”

“Subhiiti,” answered the Lord, “here [F.101.a] bodhisattva great beings
practicing the perfection of wisdom with attention connected with the
knowledge of all aspects analytically understand about form its
impermanent aspect, but do not apprehend it; and with attention connected

with the knowledge of all aspects they analytically understand about
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feeling, perception, volitional factors, and consciousness their impermanent
aspect, but do not apprehend it. Subhiiti, you should know that this is the
skillful means of bodhisattva great beings practicing the perfection of
wisdom.

“Furthermore, Subhiiti, bodhisattva great beings practicing the perfection
of wisdom with attention connected with the knowledge of all aspects
analytically understand about form its suffering aspect, selflessness aspect,
calm aspect, empty aspect, signless aspect, wishless aspect, not occasioning
anything aspect, and isolated aspect, but do not apprehend them. Subhti,
you should know that this is the skillful means of bodhisattva great beings
practicing the perfection of wisdom.

“Furthermore, Subhiti, bodhisattva great beings practicing the perfection
of wisdom with attention connected with the knowledge of all aspects
analytically understand that form is ‘impermanent,” but do not apprehend it;
and with attention connected with the knowledge of all aspects [F.101.b]
they analytically understand that feeling, perception, volitional factors, and
consciousness are ‘impermanent,” but do not apprehend it. Subhti, you
should know that this is the skillful means of bodhisattva great beings
practicing the perfection of wisdom.

“Furthermore, Subhiiti, bodhisattva great beings practicing the perfection
of wisdom with attention connected with the knowledge of all aspects
analytically understand that form is ‘suffering,” but do not apprehend it, and
they analytically understand that feeling, perception, volitional factors, and
consciousness are ‘suffering,” but do not apprehend it. Furthermore, Subhtti,
bodhisattva great beings with attention connected with the knowledge of all
aspects analytically understand that form is ‘selfless,” but do not apprehend
it, and they analytically understand that feeling, perception, volitional
factors, and consciousness are ‘selfless, but do not apprehend it.
Furthermore, Subhiti, bodhisattva great beings with attention connected
with the knowledge of all aspects analytically understand that form is ‘calm,’
but do not apprehend it, and they analytically understand that feeling,
perception, volitional factors, and consciousness are ‘calm,” but do not
apprehend it. Furthermore, Subhiti, bodhisattva great beings practicing the
perfection of wisdom with attention connected with the knowledge of all
aspects analytically understand that form is ‘empty,” but do not apprehend it,
they analytically understand that feeling, perception, volitional factors, and
consciousness are ‘empty,” but do not apprehend it; they analytically
understand that form is ‘signless,” but do not apprehend it; they analytically
understand that feeling, perception, volitional factors, and consciousness are
‘signless,” [F.102.a] but do not apprehend it; they analytically understand

that form is ‘wishless,” but do not apprehend it; they analytically understand
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that feeling, perception, volitional factors, and consciousness are ‘wishless,’
but do not apprehend it; they analytically understand that form ‘does not
occasion anything,” but do not apprehend it; they analytically understand
that feeling, perception, volitional factors, and consciousness ‘do not
occasion anything,” but do not apprehend it; they analytically understand
that form is ‘isolated,” but do not apprehend it; and they analytically
understand that feeling, perception, volitional factors, and consciousness are
‘isolated,” but do not apprehend it. Subhiiti, you should know that this is the
skillful means of bodhisattva great beings practicing the perfection of
wisdom.

“Subhititi, when those bodhisattva great beings analytically come to that
understanding it occurs to them, ‘I will teach all beings the doctrine that
“form is impermanent”; and moreover, I will do it by way of not
apprehending anything. I will teach all beings the doctrine that “feeling,
perception, volitional factors, and consciousness are impermanent”’; and
moreover, I will do it by way of not apprehending anything. I will teach all
beings the doctrine that “form is suffering, selfless, calm, empty, signless,
wishless, does not occasion anything, and is isolated”; and moreover, I will
do it by way of not apprehending anything. I will teach all beings the
doctrine that “feeling, perception, volitional factors, and consciousness are
suffering,” as well as “selfless, calm, empty, signless, wishless, do not
occasion anything, and are isolated”; and moreover, I will do it by way of not
apprehending anything.” [F.102.b]

“Subhiiti, with this, the bodhisattva great beings’ perfection of giving,
they do not tremble, feel frightened, or become terrified.

“Furthermore, Subhiiti, bodhisattva great beings practicing the perfection
of wisdom with objects of attention not connected with $ravakas and
pratyekabuddhas pay attention to form being ‘impermanent,” and moreover
do it by way of not apprehending anything. With objects of attention not
connected with $§ravakas and pratyekabuddhas they pay attention to feeling,
perception, volitional factors, and consciousness being ‘impermanent,” and
moreover do it by way of not apprehending anything.

“With objects of attention not connected with $ravakas and
pratyekabuddhas they pay attention to form being ‘suffering,” and moreover
do it by way of not apprehending anything, up to they pay attention to
consciousness being ‘suffering’; and moreover do it by way of not
apprehending anything.

“They pay attention to form being ‘selfless,” form being ‘calm,” form being
‘empty,” form being ‘signless,” form being ‘wishless,” form not occasioning
anything,” and form being ‘isolated,” and moreover do it by way of not

apprehending anything. They pay attention to feeling ... perception ...
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volitional factors ... and consciousness being ‘selfless,” consciousness being
‘calm,” consciousness being ‘empty,’ consciousness being ‘signless,’
consciousness being ‘wishless,” consciousness ‘not occasioning anything,’
and consciousness being ‘isolated,” and moreover do it by way of not
apprehending anything.

“Subhiiti, with this, the bodhisattva great beings” untarnished perfection
of morality, they do not tremble, feel frightened, or become terrified.

“Furthermore, Subhtiti, when bodhisattva [F.103.a] great beings practicing
the perfection of wisdom analytically understand, tolerate, and accept the
impermanent aspect, suffering aspect, selflessness aspect, calm aspect,
empty aspect, signless aspect, wishless aspect, not occasioning anything
aspect, and isolated aspect of these dharmas, that is the bodhisattva great
beings” perfection of patience. With this, they do not tremble, feel frightened,
or become terrified.

“Furthermore, Subhiiti, bodhisattva great beings with objects of attention
connected with the knowledge of all aspects practicing the perfection of
wisdom analytically understand that form is ‘impermanent,” and moreover
do it by way of not apprehending anything. They analytically understand
that form is ‘suffering,” form is ‘selfless,” form is ‘calm,” form is ‘empty,” form
is ‘signless,” form is ‘wishless,” form ‘does not occasion anything,” and form
is ‘isolated,” and moreover do it by way of not apprehending anything,
without giving up objects of attention connected with the knowledge of all
aspects, and without forsaking enthusiastic perseverance. With this—the
bodhisattva great beings” perfection of perseverance—they do not tremble,
feel frightened, or become terrified.

“Furthermore, Subhtiti, when bodhisattva great beings [F.103.b] practicing
the perfection of wisdom do not provide an opportunity for objects of
attention connected with $ravakas or with pratyekabuddhas, or for
unwholesome dharmas that are impediments to awakening other than those,
that is the bodhisattva great beings’ perfection of concentration. Subhfti,
bodhisattva great beings practicing the perfection of wisdom like this do not
tremble, feel frightened, or become terrified.

“Furthermore, Subhiiti, bodhisattva great beings practicing the perfection
of wisdom analytically understand thus: Form is not empty because of the
emptiness of form; form is itself emptiness, and emptiness is itself form.
Feeling ... perception ... volitional factors ... and consciousness is not empty
because of the emptiness of consciousness; consciousness is itself
emptiness, and emptiness is itself consciousness. The eyes are not empty
because of the emptiness of the eyes; the eyes are themself emptiness, and
emptiness is itself the eyes. The ears ... the nose ... the tongue ... the body ...

and the thinking mind is not empty because of the emptiness of the thinking
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mind; the thinking mind is itself emptiness, and emptiness is itself the
thinking mind. A form is not empty because of the emptiness of a form; a
form is itself emptiness, and emptiness is itself a form. A sound ... a smell ...
a taste ... a feeling ... and a dharma is not empty because of the emptiness of
dharmas; dharmas are themselves emptiness, and emptiness is itself
dharmas. Eye consciousness is not empty because of the emptiness of eye
consciousness; eye consciousness is itself emptiness, and emptiness is itself
eye consciousness. Ear consciousness ... nose consciousness ... tongue
consciousness ... body consciousness ... and thinking-mind consciousness
is not empty because of the emptiness of thinking-mind consciousness;
thinking-mind consciousness is itself emptiness, [F.104.a] and emptiness is
itself thinking-mind consciousness. Eye contact is not empty because of the
emptiness of eye contact; eye contact is itself emptiness, and emptiness is
itself eye contact. Ear contact ... nose contact ... tongue contact ... body
contact ... and thinking-mind contact is not empty because of the emptiness
of thinking-mind contact; thinking-mind contact is itself emptiness, and
emptiness is itself thinking-mind contact. Feeling that arises from the
condition of eye contact is not empty because of the emptiness of feeling that
arises from the condition of eye contact; feeling that arises from the
condition of eye contact is itself emptiness, and emptiness is itself feeling
that arises from the condition of eye contact. Feeling that arises from the
condition of ear contact ... feeling that arises from the condition of nose
contact ... feeling that arises from the condition of tongue contact ... feeling
that arises from the condition of body contact ... and feeling that arises from
the condition of thinking-mind contact is not empty because of the
emptiness of feeling that arises from the condition of thinking-mind contact;
feeling that arises from the condition of thinking-mind contact is itself
emptiness, and emptiness is itself feeling that arises from the condition of
thinking-mind contact. The applications of mindfulness are not empty
because of the emptiness of the applications of mindfulness; the applications
of mindfulness are themselves emptiness, and emptiness is itself the
applications of mindfulness. The right efforts ... the legs of miraculous
power ... the faculties ... the powers ... the limbs of awakening ... and the
path is not empty because of the emptiness of the path; the path is itself
emptiness, and emptiness is itself the path. The powers, the fearlessnesses,
up to the distinct attributes of a buddha are not empty because of the
emptiness of the distinct attributes of a buddha; the distinct attributes of a
buddha are themselves emptiness, and emptiness is itself [F.104b] the
distinct attributes of a buddha. Subhiti, that is the bodhisattva great beings’

perfection of wisdom.
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“Subhiiti, those are the skillful means of bodhisattva great beings who are
practicing the perfection of wisdom, and when they are fully endowed with
those means they will not tremble, feel frightened, or become terrified when
they hear this exposition.”

Subhiiti then asked, “Lord, who are those spiritual friends, taken in hand
by whom bodhisattva great beings practicing the perfection of wisdom do
not tremble, feel frightened, or become terrified when they hear this
exposition?”1%”

The Lord replied, “Subhiti, the spiritual friends of bodhisattva great
beings are those who teach them the doctrine that ‘form is impermanent,’
and moreover, teach by way of not apprehending anything, and without
dedicating those wholesome roots to the $ravaka level or pratyekabuddha
level, or to anything other than to the knowledge of all aspects. Similarly,
they are those who teach them the doctrine that ‘feeling, perception,
volitional factors, and consciousness are impermanent,” and moreover, teach
by way of not apprehending anything, and without dedicating those
wholesome roots to the $ravaka level or pratyekabuddha level, or to
anything other than to the knowledge of all aspects. You should know that
they, Subhiiti, are the spiritual friends of bodhisattva great beings.

“Furthermore, Subhiti, the spiritual friends of bodhisattva great beings
are those who teach them ‘form is suffering,’” ‘selfless,” ‘calm,” ‘empty,
‘signless,” ‘wishless,” ‘does not occasion anything,” and is ‘isolated,” and
moreover, teach by way of not apprehending anything, and without
dedicating those wholesome roots to the §ravaka level or pratyekabuddha
level, [F.105.a] or to anything other than to the knowledge of all aspects. And
similarly, they are those who teach them ‘feeling, perception, volitional
factors, and consciousness are suffering,” ‘selfless,” ‘calm,” ‘empty,” ‘signless,’
‘wishless,” “do not occasion anything” and are ‘isolated,” and moreover, teach
by way of not apprehending anything, and without dedicating those
wholesome roots to the Sravaka level or pratyekabuddha level, or to
anything other than to the knowledge of all aspects. You should know that
they, Subhiiti, are the spiritual friends of bodhisattva great beings.

“Furthermore, Subhiti, the spiritual friends of bodhisattva great beings
are those who teach them ‘the eyes are impermanent,” ‘suffering,” ‘selfless,’
‘calm,” ‘empty,” ‘signless,” “wishless,” ‘“do not occasion anything,” and are
‘isolated,” and moreover, teach by way of not apprehending anything, and
without dedicating those wholesome roots to the S$ravaka level or
pratyekabuddha level, or to anything other than to the knowledge of all
aspects. Similarly, they are those who teach them the ‘ears, nose, tongue,
body, and thinking mind are impermanent,” ‘suffering,’” ‘selfless,” ‘calm,’

‘empty,” ‘signless,” ‘wishless,” “do not occasion anything,” and are “isolated,’


https://translator:phyes@read.84000-translate.org/source/toh10.html?ref-index=208

1046

1047

1048

and moreover, teach by way of not apprehending anything, and without
dedicating those wholesome roots to the $ravaka level or pratyekabuddha
level, or to anything other than to the knowledge of all aspects. You should
know that they, Subhiti, are the spiritual friends of bodhisattva great beings.

“Furthermore, Subhiti, the spiritual friends of bodhisattva great beings
are those [F.105b] who teach them ‘a form is impermanent, ‘suffering,
‘selfless,” ‘calm,” ‘empty,” ‘signless,” “‘wishless,” * does not occasion anything,’
and is ‘isolated,” and, moreover, teach by way of not apprehending anything,
and without dedicating those wholesome roots to the Sravaka level or
pratyekabuddha level, or to anything other than to the knowledge of all
aspects. Similarly, they are those who teach them ‘a sound, a smell, a taste, a
feeling, and a dharma are impermanent, ‘suffering,’” ‘selfless,” ‘calm,
‘empty,” ‘signless,” “‘wishless,” “do not occasion anything,” and are “isolated,
and moreover, teach by way of not apprehending anything, and without
dedicating those wholesome roots to the Sravaka level or pratyekabuddha
level, or to anything other than to the knowledge of all aspects. You should
know that they, Subhiti, are the spiritual friends of bodhisattva great beings.

“Furthermore, Subhiti, the spiritual friends of a bodhisattva great being
are those who teach them the doctrine that ‘eye consciousness, eye contact,
and feeling that arises from the condition of eye contact are impermanent,’
‘suffering,” ‘selfless,” “‘calm,” ‘empty,” ‘signless,” “‘wishless,” ‘“do not occasion
anything,” and are ‘isolated/ and moreover, teach by way of not
apprehending anything, and without dedicating those wholesome roots to
the Sravaka level or pratyekabuddha level, or to anything other than to the
knowledge of all aspects. Similarly, they are those who teach them the
doctrine that ‘ear consciousness, ear contact and feeling that arises from the
condition of ear contact, and similarly, ‘nose consciousness ... tongue
consciousness ... body consciousness ... and thinking-mind consciousness,
[F.106.a] thinking-mind contact, and feeling that arises from the condition of
thinking-mind contact are impermanent,” ‘suffering,” ‘selfless,” ‘calm,’
‘empty,” ‘signless,” ‘wishless,” “do not occasion anything,” and are “isolated,’
and moreover, teach by way of not apprehending anything, and without
dedicating those wholesome roots to the Sravaka level or pratyekabuddha
level, or to anything other than to the knowledge of all aspects. You should
know that they, Subhtiti, are the spiritual friends of bodhisattva great beings.

“Furthermore, Subhiiti, the spiritual friends of bodhisattva great beings
are those who teach them the doctrine that ‘the applications of mindfulness
are impermanent, and moreover, teach by way of not apprehending
anything, and without dedicating those wholesome roots to the $ravaka
level or pratyekabuddha level, or to anything other than to the knowledge of
all aspects. And similarly, they are those who teach them the doctrine that
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‘the right efforts, legs of miraculous power, faculties, powers, limbs of
awakening, and path are impermanent,” and moreover, teach by way of not
apprehending anything, and without dedicating those wholesome roots to
the Sravaka level or pratyekabuddha level, or to anything other than to the
knowledge of all aspects. And similarly, they are those who teach them ‘the
fearlessnesses, detailed and thorough knowledges, powers, and distinct
attributes of a buddha are impermanent’; who teach them so they will
cultivate the knowledge of all aspects; and moreover, teach by way of not
apprehending anything, and without dedicating those wholesome roots to
the éravaka level or pratyekabuddha level, or to anything other than to the
knowledge of all aspects. [F.106.b] You should know that they, Subhti, are
the spiritual friends of bodhisattva great beings. If they have taken them in
hand they do not tremble, feel frightened, or become terrified when they
hear this exposition of the perfection of wisdom.”

Subhiiti then asked, “Lord, how do bodhisattva great beings practicing the
perfection of wisdom who are unskilled in means fall into the clutches of bad

friends, become shunned by spiritual friends, 1?8

and tremble, feel frightened,
and become terrified when they hear this exposition of the perfection of
wisdom?”

The Lord replied, “Subhiti, here bodhisattva great beings practicing the
perfection of wisdom, because of lacking attention connected with the
knowledge of all aspects, apprehend a perfection of wisdom while

cultivating it, and falsely project it as the perfection of wisdom;!%’

similarly,
they apprehend a perfection of concentration ... a perfection of
perseverance ... a perfection of patience ... a perfection of morality ... and a
perfection of giving while cultivating it, and also falsely project it as the
perfection of giving.

“Furthermore, Subhiiti, bodhisattva great beings practicing the perfection
of wisdom, because of lacking attention connected with the knowledge of all
aspects, pay attention to ‘form empty of an inner subject,” pay attention to
‘form empty of an outer object,” pay attention to “form empty of subject and
object,” up to pay attention to ‘form empty of the nonexistence of intrinsic
nature” They also pay attention to ‘feeling ... perception ... volitional
factors ... and consciousness empty of an inner subject,” pay attention to
‘consciousness empty of an outer object, pay attention to ‘consciousness
empty of subject and object,” up to pay attention to ‘consciousness empty of
the nonexistence of intrinsic nature” They also apprehend that inner
emptiness, also apprehend [F.107.a] that outer emptiness, also apprehend
that inner and outer emptiness, up to they also apprehend that emptiness
that is the nonexistence of an intrinsic nature, falsely projecting it by way of

apprehending something.
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“They pay attention to ‘the eye empty of an inner subject,” pay attention to
‘the eye empty of an outer object,” pay attention to ‘the eye empty of subject
and object, up to pay attention to ‘the eye empty of the nonexistence of
intrinsic nature.” They also apprehend those emptinesses, falsely projecting
them by way of apprehending something. They pay attention to ‘the ear ...
the nose ... the tongue ... the body ... and the thinking mind empty of an
inner subject,” pay attention to ‘the thinking mind empty of an outer object,
pay attention to ‘the thinking mind empty of subject and object,” up to pay
attention to ‘the thinking mind empty of the nonexistence of intrinsic
nature.” They also apprehend those emptinesses, falsely projecting them by
way of apprehending something.”

Connect this in the same way with “a form, a sound, a smell, a taste, a feeling,
and a dharma.

“Similarly, they pay attention to ‘eye consciousness’ and ‘ear, nose,
tongue, body, and thinking-mind consciousness’; ‘eye contact’ and ‘ear,
nose, tongue, body, and thinking-mind contact’; and ‘feeling that arises from
the condition of eye contact’ and ‘feeling that arises from the condition of
ear, nose, tongue, body, and thinking-mind contact,” and they pay attention
to them ‘empty of an inner subject,” pay attention to them ‘empty of an outer
object/ pay attention to them ‘empty of subject and object, up to pay
attention to them ‘empty of the nonexistence of intrinsic nature.” They also
apprehend those emptinesses, falsely projecting them by way of
apprehending something.”

Connect this in the same way with “they pay attention to ‘ignorance,” up to ‘old
age and death empty of an inner subject,” and they pay attention to them
‘empty of an outer object,” pay attention to them ‘empty of subject and
object, up to pay attention to them ‘empty of the nonexistence of intrinsic
nature.” They also apprehend those emptinesses, falsely projecting them by
way of apprehending something.

“Furthermore, Subhtti, [F.107b] bodhisattva great beings practicing the
perfection of wisdom, because of lacking attention connected with the
knowledge of all aspects cultivate the applications of mindfulness, also
apprehend those applications of mindfulness, and falsely project them by
way of apprehending them. Similarly, they cultivate the right efforts, legs of
miraculous power, faculties, powers, limbs of awakening, eightfold noble
path, ten powers of a tathagata, four fearlessnesses, four detailed and
thorough knowledges, and eighteen distinct attributes of a buddha, and
they also apprehend them, and falsely project them by way of apprehending

them.
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“Subhtiti, bodhisattva great beings thus practicing the perfection of
wisdom unskilled in means tremble, feel frightened, and become terrified
when they hear this exposition of the perfection of wisdom.”2%

Subhiti then asked, “Lord, why does a bodhisattva great being fall into
the clutches of a bad friend, and, mentored by that bad friend, tremble, feel
frightened, and become terrified when they hear this exposition of the
perfection of wisdom?”

The Lord replied, “Subhiiti, here a bad friend of a bodhisattva great being
dissuades them from the perfection of wisdom and dissuades them from the
perfection of concentration, perfection of perseverance, perfection of
patience, perfection of morality, and perfection of giving, saying, ‘Do not
train in these, because they have not been said by the tathagata, the worthy
one, the perfectly complete Buddha; do not listen to these, because they are
compositions made up by rhymesters; do not take them up, do not study
them, do not bear them in mind, [F.108.a] do not recite them, do not cultivate
them, do not properly pay attention to them, and do not teach them to
others.” Subhiiti, you should know that this is a bad friend of a bodhisattva
great being.

“Furthermore, Subhaiti, a bad friend of a bodhisattva great being is
someone who, when Mara the wicked one, disguised in the form of a
buddha, approaches and dissuades them, saying, ‘Child of a good family,
what use is cultivating the perfection of wisdom to you, what use is the
perfection of concentration to you, what use is the perfection of
perseverance to you, what use is the perfection of patience to you, what use
is the perfection of morality to you, and what use is cultivating the perfection
of giving to you?” does not teach them it is the work of Mara and does not
explain201 the faults of Mara. Subhiti, you should know that this is a bad
friend of a bodhisattva great being.

“Furthermore, Subhiiti, 22 Mara the wicked one thus disguised in the form
of a buddha approaches a bodhisattva great being and teaches, throws light
on, reveals, illuminates, and makes clear a discourse, melodious narration,
prediction, account, birth story, introduction, and tale connected with
$ravakas. A bad friend is someone who does not teach the bodhisattva great
being that ‘such works of Mara as those will arise,” that they are the works of
Mara. Subhiiti, you should know that this is a bad friend of a bodhisattva
great being.

“Furthermore, Subhaiti, a bad friend of a bodhisattva great being is
someone who, when Mara the wicked one disguised in the form of a buddha
approaches a bodhisattva [F.108b] great being and says, ‘Child of a good
family, you do not have the slightest thought of awakening. You are not

irreversible from awakening. You are not able to awaken fully to perfect,
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complete awakening,” does not explain and teach that such things are the
work of Mara. Subhiti, you should know that this is a bad friend of a
bodhisattva great being.

“Furthermore, Subhtiti, about a bad friend of a bodhisattva great being—
when Mara the wicked one disguised in the form of a buddha approaches a
bodhisattva great being and says, ‘Child of a good family, the eyes are empty
of self and what belongs to self, and the ears, nose, tongue, body, and
thinking mind are empty of self and what belongs to self; a form is empty of
self and what belongs to self, and a sound, a smell, a taste, a feeling, and
dharmas are empty of self and what belongs to self; eye consciousness is
empty of self and what belongs to self, and ear consciousness, nose
consciousness, tongue consciousness, body consciousness, and thinking-
mind consciousness are empty of self and what belongs to self; eye contact is
empty of self and what belongs to self, and ear contact, nose contact, tongue
contact, body contact, and thinking-mind contact is empty of self and what
belongs to self; feeling that arises from the condition of eye contact is empty
of self and what belongs to self, and feeling that arises from the condition of
ear contact, feeling that arises from the condition of nose contact, feeling that
arises from the condition of tongue contact, feeling that arises from the
condition of body contact, and feeling that arises from the condition of
thinking-mind contact is empty of self and what belongs to self;, and
similarly, the perfection of giving, perfection of morality, perfection of
patience, perfection of perseverance, perfection of concentration, and
[F.109.a] perfection of wisdom is empty of self and what belongs to self; the
applications of mindfulness are empty of self and what belongs to self; the
right efforts, legs of miraculous power, faculties, powers, limbs of
awakening, path, up to the distinct attributes of a buddha are empty of self
and what belongs to self, so what use is fully awakening to unsurpassed,
perfect, complete awakening to you?—it is someone who does not explain
and teach to them that such things as those are the works of Mara. Subhiti,
you should know that this is a bad friend of a bodhisattva great being.

“Furthermore, Subhaiti, a bad friend of a bodhisattva great being is
someone who, when Mara the wicked one disguised in the form of a buddha
approaches a bodhisattva, a great being, and says, ‘Child of a good family,
the eastern direction is empty of lord buddhas, bodhisattvas, and $ravakas;
there are no buddhas here, there are no bodhisattvas either, and there are no
§ravakas. Similarly, all the ten directions are empty of lord buddhas,
bodhisattvas, and $ravakas; there are no buddhas here, there are no
bodhisattvas either, and there are no $ravakas,” does not teach and explain to
them that such things as those are the works of Mara. Subhiti, you should
know that this is a bad friend of a bodhisattva great being.
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“Furthermore, Subhiiti, when Mara the wicked one disguised in the form
of a $ravaka approaches a bodhisattva great being and dissuades them from
attention connected with the knowledge of all aspects, and advises and
instructs them in objects of attention connected with $ravakas and
pratyekabuddhas—someone who does not teach and explain to them that
such things as those are works of Mara, Subhiti, you should know is a bad
friend of a bodhisattva great being.

“Furthermore, Subhiiti, when Mara the wicked one disguised in the form
of a preceptor or [F.109b] teacher of proper conduct approaches a
bodhisattva great being and dissuades them from the career of a
bodhisattva, dissuades them from attention connected with the knowledge
of all aspects, and enjoins on them the applications of mindfulness, up to the
eightfold noble path, enjoins on them the dharmas of emptiness,
signlessness, and wishlessness, and says to them, ‘Child of a good family,
you should meditate on these dharmas and directly realize them as a
$ravaka. What use is unsurpassed, perfect, complete awakening to you? —
someone who does not teach and explain to them that such things as those
are works of Mara, Subhiiti, you should know is a bad friend of a bodhisattva
great being.

“Furthermore, Subhiiti, when Mara the wicked one disguised in the form
of a mother or father approaches a bodhisattva great being and says, ‘Child
of a good family, what use is unsurpassed, perfect, complete awakening to
you, for the sake of which you pass immeasurable, incalculable eons in
samsara experiencing an infinity of your arms, legs, and heads being cut off?
Become absorbed in the yoga that effects direct realization of the result of
stream enterer, become absorbed in the yoga that effects direct realization of
the result of a worthy one’—someone who does not teach and explain to
them that such things as those are works of Mara, Subhiiti, you should know
is a bad friend of a bodhisattva great being.

“Furthermore, Subhati, when Mara the wicked one disguised in the form
of a monk approaches a bodhisattva great being and teaches them “the eyes
are impermanent’ by way of apprehending something, and similarly ‘the
eyes are suffering,” ‘selfless,” ‘calm,” ‘empty,” ‘signless,” “‘wishless,” “do not
occasion anything,” and are ‘isolated’; teaches them ‘the ears, nose, tongue,
body, and thinking-mind are impermanent,’ ‘suffering,” ‘selfless,” ‘calm,’
‘empty,” ‘signless,” ‘wishless,” [F.110.a] ‘do not occasion anything,” and are
‘isolated” by way of apprehending something; and similarly, teaches them
‘the applications of mindfulness are impermanent,” ‘suffering,” ‘selfless,
‘calm,” ‘'empty,” ‘signless,” ‘wishless,” ‘“do not occasion anything,” and are
‘isolated,” and ‘the right efforts, legs of miraculous power, faculties, powers,

limbs of awakening, and path are impermanent,” ‘selfless,” ‘calm,” ‘empty,’
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‘signless,” ‘wishless,” “do not occasion anything,” and are ‘isolated” by way of
apprehending something, up to teaches them ‘the distinct attributes of a
buddha are impermanent,” ‘suffering,” ‘selfless,” ‘calm,” ‘empty,” ‘signless,’
‘wishless,” “do not occasion anything,” and are not enacted,” ‘isolated” by
way of apprehending something—someone who does not teach and explain
to them that such things as those are works of Mara, Subhiti, they should
know is a bad friend of a bodhisattva great being, and knowing that, they

should shun them.”

This was the tenth chapter, “Illusion-Like,” of “The Perfection of Wisdom in Eighteen

Thousand Lines.”
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CHAPTER 11: EMBARRASSMENT

Then venerable Subhiiti said to the Lord, “Lord, you say ‘bodhisattva” again
and again. What is its basis in reality?”2%

The Lord [F.110b] replied to venerable Subhiti, “Subhiti, the basis in
reality for bodhisattva is an absence of a basis in reality. And why? Subhti, it
is because bodhi and sattva are not produced. Awakening and a being do not
have an arising or an existence. They cannot be apprehended. Subhiti,
awakening has no basis in reality and a being has no basis in reality, therefore a
bodhisattva’s basis in reality is an absence of a basis in reality.

“To illustrate, Subhiti, the track?® of a bird in space does not exist and
cannot be apprehended; similarly, the basis in reality for a bodhisattva does
not exist and cannot be apprehended. Subhiti, in a dream a basis does not
exist and cannot be apprehended; similarly, the basis in reality for a
bodhisattva also does not exist and cannot be apprehended. In a magical
illusion a basis does not exist and cannot be apprehended; similarly, in a
mirage, a reflection of the moon in water, an echo, an apparition, a reflection
in a mirror, and a tathagata’s magical creation a basis does not exist and
cannot be apprehended. Similarly, Subhiiti, a basis in reality for a bodhisattva
also does not exist and cannot be apprehended.

“To illustrate further, Subhiti, in suchness a basis does not exist and
cannot be apprehended; similarly, the basis in reality for a bodhisattva also
does not exist and cannot be apprehended. Subhiti, in unmistaken suchness
a basis does not exist and cannot be apprehended, and in unaltered
suchness, the true nature of dharmas, the dharma-constituent, the
establishment of dharmas, the certification of dharmas, and the very limit of
reality a basis does not exist and cannot be apprehended.

“To illustrate further, Subhiti, in an illusory person a basis of form, feeling,
perception, volitional factors, and consciousness does not exist and cannot

be apprehended, and similarly, Subhiti, a basis in reality for a bodhisattva
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when a bodhisattva great being is practicing the perfection of wisdom does
not exist and cannot be apprehended.

“To illustrate further, [F.111.a] Subhiti, in an illusory person a basis of the
eyes does not exist and cannot be apprehended; a basis of the ears, nose,
tongue, body, and thinking mind does not exist and cannot be apprehended,
and a basis of a form, a sound, a smell, a taste, a feeling, and a dharma does
not exist and cannot be apprehended. Similarly, Subhiti, a basis in reality for
a bodhisattva when a bodhisattva great being is practicing the perfection of
wisdom does not exist and cannot be apprehended.

“To illustrate further, Subhtiti, a basis in the eye consciousness of an
illusory person does not exist and cannot be apprehended, and a basis in the
ear consciousness, nose consciousness, tongue consciousness, body
consciousness, and thinking-mind consciousness of an illusory person does
not exist and cannot be apprehended. Similarly, Subhtiti, a basis in reality for
a bodhisattva when a bodhisattva great being is practicing the perfection of
wisdom does not exist and cannot be apprehended.

“To illustrate further, Subhti, a basis in reality for an illusory person
practicing inner emptiness does not exist and cannot be apprehended, and
similarly, Subhti, a basis in reality for a bodhisattva when a bodhisattva
great being is practicing the perfection of wisdom does not exist and cannot
be apprehended.

“To illustrate further, Subhti, a basis in reality for an illusory person
practicing up to the emptiness that is the nonexistence of an intrinsic nature
does not exist and cannot be apprehended, and similarly, Subhfti, a basis in
reality for a bodhisattva when a bodhisattva great being is practicing the
perfection of wisdom does not exist and cannot be apprehended.

“To illustrate further, Subhti, a basis in reality for an illusory person
practicing the applications of mindfulness does not exist and cannot be
apprehended. Subhiiti, a basis in reality for an illusory person practicing up
to the eightfold noble path, and up to the ten powers of a tathagata, the four
fearlessnesses, and the eighteen distinct attributes of a buddha does not
exist and cannot be apprehended, and similarly, Subhiiti, a basis in reality for
a bodhisattva when a bodhisattva great being is practicing the perfection of
wisdom [F.111b] does not exist and cannot be apprehended.

“To illustrate further, Subhiti, a basis of the form of a tathagata, worthy
one, perfectly complete buddha does not exist and cannot be apprehended.
Similarly, Subhiti, a basis in reality for a bodhisattva when a bodhisattva
great being is practicing the perfection of wisdom does not exist and cannot

be apprehended.
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“To illustrate further, Subhti, in a tathagata, worthy one, perfectly
complete buddha a basis of feeling, perception, volitional factors, and
consciousness does not exist and cannot be apprehended. Similarly, Subhiti,
a basis in reality for a bodhisattva when a bodhisattva great being is
practicing the perfection of wisdom does not exist and cannot be
apprehended.

“To illustrate further, Subhiti, in a tathagata, worthy one, perfectly
complete buddha a basis of the eyes does not exist; a basis of the ears, nose,
tongue, body, and thinking mind does not exist; and similarly, Subhiti, a
basis in reality of a bodhisattva when a bodhisattva great being is practicing
the perfection of wisdom does not exist.

“To illustrate further, Subhiti, in a tathagata, worthy one, perfectly
complete buddha a basis of inner emptiness does not exist, up to the
emptiness that is the nonexistence of an intrinsic nature does not exist, and
similarly, Subhiti, a basis in reality for a bodhisattva when a bodhisattva
great being is practicing the perfection of wisdom does not exist.

“To illustrate further, Subhti, in a tathagata, worthy one, perfectly
complete buddha a basis of the applications of mindfulness does not exist,
up to a basis of the eighteen distinct attributes of a buddha does not exist,
and similarly, Subhfiti, a basis in reality for a bodhisattva when a bodhisattva
great being is practicing the perfection of wisdom does not exist.

“To illustrate further, Subhiti, in the uncompounded element a basis of
the compounded element does not exist, and similarly in the compounded
element [F.112.a] a basis of the uncompounded element also does not exist.
Similarly, Subhiti, a basis in reality for a bodhisattva when a bodhisattva
great being is practicing the perfection of wisdom does not exist.

“To illustrate further, Subhiti, in the absence of production a basis does
not exist, and similarly, Subhiti, a basis in reality for a bodhisattva when a
bodhisattva great being is practicing the perfection of wisdom does not exist.
Subhiiti, in the absence of stopping, the absence of occasioning anything,
the absence of appearing, the absence of being apprehended, the absence of
defilement and the absence of purification a basis does not exist, and
similarly, Subhiti, a basis in reality for a bodhisattva when a bodhisattva
great being is practicing the perfection of wisdom does not exist.”

“Lord, in the absence of the production of what does a basis not exist, up to
in the absence of the defilement, and the absence of the purification of what
does a basis not exist?” asked Subhti.

The Lord replied, “Subhiti, in the absence of production a basis of form
does not exist; in the absence of production a basis of feeling, perception,
volitional factors, and consciousness does not exist; up to Subhiti, in the

absence of defilement and the absence of purification, a basis of form does
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not exist; and in the absence of defilement and the absence of purification, a
basis of feeling, perception, volitional factors, and consciousness does not
exist. Similarly, in the absence of production a basis of the constituents and
sense fields does not exist, up to in the absence of defilement and the
absence of purification, a basis of the constituents and sense fields does not
exist. In the absence of production a basis of the thirty-seven dharmas on the
side of awakening, up to the powers, fearlessnesses and eighteen distinct
attributes of a buddha does not exist; up to in the absence of defilement and
the absence of purification, [F.112.b] a basis of the eighteen distinct attributes
of a buddha does not exist. Similarly, Subhtiti, a basis in reality for a
bodhisattva when a bodhisattva great being is practicing the perfection of
wisdom does not exist.

“To illustrate further, Subhfti, in form a basis in reality for the absence of
production, the absence of stopping, the absence of occasioning anything,
the absence of appearing, the absence of being apprehended, the absence of
defilement and the absence of purification does not exist, and similarly,
Subhiiti, a basis in reality for a bodhisattva when a bodhisattva great being is
practicing the perfection of wisdom does not exist.

“To illustrate further, Subhiti, in feeling, perception, volitional factors, and
consciousness a basis in reality for the absence of production, the absence of
stopping, up to the absence of defilement and the absence of purification
does not exist, and similarly, Subhiiti, a basis in reality for a bodhisattva
when a bodhisattva great being is practicing the perfection of wisdom does
not exist.

“To illustrate further, Subhti, in the state of the absolute purity of form a
basis for a causal sign does not exist, and similarly, Subhti, a basis in reality
for a bodhisattva when a bodhisattva great being is practicing the perfection
of wisdom does not exist. As a further instance, Subhiti, in the state of the
absolute purity of feeling, perception, volitional factors, and consciousness a
basis for a causal sign does not exist, and similarly, Subhiti, a basis in reality
for a bodhisattva when a bodhisattva great being is practicing the perfection
of wisdom does not exist. Similarly, in the state of the absolute purity of the
constituents, sense fields, and dependent origination a basis for a causal
sign does not exist, and similarly, Subhiti, a basis in reality for a bodhisattva
when a bodhisattva great being is practicing the perfection of wisdom does
not exist.

“To illustrate further, Subhiti, in the state of the absolute purity of the
applications of mindfulness a basis for a causal sign does not exist, and
similarly, Subhtiti, [F.113.a] a basis in reality for a bodhisattva when a

bodhisattva great being is practicing the perfection of wisdom does not exist.
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“To illustrate further, Subhti, in the state of the absolute purity of the
right efforts, legs of miraculous power, faculties, powers, limbs of
awakening, and path, up to the ten powers, fearlessnesses, detailed and
thorough knowledges, and eighteen distinct attributes of a buddha a basis
for a causal sign does not exist, and similarly, Subhiti, a basis in reality for a
bodhisattva when a bodhisattva great being is practicing the perfection of
wisdom does not exist.

“To illustrate further, Subhiiti, because of the nonexistence of self, in the
state of the absolute purity of the self a basis does not exist, up to because of
the nonexistence of one who knows and one who sees, in the state of the
absolute purity of one who knows and one who sees a basis does not exist.
Similarly, Subhiiti, a basis in reality for a bodhisattva when a bodhisattva
great being is practicing the perfection of wisdom does not exist.

“To illustrate further, Subhuti, when the disk of the sun rises, a basis for
darkness does not exist, and similarly, Subhiti, a basis in reality for a
bodhisattva when a bodhisattva great being is practicing the perfection of
wisdom does not exist.

“To illustrate further, Subhiti, in the eon conflagration a basis for
compounded phenomena does not exist, and similarly, Subhiti, a basis in
reality for a bodhisattva when a bodhisattva great being is practicing the
perfection of wisdom does not exist.

“To illustrate further, Subhiti, in the morality of a tathagata, worthy one,
perfectly complete buddha a basis for immorality does not exist, and
similarly, Subhti, a basis in reality for a bodhisattva when a bodhisattva
great being is practicing the perfection of wisdom does not exist.

“To illustrate further, Subhiiti, in the meditative stabilization of a tathagata
a basis for distraction does not exist, in the wisdom of a tathagata [F.113b] a
basis for intellectual confusion does not exist, in the liberation of a tathagata
a basis for not being liberated does not exist, and in the knowledge and
seeing of liberation of a tathagata nonknowledge and nonseeing of
liberation does not exist. Similarly, Subhfiti, a basis in reality for a bodhisattva
when a bodhisattva great being is practicing the perfection of wisdom does
not exist.

“To illustrate further, Subhiti, in the radiance of the sun and moon a basis
for darkness does not exist, and similarly, Subhiiti, a basis in reality for a
bodhisattva when a bodhisattva great being is practicing the perfection of
wisdom does not exist.

“To illustrate further, Subhiti, a basis for the light of the planets, the stars,
jewels, and lightning does not exist, and similarly, Subhti, a basis in reality
for a bodhisattva when a bodhisattva great being is practicing the perfection

of wisdom does not exist.
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“To illustrate further, Subhfti, a basis for the light of the Caturmaharajika
and the Trayastrim$a gods, Yama gods, Tusita gods, Nirmanarati gods, Para-
nirmitavasavartin gods, Brahmakayika, up to the Akanistha gods does not
exist, up to a basis for the light of a tathagata does not exist, and similarly,
Subhiiti, a basis in reality for a bodhisattva when a bodhisattva great being is
practicing the perfection of wisdom does not exist.

“And why? Because, Subhiti, all those phenomena—that which is the
awakening, that which is the bodhisattva, that which is the basis in reality of
a bodhisattva—are not conjoined, are not disjoined, are formless, cannot be
pointed out, do not obstruct, and have only one mark—that is, no mark.
Subhiiti, bodhisattva great beings should train in the nonexistence?® of all
phenomena. Subhiiti, bodhisattva great beings should know all dharmas.”
[F.114a]

Subhiiti then asked, “Lord, what are all phenomena? How do bodhisattva
great beings train in the nonexistence of all phenomena? How do
bodhisattva great beings know all phenomena?”

The Lord replied, “Subhtti, all phenomena are said to be wholesome,
unwholesome, objects of moral inquiry and not objects of moral inquiry,
ordinary and extraordinary, with outflows and without outflows,
compounded and uncompounded, basic immorality and not basic
immorality, and shared in common and not shared in common. Subhfti,
these are said to be all phenomena. Bodhisattva great beings should train in
their nonexistence. All those are the phenomena bodhisattva great beings
should know.”[B9]

“Lord, what are ordinary wholesome phenomena?” asked Subhfti.

The Lord replied, “Subhtti, ordinary wholesome phenomena are said to be
honoring mothers, honoring fathers, honoring those following a secluded
religious life, and honoring brahmins; attending to the needs of family
elders; the basis of meritorious action arisen from giving; the basis of
meritorious action arisen from morality and arisen from meditation, that
which accompanies service, and skillful means;?®® the ten wholesome
actions; the ordinary perception of a bloated corpse, the cleaned-out-by-
worms perception, the perception of it as putrid, the bloodied perception, the
black-and-blue perception, the savaged perception, the torn-asunder
perception, the bones perception, [F.114b] and the burnt-bones perception;
the four ordinary concentrations, four immeasurables, and four formless
absorptions; and the ordinary mindfulness of the Buddha, mindfulness of
the Dharma, mindfulness of the Sangha, mindfulness of morality,

mindfulness of giving away, mindfulness of the gods, mindfulness of
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breathing in and out, mindfulness of death, mindfulness of what is included
in the body, and mindfulness of disgust. Those, Subhati, are said to be
ordinary wholesome phenomena.”

“Lord, what are ordinary unwholesome phenomena?” asked Subhfiti.

The Lord replied, “Subhiati, ordinary unwholesome phenomena are killing,

stealing, illicit sex because of lust, lying, backbi’cing,207

insulting, babbling
nonsense, coveting, malice, wrong view, anger, bearing a grudge,
dissembling, nursing pent-up anger, violence, jealousy, envy, and pride.
Those, Subhiti, are said to be ordinary unwholesome phenomena.

“Lord, what are ordinary neutral phenomena?” asked Subhti.

The Lord replied, “Subhiiti, physical karma is neutral, verbal karma is
neutral, and thinking-mind karma is neutral?®® The four great elements are
neutral, the five faculties are neutral, the six sense fields are neutral, the four
formless absorptions are neutral, the aggregates, constituents, and sense
fields are neutral, and maturation is neutral. Those, Subhiti, are said to be
ordinary neutral phenomena.”

“Lord, what are ordinary phenomena?” asked Subhfti.

The Lord replied, [F.115.a] “Subhtti, ordinary phenomena are said to be the
five aggregates, twelve sense fields, eighteen constituents, ten wholesome
actions, four concentrations, four immeasurables, four formless absorptions,
five clairvoyances, and as many ordinary dharmas not included with
extraordinary dharmas as there are. Those are said to be ordinary phenomena.”

“Lord, what are said to be extmordinary phenomena?” asked Subhfti.

The Lord replied, “Subhfiti, extraordinary phenomena are said to be the four
applications of mindfulness, the four right efforts, the four legs of miraculous
power, the five faculties, the five powers, the seven limbs of awakening, and
the eightfold noble path; the emptiness gateway to liberation, the signless
gateway to liberation, and the wishless gateway to liberation; the faculty of
coming to understand what has not yet been understood, the faculty of
understanding, and the faculty of having wunderstood; meditative
stabilization with applied and sustained thought, meditative stabilization
without applied thought but with sustained thought, and meditative
stabilization without either applied or sustained thought; and knowledge,
freedom, mindfulness, introspection, correct attention, and the eight
deliverances.

“What are the eight deliverances? With form one sees form. This is the first
deliverance. With the perception of no form inside one sees form outside.
This is the second deliverance. One believes it is pleasant. This is the third
deliverance2? Totally transcending perceptions of form, setting to rest
perceptions of obstruction, not paying attention to perceptions of difference,

in endless space one perfectly accomplishes and dwells in the station of
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endless space. This is [F.115b] the fourth deliverance. Totally transcending
the station of endless space, in endless consciousness one perfectly
accomplishes and dwells in the station of endless consciousness. This is the
fifth deliverance. Totally transcending the station of endless consciousness,
in nothing-at-all one perfectly accomplishes and dwells in the station of
nothing-at-all. This is the sixth deliverance. Totally transcending the station
of nothing-at-all, in neither perception nor nonperception one perfectly
accomplishes and dwells in the station of neither perception nor
nonperception. This is the seventh deliverance. Totally transcending the
station of neither perception nor nonperception one perfectly accomplishes
and dwells in the cessation of perception and feeling. This is the eighth
deliverance.

“Then there are the nine serial absorptions.

“What are the nine? Detached from sense objects, and detached from
wrong unwholesome dharmas, one perfectly accomplishes and dwells in the
first concentration that has applied thought and sustained thought, and
enjoyment and pleasure born of detachment. Relieved of applied thought
and sustained thought, with an inner serene confidence and a mind that has
become a single continuum one perfectly accomplishes and dwells in the
second concentration that has enjoyment and pleasure born of a meditative
stabilization without applied thought and without sustained thought.
Because one is free from attachment to enjoyment one abides in equanimity,
and with equanimity and recollection and introspection one experiences
pleasure with the body, and one perfectly accomplishes and dwells in the
third concentration without enjoyment, about which the noble beings say,
‘They have equanimity and recollection and dwell in pleasure.” Because one
has forsaken pleasure, has earlier forsaken suffering, has set to rest mental
happiness and mental unhappiness and has equanimity that is neither
pleasure nor suffering, and has recollection, one perfectly accomplishes and
dwells in the fourth concentration. Totally transcending of form, [F.116.a]
setting to rest perceptions of obstruction, not paying attention to perceptions
of difference, in endless space one perfectly accomplishes and dwells in the
station of endless space. Totally transcending the station of endless space, in
endless consciousness one perfectly accomplishes and dwells in the station
of endless consciousness. Totally transcending the station of endless
consciousness, in nothing-at-all one perfectly accomplishes and dwells in
the station of nothing-at-all. Totally transcending the station of nothing-at-
all, in neither perception nor nonperception one perfectly accomplishes and

dwells in the station of neither perception nor nonperception. Totally
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transcending the station of neither perception nor nonperception one
perfectly accomplishes and dwells in the cessation of perception and feeling.
Those are the nine serial absorptions.

“And from inner emptiness, up to the emptiness that is the nonexistence of
an intrinsic nature, the ten tathagata powers, the four fearlessnesses, the
four detailed and thorough knowledges, and the eighteen distinct attributes
of a buddha—these are said to be extraordinary phenomena.

“What are phenomena with outflows? They are the five aggregates, twelve
sense fields, eighteen constituents, four concentrations, four immeasurables,
and four formless absorptions. Those are said to be phenomena with outflows.

“What are phenomena without outflows? They are the four applications of
mindfulness, four right efforts, four legs of miraculous power, five faculties,
five powers, seven limbs of awakening, and eightfold noble path; the ten
powers, four fearlessnesses, four detailed and thorough knowledges;
[F.116.b] up to the eighteen distinct attributes of a buddha. Those are said to
be phenomena without outflows.

“What are compounded phenomena? The desire realm, form realm, and
formless realm, and whatever other phenomena included with the
compounded that are not those: the thirty-seven dharmas on the side of
awakening, up to the eighteen distinct attributes of a buddha. Those are said
to be compounded phenomena.

“What are uncompounded phenomena? Phenomena that do not arise, that do
not pass away, and where otherness does not appear;?!? the extinction of
greed, extinction of hatred, and extinction of confusion; suchness,
unmistaken suchness, and unaltered suchness; the true nature of dharmas,
the dharma-constituent, the establishment of dharmas, the certification of
dharmas, and the very limit of reality—those are said to be uncompounded
phenomena.

“What are phenomena shared in common? They are the four concentrations,
four immeasurables, four formless absorptions, and five clairvoyances. Those
are said to be phenomena shared in common.

“What are phenomena not shared in common? They are the thirty-seven
dharmas on the side of awakening, ten powers, four fearlessnesses, four
detailed and thorough knowledges, three gateways to liberation, up to the
eighteen distinct attributes of a buddha. Those are said to be phenomena not
shared in common.

“Bodhisattva great beings practicing the perfection of wisdom should
train in nonattachment to all phenomena that are empty of their own marks,
and in their nonexistence, by not constructing any phenomena and not
entertaining any ideas about them2!! They should know all phenomena in a

nondual way.”
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Then venerable Subhti said to the Lord, [F.117.a] “Lord, you say
‘bodhisattva great beings.” Why do you say ‘bodhisattva great beings’?”
The Lord replied, “Subhti, they will become the foremost?!2 of a great

mass of beings, a great collection?!?

of groups of beings; therefore, they are
said to be ‘bodhisattva great beings.””

“Lord, who are the great mass of beings, the collection of groups of beings
of whom bodhisattva great beings will become foremost?” asked Subhti.

The Lord replied, “Subhtti, those said to be the great assembly of beings
are those at the Gotra level, those at the Astamaka level, stream enterers,
once-returners, non-returners, worthy ones, pratyekabuddhas, bodhisattvas
with the first production of the thought, up to bodhisattva great beings
standing on the irreversible level. Subhiiti, those are said to be the great
mass of beings, the great collection of groups of beings. Bodhisattva great
beings will become the foremost of them.

“There bodhisattva great beings, having produced the vajra-like thought,
should become the foremost of a great mass of beings, of a great collection of
groups of beings.”

“Lord, what is the production of the vajra-like thought?” asked Subhti.

The Lord replied, “Subhiiti, here bodhisattva great beings produce such
thoughts as these: ‘I must buckle on armor for the sake of all beings in
infinite samsara’; ‘I must give away all my personal possessions’; ‘I must
adopt the same attitude of mind toward all beings’; ‘I must lead all beings to
nirvana by means of the three vehicles’; ‘I must understand that [F.117b]
even having led all beings to nirvana, still there are no beings at all in

214 and all phenomena are not produced and do not stop’; ‘I must

nirvana,
practice the six perfections with the unmixed?!® thought of the knowledge of
all aspects’; ‘I must train in the all-pervasive, thoroughly established
realization of dharmas’; and ‘I must train in order to awaken to finding and
producing within myself all dharmas in accord with one principle, up to in
order to awaken to finding and producing within myself infinite dharmas.’
They produce such thoughts, and that, Subhiti, is the bodhisattva great
beings” production of the vajra-like thought, abiding in which they become
the foremost of a great mass of beings, of a great collection of groups of
beings, and they do so, furthermore, by way of not apprehending anything.

“Furthermore, Subhtiti, bodhisattva great beings produce such a thought
as this: “‘Whatever feelings of suffering beings in hell, in the animal world,
and in the world of Yama experience, I must experience those feelings of
suffering for them.” They produce that thought.

“There bodhisattva great beings should produce a higher thought like
this: ‘Until those beings are in complete nirvana, in the element of nirvana

without any aggregates left behind, I must, even for the sake of one being,1®
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experience the suffering of beings in hells for many hundreds of thousands
of one hundred million billion eons, and through such means, until those
beings are in complete nirvana, in the element of nirvana without any
aggregates left behind, I must, for the sake of all beings, experience the
suffering of beings in hells. Afterward, having set down wholesome roots,
[F.118.a] having accumulated equipment for hundreds of thousands of one
hundred million billion eons, I must fully awaken to unsurpassed, perfect,
complete awakening for my own sake.” They should produce that thought.
That, Subhiti, is the bodhisattva great beings” production of the vajra-like
thought, abiding in which they become the foremost of a great mass of
beings, of a great collection of groups of beings.

“Furthermore, Subhiiti, bodhisattva great beings should constantly and
always cultivate a prodigious thought, the thought on account of which they
become the foremost of all beings. There the bodhisattva great beings’
prodigious thought is that from their first production of that thought onward
they will not have a greedy thought, will not have a hateful thought, will not
have a confused thought, will not have a violent thought, and will not have a
$ravaka or pratyekabuddha thought. That, Subhiti, is the bodhisattva great
beings” prodigious thought on account of which they become the foremost
of all beings, but without falsely projecting anything.

“Furthermore, Subhiiti, bodhisattva great beings should have an
unshakable thought. There the bodhisattva great beings” unshakable
thought is that their attention connected with the knowledge of all aspects
does not falsely project anything. That, Subhiiti, is the bodhisattva great
beings’ unshakable thought.

“Furthermore, Subhiiti, bodhisattva great beings should think to be of
benefit and bring happiness to all beings. There, the bodhisattva great
beings” thought to be of benefit and bring happiness is that they protect all
beings and do not give up on all beings, but without falsely projecting
anything. That, Subhiti, is the bodhisattva great beings’ thought to be of
benefit [F.118.b] and bring happiness.

“Subhiiti, bodhisattva great beings practicing the perfection of wisdom
like that become the foremost of all beings, and they do so, furthermore, by
way of not apprehending anything.

“Furthermore, Subhti, bodhisattva great beings must constantly and
always want Dharma, enjoy Dharma, delight in Dharma, and be preoccupied
with being delighted by Dharma. In regard to that, what is Dharma? It is this:
the unbroken unity of all dharmas.

“What is it to want Dharma? It is to hope for and want Dharma. That is

called to want Dharma.
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“What is it to enjoy Dharma? It is to enjoy and take pleasure in Dharma.
That is called to enjoy Dharma.

“What is it to delight in Dharma? It is to behold good qualities and benefits
in Dharma. That is called fo delight in Dharma.

“What is it to be preoccupied with being delighted?!” by Dharma? It is to
meditate on and greatly increase just that Dharma. That is called to be
preoccupied with being delighted by Dharma.

“Subhititi, bodhisattva great beings practicing the perfection of wisdom
like that become the foremost of a great mass of beings, of a great collection
of groups of beings and they do so, furthermore, by way of not
apprehending anything.

“Furthermore, Subhtiti, bodhisattva great beings practicing the perfection
of wisdom should stand in inner emptiness, up to the emptiness that is the
nonexistence of an intrinsic nature, and become the foremost of a great mass
of beings, of a great collection of groups of beings, and do so, furthermore,
by way of not apprehending anything.

“Furthermore, Subhiiti, bodhisattva great beings practicing the perfection
of wisdom should stand in the thirty-seven dharmas on the side of
awakening, and in the ten powers, the four fearlessnesses, the four detailed
and thorough knowledges, up to [F.119.a] the eighteen distinct attributes of a
buddha, and become the foremost of a great mass of beings, of a great
collection of groups of beings, and do so, furthermore, by way of not
apprehending anything.

“Furthermore, Subhiiti, bodhisattva great beings practicing the perfection
of wisdom should abide in the vajropama meditative stabilization, up to*!®
abide in the akasasamgavimuktinirupalepa meditative stabilization and become
the foremost of a great mass of beings, of a great collection of groups of
beings, and do so, furthermore, by way of not apprehending anything.

“Furthermore, Subhiiti, bodhisattva great beings practicing the perfection
of wisdom, having stood in those dharmas, become the foremost of a great
mass of beings, of a great collection of groups of beings. Hence, bodhisattvas

are said to be great beings.

This was the eleventh chapter, “Embarrassment,”?'° of “The Perfection of Wisdom in

Eighteen Thousand Lines.”
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CHAPTER 12: ELIMINATION OF VIEWS

Then venerable Sz‘ariputra said to the Lord, “Lord, I too am confident in my
readiness to speak the sense in which bodhisattvas are said to be ‘great
beings.””

“Sariputra,” replied the Lord, “be confident in your readiness to explain
the sense in which bodhisattvas are said to be great beings.”

Sariputra then explained, “Lord, they reveal the Dharma to beings to
eliminate the view of a self and, similarly, the view of a being, a living being,
a person, one who lives, an individual, one born of Manu, a child of Manu,
one who does, one who makes someone else do, a motivator, one who
motivates, one who feels, one who makes someone else feel, one who
knows, and one who sees. And by way of not apprehending anything they
reveal the Dharma to beings to eliminate the view of annihilation, the view of
permanence, the view of existence, and the view [F.119b] of nonexistence;
the view of aggregates, the view of constituents, the view of sense fields, the
view of isolation, and the view of dependent origination; and the view of the
perfections, the view of the dharmas on the side of awakening, the view of
the powers and fearlessnesses, the view of the distinct attributes of a
buddha, the view of bringing beings to maturity, the view of the purification
of a buddhafield, the view of awakening, the view of the Buddha, the view of
the Dharma, the view of the Sangha, the view of turning the wheel of the
Dharma, and the view of complete nirvana. It is in this sense bodhisattvas
are said to be great beings.”

Then venerable Subhiiti asked venerable Sariputra, “What causes
bodhisattva great beings to have a view about form, and to have a view
about feeling, perception, volitional factors, and consciousness, up to to have
a view about the distinct attributes of a buddha?”

“Venerable Subhiti,” replied Sariputra, “bodhisattva great beings
practicing the perfection of wisdom without skill in means apprehend form,

and by way of apprehending it produce a view about it. Similarly, they
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apprehend feeling ... perception ... volitional factors ... and consciousness,
and by way of apprehending it produce a view about it, up to they
apprehend the distinct attributes of a buddha, and by way of apprehending
them produce a view about them. That, venerable Subhti, causes
bodhisattva great beings to have a view about form, up to have a view about
the distinct attributes of a buddha, whereas bodhisattva great beings
practicing the perfection of wisdom with skillful means reveal the Dharma by
way of not apprehending anything, [F.120.a] to eliminate those views.”

Then venerable Subhiti said to the Lord, “Lord, I too am confident in my
readiness to speak the sense in which bodhisattvas are said to be great
beings.”

“Subhiiti, be confident in your readiness to speak!” replied the Lord.

Subhiti then explained, “Lord, because they are unattached even to that
unequaled thought of awakening without outflows, a thought equal to the
unequaled, a thought not shared in common with any S$ravakas or
pratyekabuddhas, in that sense bodhisattvas are said to be great beings. And
why? Because that thought of all-knowing is a thought that is without

0

outflows and does not belong in the three realms?)—and even to that

thought of all-knowing that is without outflows and does not belong they
are unattached. That is why they are counted as great beings.”?%!

Then venerable Sériputra asked venerable Subhiiti, “Venerable Subhti,
what is the thought of bodhisattva great beings that is equal to the
unequaled, a thought not shared in common with any S$ravakas or
pratyekabuddhas?”

“Venerable Sériputra,” replied Subhiiti, “here after the production of the
tirst thought of awakening they do not see either the production or stopping
of any dharma at all—they do not see its decrease, increase, coming, going,
defilement, or purification. Venerable Sériputra, that thought in which there
is no production, no stopping, no decrease, no increase, no coming, no
going, no defilement, and no purification—in [F.120b] which there is no
$ravaka thought, no pratyekabuddha thought, no bodhisattva thought, and
no perfectly complete buddha thought—that, Venerable Sariputra, is the
thought of bodhisattva great beings that is equal to the unequaled, a
thought not shared in common with any $ravakas or pratyekabuddhas.”

Sariputra then said, “Venerable Subhti, you said, ‘Even to that thought of
all-knowing that is without outflows and does not belong they are
unattached.” Venerable Subhiti, would not form, then, also be unattached?
Would not feeling, perception, volitional factors, and consciousness also be

unattached?”
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“Venerable Sériputra,” replied Subhfiti, “form is also unattached. Feeling,
perception, volitional factors, and consciousness are also unattached. The
thirty-seven dharmas on the side of awakening, the powers, the
fearlessnesses, the detailed and thorough knowledges, up to the distinct
attributes of a buddha are also unattached.”

Sériputra then said, “Venerable Subhiti, you said, ‘That thought of all-
knowing is without outflows and does not belong in the three realms.
Venerable Subhiiti, would not the thought of ordinary foolish beings, then,
because it is empty of a basic nature, also be without outflows and not
belong? Would not the §ravakas’” and pratyekabuddhas’ thought, and the
thought of lord buddhas, then, because they are empty of a basic nature, also
be without outflows and not belong?”

“Exactly so, Venerable Sariputra,” replied Subhiiti.

Sériputra then asked, “Venerable Subhiiti, would not form, because it is
empty of a basic nature, also be without outflows and not belong? [F.121.a]
Would not feeling, perception, volitional factors, and consciousness, because
they are empty of a basic nature, also be without outflows and not belong?”

“Exactly so, Venerable Sariputra,” replied Subhiiti.

Sériputra then asked, “Venerable Subhiiti, would not the thirty-seven
dharmas on the side of awakening, the ten powers, the four fearlessnesses,
the four detailed and thorough knowledges, up to the eighteen distinct
attributes of a buddha, because they are empty of a basic nature, also be
without outflows and not belong?”

“Exactly so, Venerable Sariputra,” replied Subhati. “The thought of
ordinary foolish beings, because it is empty of a basic nature, is without
outflows and does not belong. All $ravaka and pratyekabuddha thought,
and the thought of lord buddhas, because it is empty of a basic nature, is also
without outflows and does not belong. Form, because it is empty of a basic
nature, also is without outflows and does not belong, up to consciousness,
because it is empty of a basic nature, is also without outflows and does not
belong. The thirty-seven dharmas on the side of awakening, the ten powers,
the four fearlessnesses, the four detailed and thorough knowledges, up to
the eighteen distinct attributes of a buddha, because they are empty of a
basic nature, are also without outflows and do not belong.”

Sériputra then said, “Venerable Subhiiti, you said “unattached even to that
thought because it is no thought.”?22 Venerable Subhiti, would not no-form,
then, also be unattached to form??2> Would not no-feeling also be unattached
to feeling? Would not no-perception also be unattached to perception?
Would not no-volitional factors also be unattached to volitional factors? And
would not no-consciousness [F.121.b] also be unattached to consciousness?”

“Exactly so, Venerable Sariputra,” replied Subhiiti.
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Sériputra then asked, “Venerable Subhiiti, would not no-thirty-seven
dharmas on the side of awakening, then, also be unattached to the thirty-
seven dharmas on the side of awakening, up to would not no-distinct
attributes of a buddha also be unattached to the distinct attributes of a
buddha?”

“Exactly so, Venerable Sariputra,” replied Subhiiti. “It is exactly as you say.
No-form is unattached to form. No-feeling ... no-perception ... no-volitional
factors ... and no-consciousness is also unattached to consciousness. No-
constituents ... no-sense fields ... no-dependent originations ... no-dharmas
on the side of awakening ... no-powers ... no-fearlessnesses ... no-detailed
and thorough knowledges ... up to and no-distinct attributes of a buddha are
unattached to the distinct attributes of a buddha.

“Sariputra, bodhisattva great beings practicing the perfection of wisdom
like that do not apprehend all dharmas, whereby they do not falsely project
and do not settle down on reality, even with that thought of awakening
equal to the unequaled, a thought not shared in common with any $ravakas

or pratyekabuddhas. Therefore, bodhisattvas are said to be great beings.

This was the twelfth chapter, “Elimination of Views,” of “The Perfection of Wisdom in
Eighteen Thousand Lines.”
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CHAPTER 13: THE SIX PERFECTIONS

Then venerable Parna Maitrayaniputra said to the Lord, “Lord, I too am
confident in my readiness to speak the sense in which bodhisattvas are said
to be great beings.”

“Ptrna, be confident in your readiness to speak,” replied the Lord.

Piarna then said, “Lord, those beings are armed with great armor, [F.122.a]
those beings have set out in a Great Vehicle, and those beings have mounted
on a Great Vehicle. It is in this sense, Lord, that bodhisattvas are said to be
great beings.”

Then venerable Sariputra asked venerable Parna Maitrayaniputra,
“Venerable Parna, to what extent??* is it said that bodhisattva great beings
are ‘armed with great armor’?”

7

“Venerable Sariputra,” replied Parna, “here bodhisattva great beings do
not practice for awakening for a partial number of beings and do not, having
stood in the perfection of giving, give gifts for them, but rather they practice
the perfection of giving and give gifts for the sake of all beings. They do not,
having stood in the perfection of morality, protect morality for a partial
number of beings, but rather they practice the perfection of morality and
protect morality for the sake of all beings. They do not, having stood in the
perfection of patience, cultivate patience for a partial number of beings, but
rather they practice the perfection of patience and cultivate patience for the
sake of all beings. They do not, having stood in the perfection of
perseverance, exert themselves vigorously for a partial number of beings,
but rather they practice the perfection of perseverance and exert themselves
vigorously for the sake of all beings. They do not, having stood in the
perfection of concentration, generate concentration for a partial number of
beings, but rather they practice the perfection of concentration and generate

concentration for the sake of all beings. And they do not, having stood in the
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perfection of wisdom, cultivate wisdom for a partial number of beings, but
rather they practice the perfection of wisdom and cultivate wisdom for the
sake of all beings.

“Bodhisattva great beings [F.122b] do not carve out a certain section of
beings and buckle on armor just for them, thinking, ‘I have to lead just this
many into the element of nirvana without any aggregates left behind; this
many I do not have to lead to nirvana. I have to establish just this many in
awakening; this many I do not have to establish in awakening.” On the
contrary, bodhisattva great beings buckle on armor for all beings. They think,
‘I myself have to complete the perfection of giving, and I have to connect all
beings with the perfection of giving. Similarly, I myself have to complete the
perfection of morality ... the perfection of patience ... the perfection of
perseverance ... the perfection of concentration ... and the perfection of
wisdom, and I have to connect all beings with the perfection of wisdom.”?2

“Furthermore, Venerable Sariputra, bodhisattva great beings practicing
the perfection of giving give gifts with objects of attention not connected
with éravakas and pratyekabuddhas but with attention connected with the
knowledge of all aspects and, having made that wholesome root into
something shared in common by all beings, grow it??® into unsurpassed,
perfect, complete awakening. That, Venerable Sariputra, is the perfection of
giving armor of bodhisattvas, great beings practicing the perfection of
giving 227

“Furthermore, Venerable Sariputra, gift-giving bodhisattva great beings
practicing the perfection of giving with attention connected with the
knowledge of all aspects do not dedicate it to the level of $ravakas or
pratyekabuddhas. That, Venerable Sariputra, is the perfection of morality
armor of gift-giving bodhisattva great beings practicing the perfection of
giving. [F.123.a]

“Furthermore, Venerable Sariputra, gift-giving bodhisattva great beings
with attention connected with the knowledge of all aspects have forbearance
for and belief in those phenomena. That is the perfection of patience armor of
gift-giving bodhisattva great beings practicing the perfection of giving.

“Furthermore, Venerable Sariputra, gift-giving bodhisattva great beings
with attention connected with the knowledge of all aspects do not slack in
perseverance. That is the perfection of perseverance armor of gift-giving
bodhisattva great beings practicing the perfection of giving.

“Furthermore, Venerable Sariputra, gift-giving bodhisattva great beings
with attention connected with the knowledge of all aspects make their

minds one-pointed without providing an opportunity for thoughts


https://translator:phyes@read.84000-translate.org/source/toh10.html?ref-index=243
https://translator:phyes@read.84000-translate.org/source/toh10.html?ref-index=244

13.11

13.12

1313

13.14

13.15

13.16

13.17

connected with éravakas or pratyekabuddhas. That is the perfection of
concentration armor of gift-giving bodhisattva great beings practicing the
perfection of giving.

“Furthermore, Venerable Sariputra, because gift-giving bodhisattva great
beings have only that as their focus and have attended to the perception that
all dharmas are conjured up, they do not apprehend a giver, do not
apprehend giving, and do not apprehend a recipient. That is the perfection
of wisdom armor of gift-giving bodhisattva great beings practicing the
perfection of giving.

“Venerable Sariputra, when bodhisattva great beings with attention
connected with the knowledge of all aspects do not grasp a causal sign?28 of
those perfections and do not apprehend them, you should know, Venerable
Sariputra, that bodhisattva great beings practicing the perfection of wisdom
like that are armed with great armor. [F.123.b]

“Furthermore, Venerable Sariputra, bodhisattva great beings practicing
the perfection of morality standing with attention connected with the
knowledge of all aspects give gifts and, having made that into something
shared in common by all beings, dedicate it to unsurpassed, perfect,
complete awakening. That, Venerable Sariputra, is the perfection of giving of
bodhisattva great beings practicing the perfection of morality.

“Furthermore, Venerable Sariputra, bodhisattva great beings practicing
the perfection of morality do not hanker after even $ravaka or
pratyekabuddha levels, not to mention the level of an ordinary person. That
is the perfection of morality of bodhisattva great beings practicing the
perfection of morality.

“Furthermore, Venerable Sériputra, bodhisattva great beings practicing
the perfection of morality with attention connected with the knowledge of all
aspects have forbearance for and belief in doing those things. That is the
perfection of patience of bodhisattva great beings practicing the perfection
of morality.

“Furthermore, Venerable Sériputra, bodhisattva great beings practicing
the perfection of morality with attention connected with the knowledge of all
aspects do not slack in perseverance and do not tense up. That is the
perfection of perseverance of bodhisattva great beings practicing the
perfection of morality.

“Furthermore, Venerable Sariputra, bodhisattva great beings practicing
the perfection of morality abide with attention connected with the
knowledge of all aspects without providing an opportunity for thoughts
connected with éravakas or pratyekabuddhas, and having made the mind??

they have produced into something shared in common by all beings,
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dedicate it to unsurpassed, perfect, complete awakening. [F.124.a] That is the
perfection of concentration of bodhisattva great beings practicing the
perfection of morality.

“Furthermore, Venerable Sariputra, bodhisattva great beings practicing
the perfection of morality abiding with attention connected with the
knowledge of all aspects attend to the perception that all dharmas are
conjured up. They do not falsely project and apprehend morality because of
its emptiness of a basic nature. That is the perfection of wisdom of
bodhisattva great beings practicing the perfection of morality.

“Venerable Sariputra, because bodhisattva great beings practicing the
perfection of morality like that incorporate all six perfections, they are said to
be armed with great armor.

“Furthermore, Venerable Sariputra, bodhisattva great beings practicing
the perfection of patience with objects of attention not connected with
$ravakas and pratyekabuddhas, but with attention connected with the
knowledge of all aspects, give gifts and, having made those wholesome
roots into something shared in common by all beings, grow them into
unsurpassed, perfect, complete awakening. That, Venerable Sériputra, is the
perfection of giving armor of bodhisattva great beings practicing the
perfection of patience.

“The perfection of morality, perfection of perseverance, and perfection of
concentration when practicing the perfection of patience are similar.

“Furthermore, Venerable Sériputra, in order to fully accomplish all the
buddhadharmas and bring all beings to maturity through wisdom,
bodhisattva great beings practicing the perfection of patience with objects of
attention not connected with $ravakas and pratyekabuddhas, but with
attention connected with the knowledge of all aspects, having made
[F.124b] those wholesome roots into something shared in common by all
beings, grow them into unsurpassed, perfect, complete awakening. That,
Venerable Sariputra, is the perfection of wisdom of bodhisattva great beings
practicing the perfection of patience.

“Furthermore, Venerable Sariputra, bodhisattva great beings standing in
the perfection of perseverance with objects of attention not connected with
$ravakas and pratyekabuddhas, but with attention connected with the
knowledge of all aspects, give gifts and, having made those wholesome
roots into something shared in common by all beings, grow them into
unsurpassed, perfect, complete awakening. That, Venerable Sariputra, is the
perfection of giving of bodhisattva great beings practicing the perfection of
perseverance.

“The perfection of morality, perfection of patience, and perfection of

concentration when practicing the perfection of perseverance are similar.


https://translator:phyes@read.84000-translate.org/source/toh10.html?ref-index=246
https://translator:phyes@read.84000-translate.org/source/toh10.html?ref-index=247

1325

1326

13.27

13.28

1329

13.30

1331

“Furthermore, Venerable Sariputra, bodhisattva great beings standing in
the perfection of perseverance with objects of attention not connected with
$ravakas and pratyekabuddhas, but with attention connected with the
knowledge of all aspects, cultivate the perfection of wisdom and, having
made those wholesome roots into something shared in common by all
beings, grow them into unsurpassed, perfect, complete awakening. That is
the perfection of wisdom of bodhisattva great beings practicing the
perfection of perseverance.

“Furthermore, Venerable Sariputra, bodhisattva great beings standing in
the perfection of concentration with objects of attention not connected with
$ravakas and pratyekabuddhas, but with attention connected with the
knowledge of all aspects, give gifts and, having made those wholesome
roots into something shared in common by all beings, grow them into
unsurpassed, perfect, complete awakening. That is the perfection of giving
of bodhisattva great beings practicing the perfection of perseverance.

“The perfection of morality, perfection of patience, and perfection of
perseverance when practicing the perfection of concentration are similar.

“Furthermore, Venerable Sariputra, bodhisattva great beings standing in
the perfection of concentration, cultivating the perfection of wisdom, attend
to the perception that all dharmas are conjured up. With objects of attention
not connected with $ravakas and pratyekabuddhas, but with attention
connected with the knowledge of all aspects, they make those wholesome
roots into something shared in common by all beings, and they grow them
into unsurpassed, perfect, [F.125.a] complete awakening. That is the
perfection of wisdom of bodhisattva great beings practicing the perfection of
concentration.

“Furthermore, Venerable Sariputra, bodhisattva great beings standing in
the perfection of wisdom with objects of attention not connected with
$ravakas and pratyekabuddhas, but with attention connected with the
knowledge of all aspects, give gifts with the purity of the three spheres?®
and, having made those wholesome roots into something shared in common
by all beings, grow them into unsurpassed, perfect, complete awakening.
That is the perfection of giving of bodhisattva great beings practicing the
perfection of wisdom.

“The perfection of patience, perfection of perseverance, and perfection of
concentration when practicing the perfection of wisdom are similar.

“Furthermore, Venerable Sariputra, bodhisattva great beings standing in
the perfection of wisdom, cultivating [F.125b] the perfection of wisdom,
attend to the perception that all dharmas are like an illusion, a dream, an
apparition, an echo, a reflection in the mirror, and a magical creation.

Standing with objects of attention not connected with $ravakas and
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pratyekabuddhas, but with attention connected with the knowledge of all
aspects, they make those wholesome roots into something shared in
common by all beings and grow them into unsurpassed, perfect, complete
awakening. That is the perfection of wisdom of bodhisattva great beings
practicing the perfection of wisdom.

“Thus, Venerable Sariputra, bodhisattva great beings standing in each of
the six perfections perfect all six perfections.

“Furthermore, Venerable Sariputra, bodhisattva great beings become
absorbed in the concentrations but do not dwell on the experience, are not
captured by them, and are not reborn under their power. They become
absorbed in the immeasurables and formless absorptions but do not dwell on
the experience, are not captured by them, and are not reborn under their
power. That, Venerable Sariputra, you should know is the bodhisattva great
beings’ perfection of wisdom endowed with skillful means.

“Furthermore, Venerable Sariputra, bodhisattva great beings dwell in a
vision of isolation and dwell in a vision of emptiness, signlessness, and
wishlessness in the concentrations, the immeasurables, and the formless
absorptions but still do not actualize the very limit of reality. Venerable
Sariputra, that is the great skillful-means armor of bodhisattva great beings
practicing the perfection of wisdom. In that way bodhisattva great beings,
Venerable Sériputra, [F.126.a] are said to be armed with great armor.

“Venerable Sariputra, the lord buddhas standing in the ten directions also
cry out with cries of delight and raise their voices in praise of bodhisattva
great beings thus armed with great armor, announcing their titles, saying the
names of those bodhisattvas out loud, and proclaiming, ‘A bodhisattva great
being armed with great armor in such-and-such a world system is bringing
beings to maturity and purifying a buddhafield.””

Sériputra then asked, “Venerable Parna, to what extent have bodhisattva
great beings set out in a great vehicle, and what is the bodhisattva great
beings’ Great Vehicle?”23!

“Venerable Sériputra,” replied Parna, “here when bodhisattva great
beings who practice the six perfections are practicing the perfection of
giving, they complete and dwell in the first concentration, where there is
detachment from sense objects and detachment from wrong, unwholesome
dharmas, and have applied thought and have sustained thought and joy and
happiness born of detachment. Similarly, they attain and dwell in the second,
third, and fourth concentrations.

“They dwell having pervaded the ten directions of a world that is vast
because of the dharma-constituent and that extends as far as the space
element with a vast, inclusive, infinite, nondual mind endowed with love

without enmity, unrivaled, not harmful, and well cultivated. Similarly, they
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dwell having pervaded the ten directions of a world that is vast because of
the dharma-constituent and that extends as far as the space element with a
vast, inclusive, infinite, nondual mind endowed with compassion, endowed
with joy, and endowed with equanimity without enmity, unrivaled, not
harmful, [F.126.b] and well cultivated.

“Similarly, they attain and dwell in the station of endless space, the station
of endless consciousness, the station of nothing-at-all, and the station of
neither perception nor nonperception.

“Those are the concentrations, immeasurables, and formless absorptions
of bodhisattva great beings. When bodhisattva great beings who practice the
perfection of giving set out into and arise from those concentrations,
immeasurables, and formless absorptions, they make those wholesome roots
into something shared in common by all beings as well, and they grow them
into unsurpassed, perfect, complete awakening.”

Construe when practicing the perfection of morality, perfection of patience,
perfection of perseverance, and perfection of concentration as above.

“Furthermore, Venerable Sariputra, bodhisattva great beings who practice
the perfection of wisdom become absorbed in the four concentrations, the
four immeasurables, and the four formless absorptions. When bodhisattvas
dwell in those concentrations, those immeasurables, and those formless
absorptions, becoming absorbed into and arising from those concentrations,
immeasurables, and formless absorptions, they pay attention to the
attributes, tokens, and signs of space.232 Practicing the perfection of wisdom,
with attention connected with the knowledge of all aspects, they make those
wholesome roots, and others as well, into something shared in common by
all beings, and [F.127.a] they grow them into unsurpassed, perfect, complete
awakening. That, Venerable Sariputra, is the bodhisattva great beings’ Great
Vehicle, and in that way bodhisattva great beings have set out in the Great
Vehicle.

“Furthermore, Venerable Sariputra, bodhisattva great beings dwell having
pervaded one direction, up to dwell having pervaded the ten directions of a
world as vast as the dharma-constituent and as far-reaching as the space
element with a vast, inclusive, infinite, nondual mind endowed with love
without enmity, unrivaled, not harmful, and well cultivated. And similarly,
Venerable Sariputra, bodhisattva great beings dwell having pervaded one
direction, up to dwell having pervaded the ten directions of a world as vast
as the dharma-constituent and as far-reaching as the space element with a
vast, inclusive, infinite, nondual mind endowed with compassion, endowed
with joy, and similarly endowed with equanimity without enmity, unrivaled,
not harmful, and well cultivated. That is said to be the bodhisattva great

beings’ meditative stabilization.
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“Furthermore, bodhisattva great beings with a mind connected with the
knowledge of all aspects, preceded by great compassion, explain and
demonstrate, illuminate, reveal, and make clear the concentrations,
immeasurables, and formless absorptions to others in order to destroy the
afflictions of all beings, properly demonstrating the experience of and faults
in them, and the release from them. This is the bodhisattva great beings’
perfection of giving.

“With just that attention connected with the knowledge of all aspects,
they do the suppressing meditation on the first, up to the fourth
concentration, standing in the first, up to [F.127b] the fourth concentration—
that is, they do not provide an opportunity for the production of other
thoughts connected with $ravaka thoughts or with pratyekabuddha
thoughts. This is the bodhisattva great beings” untarnished perfection of
morality.

“Bodhisattva great beings dwelling with just that attention connected
with the knowledge of all aspects think, ‘I will teach the Dharma in order to
put an end to the afflictions of all beings.” The enjoyment, toleration,
investigation, understanding of, and pondering on that attention is the
bodhisattva great beings’ perfection of patience.

“Furthermore, Venerable Sariputra, bodhisattva great beings with that
attention connected with the knowledge of all aspects make all the
wholesome roots into something shared in common by all beings, and they
grow them into the knowledge of all aspects without relaxing their
perseverance. That is the bodhisattva great beings” perfection of
perseverance.

“When bodhisattva great beings with that attention connected with the
knowledge of all aspects become absorbed in and emerge from all those
concentrations, deliverances, meditative stabilizations, and absorptions and,
without falling to the $ravaka level or pratyekabuddha level, also make the
wholesome roots into something shared in common by all beings and grow
them into the knowledge of all aspects, that is the bodhisattva great beings’
perfection of concentration.

“When bodhisattva great beings with that attention connected with the
knowledge of all aspects understand analytically the branches of the first
concentration and the branches of the second, of the third, and of the fourth
concentration in their impermanent [F.128.a] aspect, suffering aspect,
selflessness aspect, calm aspect, empty aspect, signless aspect, and wishless
aspect, that is the bodhisattva great beings’ perfection of wisdom.

“That, Venerable Sariputra, is the bodhisattva great beings’ Great Vehicle

2

that is the six perfections,?®® and in that way bodhisattva great beings have

set out in the Great Vehicle.
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“Furthermore, Venerable Sariputra, the bodhisattva great beings’ Great
Vehicle is fully meditating on the thirty-seven dharmas on the side of
awakening, fully meditating on the meditative stabilizations on emptiness,
signlessness, and wishlessness that are gateways to liberation, and fully
meditating on the powers, the fearlessnesses, up to and the eighteen distinct
attributes of a buddha. That, Venerable Sériputra, is the bodhisattva great
beings” Great Vehicle, and in that way bodhisattva great beings have set out
in the Great Vehicle.

“Furthermore, Venerable Sariputra, bodhisattva great beings become
absorbed in the meditative stabilization on loving-kindness and become
dedicated to the thought ‘I will protect all beings’; become absorbed in the
meditative stabilization on compassion and dedicated to empathy and
compassion for all beings; become absorbed in the meditative stabilization
on joy and dedicated to the thought ‘I will free all beings’; and become
absorbed in the meditative stabilization on equanimity and dedicated to
putting an end to the outflows of all beings. That, Venerable Sariputra, is the
perfection of giving of bodhisattva great beings practicing the
immeasurables.

“When bodhisattva great beings [F.128b] become absorbed in and emerge
from those attributes, tokens, and signs of those concentrations and
immeasurables and dedicate it not to the sravaka and pratyekabuddha level
but only to the knowledge of all aspects, that is the untarnished perfection of
morality of bodhisattva great beings practicing the immeasurables.

“When bodhisattva great beings stand in those concentrations,
immeasurables, and formless absorptions without mixing them up and do
not hanker after the §ravaka level or the pratyekabuddha level, or both of
them, but tolerate and accept the knowledge of all aspects, that is the
perfection of patience of bodhisattva great beings practicing the
immeasurables.

“When bodhisattva great beings with the thought of awakening
connected with the knowledge of all aspects do not give up the endeavor to
abandon unwholesome dharmas and fully complete wholesome dharmas,
that is the perfection of perseverance of bodhisattva great beings practicing
the immeasurables.

“When bodhisattva great beings become absorbed in those
concentrations, in those immeasurables, and even in those formless
absorptions but are not reborn under the power of the concentrations,
immeasurables, or formless absorptions, do not dwell on the experience of
them, and are not captured by them, that is the perfection of concentration of

bodhisattva great beings practicing the immeasurables.
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“When bodhisattva great beings with attention connected with the
knowledge of all aspects become absorbed in and emerge again from those
concentrations, immeasurables, and formless absorptions, understanding
analytically [F.129.a] their impermanent aspect, suffering aspect, selflessness
aspect, calm aspect, empty aspect, signless aspect, and wishless aspect but
without entering into the secure state of a §ravaka, and without entering into
the secure state of a pratyekabuddha either, that is the perfection of wisdom
of bodhisattva great beings .23

“That, Venerable Sariputra, is the bodhisattva great beings’ Great Vehicle,
and in that way bodhisattva great beings have set out in the Great Vehicle.

“Furthermore, Venerable Sariputra, the bodhisattva great beings’ Great
Vehicle is a knowledge of inner emptiness by way of not apprehending
anything, up to a knowledge of the emptiness that is the nonexistence of an
intrinsic nature by way of not apprehending anything. That, Venerable
Sariputra, is the bodhisattva great beings’ Great Vehicle, and in that way
bodhisattva great beings have set out in the Great Vehicle.

“Furthermore, Venerable Sariputra, the bodhisattva great beings’ Great
Vehicle is the knowledge of all dharmas that is an unscattered thought in
meditative equipoise. That, Venerable Sariputra, is the bodhisattva great
beings” Great Vehicle, and in that way bodhisattva great beings have set out
in the Great Vehicle.

“Furthermore, Venerable Sariputra, the bodhisattva great beings’ Great
Vehicle is where knowledge that ‘it is permanent’ does not happen, and
where knowledge that ‘it is impermanent,” ‘it is happiness,” ‘it is suffering,” it
has a self,” ‘it is selfless,” ‘it is calm,” ‘it is not calm,” ‘it is empty,” ‘it is not
empty,” ‘it has a sign,” ‘it is signless,” it is wished for,” and ‘it is wishless’
[F.129b] does not happen, and that again by way of not apprehending
anything. That, Venerable Sariputra, is the bodhisattva great beings’ Great
Vehicle, and in that way bodhisattva great beings have set out in the Great
Vehicle.

“Furthermore, Venerable Sariputra, the bodhisattva great beings’ Great
Vehicle is where knowledge does not happen at a time in the past, where
knowledge does not happen at a time in the future, where knowledge does
not happen in the present time, and yet where they are also not non-

knowers of the three time periods,?

and that again by way of not
apprehending anything. That, Venerable Sariputra, is the bodhisattva great
beings” Great Vehicle, and in that way bodhisattva great beings have set out
in the Great Vehicle.

“Furthermore, Venerable Sariputra, the bodhisattva great beings’ Great
Vehicle is where knowledge does not happen in the desire realm, where

knowledge does not happen in the form realm or the formless realm, and yet
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where they are also not non-knowers of the desire realm, form realm, and
formless realm, and that again, Venerable Sariputra, by way of not
apprehending anything. That is the bodhisattva great beings” Great Vehicle,
and in that way bodhisattva great beings have set out in the Great Vehicle.

“Furthermore, Venerable Sariputra, the bodhisattva great beings’ Great
Vehicle is where knowledge of ordinary dharmas does not happen; where
knowledge of extraordinary dharmas, of dharmas with outflows and without
outflows, and of compounded and uncompounded dharmas does not
happen; and yet where they are also not non-knowers of ordinary dharmas,
and are not non-knowers of extraordinary dharmas, of dharmas with
outflows and without outflows, of compounded and uncompounded
dharmas, and that again, [F.130.a] Venerable Sariputra, by way of not
apprehending anything. That is the bodhisattva great beings” Great Vehicle,
and in that way bodhisattva great beings have set out in the Great Vehicle.”

Then venerable Sariputra asked venerable Parna Maitrayaniputra,
“Venerable Pirna, to what extent has a bodhisattva great being mounted?%
on the Great Vehicle?”

Ptirna said, “Venerable Sariputra, here bodhisattva great beings practicing
the perfection of wisdom mount up on?’ the perfection of giving. They do
not apprehend a perfection of giving, they do not apprehend a bodhisattva,
and they do not apprehend a recipient. It is said that bodhisattva great
beings have ‘mounted up on the perfection of giving” by way of not
apprehending anything in that way. They have mounted up on the
perfection of morality, perfection of patience, perfection of perseverance, and
perfection of concentration like that as well. Venerable Sariputra, here
bodhisattva great beings practicing the perfection of wisdom mount up on
the perfection of wisdom. They do not apprehend a perfection of wisdom,
they do not apprehend a bodhisattva, and they do not apprehend attention.
Venerable Sariputra, it is said that bodhisattva great beings have ‘mounted
up on the perfection of wisdom’” by way of not apprehending anything in
that way.

“Furthermore, Venerable Sariputra, here bodhisattva great beings
meditate on inner emptiness with a thought connected with the knowledge
of all aspects without any admixture because of the investigation of the
meditation,?® and that meditation, again, by way of not apprehending
anything. They meditate up to on the emptiness that is the nonexistence of an
intrinsic nature with a thought connected with the knowledge of all aspects
without any admixture [F.130b] because of the investigation of the
meditation, and that meditation, again, by way of not apprehending
anything. Venerable Sariputra,